Pesach 2014 part 2

1. Rabbi Eliyahu Dessler (Michtav M’Eliyahu chelek beis pages 21-22). The Haggadah
states 1 maR 797 72V *72W 7°n0n, originally we worshiped avoda zara (idolatry) etc. This is
based on the Mishna in Pesachim (116a) that states we start with the degradation and end
with praise (mawa o»om maxa 2°nnn). The question arises, why does the author of the
Haggadah feel the need to mention the avoda zara that was previously worshiped?
Avraham completely left that and fixed this! Rav Dessler explains that Avraham passed
many difficult trials and tribulations. He went the polar opposite way from everyone
around him. We know how difficult it is for a person to go against the tide. This is
precisely what is most impressive about Avraham. The author of the Haggadah is
essentially praising Avraham by mentioning the avoda zara that was worshiped
because he went against the flow of avoda zara!

This shtims (coincides) with what we discussed in parshas Lech Lecha 2016.

"IRIR AWK PIRT IR TOAR D720 TNTINNT TRIRA T2 T2 072X OX PR k" “Hashem said to
Avraham, ‘go for yourself from your land, from your relatives, and from your father’s house to
the land that I will show you.” (12, 1) The Rabbenu Beihai discusses the incredibly important
concept of being in a good environment. The pasuk in Mishlay (13, 20) states “one who walks
with the wise will grow wise, but the companion of fools will be broken.” ( 2om o1 nX 72371 727
7 o°°00 Ay 0on°) We must strive to be around good people. We should try to be around
talmiday chachamim. We should distance ourselves from those who are bad influences on
us. The explanation of “one who walks with the wise” is, constantly. We must constantly follow
the ways of the chachamim. We should make them leaders and make ourselves secondary. One
who does this will surely become smart over time. One who spends time around a talmid
chacham gains. Even so, the talmid chacham doesn’t lose out. The reason for this is because the
Torah is compared to a fire as stated in Yirmiya (perek 23). When one lights a candle from
another candle, the first candle still remains aflame. The talmid chacham shares his Torah
fire, without losing any for himself, on the contrary, he will gain. The Medrash Mishlay
(13) compares this to someone who goes into a perfume store. Even if this customer didn’t
buy anything, she will nevertheless smell like perfume. The same applies to environments.
We will get affected, either directly or indirectly, or both, by the environment that we are
in. We must therefore strive to be in a good environment in order to get positively affected,
rather than in a negative environment and be negatively affected. This is why we must attach
ourselves to talmiday chachamim. If we are around fools then a loss will result. Conversely, if
we are around talmiday chachamim then a gain will result. This is why Dovid Hamelech starts
sefer Tehilim by talking about how important it is not to be with sinners. Shlomo Hamelech also
starts sefer Mishlay (1, 8) this way. He instructs sons to listen to the mussar of their fathers.
Shalomo says that children will be more likely to listen to rebuke from their father if they don’t
hang around sinners. Avraham fulfilled the entire Torah even though it wasn’t given yet as
related in mesechas Yuma (28b). Even so, he needed to be warned not to be around sinners.
These sinners would prevent him from serving Hashem properly. This is precisely why Hashem
instructed him to relocate. The Medrash Tanchuma (gimal) compares Avraham to a sealed bottle
which smells good. This bottle is closed and placed in a cemetery. This bottle should be removed
from the cemetery and opened up. Avraham therefore needed to leave the cemetery of sinners.




Hashem commanded Avraham to distance himself from these sinners in order not to get dirty.
The Toras Chaim explains that the pasuk could have simply stated 1>, why does the pasuk state
12 712? The words 1 7> are similar to the word 7v%s%, which means dirt. Meaning, Avraham
had to relocate in order that he wouldn’t get dirty from all of the spiritual filth that existed.

The Orachaim (12, 1) says that it is even preferable to dwell in a neighborhood that has lions
rather than in an area that has sinners. The Mishna in Avos (perek alef) states: distance yourself
from a bad neighbor; do not associate with a wicked person. (.yw1% 22nnn X1 ¥7 1own prnn)
Rabbi Ovadia Bartenura explains that this is necessary in order that we will not learn from the
ways of wicked people. Furthermore, this is in order that we will not get punished when they get
punished. The source of this is an Avos D’Rebbi Noson (perek tes) that explains one of the
disadvantages of having a neighbor who is a wicked person. If his wall gets tzaras and therefore
has to get knocked down, then the tzadik will also get negatively affected.

The Brisa in Avos (perek vav) relates a fascinating story. Rabbi Yose ben Kisma said: Once |
was walking on the road, when a certain man met me. He greeted me and | returned his greeting.
He said to me, ‘Rabbi, from what place are you?’ I said to him, ‘I am from a great city of
scholars and sages.” He said to me. Rabbi would you willing to live with us in our place? I would
give you thousands of golden dinars, precious stones and pearls.’ I replied, ‘even if you were to
give me all the silver and gold, precious stones and pearls in the world, | would dwell nowhere
but in a place of Torah etc. Furthermore, when a man departs from this world, neither silver, nor
gold, nor precious stones nor pearls escort him, but only Torah study and good deeds.” ( 27 1R
IORM 02709 AR D1W 17 TN 217w 7 1011 TR QTR 22 YA0Y TI72 7200 NPT NNX oD X1op 1200
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(See Vezos Haberachah 2015)

What is the explanation of this Rabbeinu Beihai? Does Avraham, the founder of
monotheism really need to worry about being negatively influenced by others? Yes! Rabbi
Shimshon Pinkes (Tiferes Shimshon pages 134-136) elaborates on the aforementioned
Rabbeinu Beihai. Whether we realize it or not, dirt attaches to us. The same applies to
negative influences. The environment that we are in will affect us, whether directly or
indirectly.

The Rambam (hilchos dayos perek vav halacha alef) writes that it is the norm for people to be
thinking and acting the way others around him think and act. Therefore we must attach
ourselves to tzaddikim, so that we will learn from their actions. We must also distance ourselves
from wicked people, in order that we won’t learn from their actions. If one is in a place where
there are wicked people, he must relocate to a place where there are tzaddikim. If he is unable to
go to such a place then he must dwell alone. If they are still making him mix with them and are
disallowing him so sit alone then he must go to a desert or cave. ( qw»1 NP> 078 Hw N>>72 777
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Rabbi Shalomo Cohen (Per hador chalek beis page 101) relates a story. The Satmer Rebbi once
visited the Chazon Ish. He asked what we should do nowadays because everyone would end up
in a cave. The Chazon Ish responded that the Yeshivos are the caves.

Rabbi Shimshon Pinkes explains that following the ways of those who surround us is like nature.
Meaning, just as the sun rises in the east and sets in the west, so too, not following the ways of
those who surround us is unchangeable. Similarly, just as sick people are contagious, so too,
the ways of wicked people are also contagious.

It is for this reason that the Torah decided to specifically choose Avraham as the example
of one who is warned to relocate in order not to get negatively influenced. If Avraham, the
founder of monotheism, one who is so far removed from sinning or getting negatively
affected, is warned to relocate, lest he get negatively affected, then we must surely not dwell
in an area with wicked people.

2. Talelei Oros page 55: why do we say x>y 8»r» 877 in Aramaic unlike the rest of the
Haggadah which is in Hebrew?

The Avudraham answers that we recite 821y &»12 &7 in Aramaic because the angels don’t
understand it and therefore will not subsequently prosecute us by saying we were not
worthy of this beautiful prayer.

The question on this explanation of the Avudraham is, immediately after x°1v xan X7 the
rest of the Haggadah is in Hebrew. Why aren’t we worried about the reason of possible
prosecution? The Birchas Avraham answers that the main protection we need is when we
start the mitzvah. However, once we start the mitzvah we don’t need this protection because
the Mitzvah itself will save us.

(This is the explanation of Tosefos (Berachos 7a). The Gemara states that Bilaam knew the
exact moment Hashem would get angry. Tosefos asks, how and what could he curse in less
than half a second? Tosefos second answer is that once he started at that time he can finish
later. Same applies here. Similarly by Hilchos kriyas Shema and Shemoneh Esrei as well,
some poskim (Aruch Hashulchan and Shut Eretz Tzvi) say that if you start before the end
zman you can finish after!)

The Sheboli Haleket offers an additional answer as to why we say it in Aramaic. He says so
that the dangerous demons don’t attack us. The question on this answer is; Pesach is called
the night of guarding (o>~ mw %°9); why are we worried about demons? This concept of the
night of guarding applies and extends itself to the general inability of these demons to come
uninvited. However, once we recite °n* 1957 92 anyone who is hungry come and eat, we are
inviting anyone and everyone to join our meal. These demons are also included in this
invitation. We therefore say &1y xnn% &7 in Aramaic in order that they won’t understand this
invitation. Consequently they won’t come to the sader and prosecute.

The Belzer Rebbe offers an additional answer as to why we recite &°1v &»r% X771 in Aramaic.
Itis in order to show and allude to the fact that Hashem is at the seder with us. The
Gemara in Shabbas (12b) states that even though angels don’t understand Aramaic, and
because of this reason we do not daven in Aramaic, nevertheless regarding a sick person it
is permissible to daven in Aramaic because Hashem is with the sick person and He Himself
accepts the prayers there. Similarly, X1y X1 &7 is in Aramaic in order to show that



Hashem is here and He can directly accept our prayers. Once we show this we can say the
rest of the Haggadah in Hebrew.

Additionally, the entire text of 8%y 8»r» 877 has nothing to do with getting taken out of
Egypt. This text was added later. Therefore in order to distinguish between x»n% x7
Ry and the ikur (main) mitzvas asei (positive mitzvah) of sipor (speaking about)
yitzias (leaving) mitzrayim (Egypt) which are recited in Hebrew, it was enacted to
recite X"1p X»n» 87 in Aramaic.

3. Rav Aryeh Marcus (Rosh Yeshiva of Reishit)

Questions:

1) Why is &1y xnan® &7 in Aramaic?

2) If ®1v xan &7 is an invitation, why is it not before Kiddush at the beginning of the seder?
3) Why are we highlighting, emphasizing and focusing on the matzah and not the Pesach
and the maror?

4) How do we say anyone who needs come join the Korban Pesach? The Halacha is you
need to be appointed in a group before the bringing of the korban Pesach!

5) Nowadays we don’t have a Korban Pesach, so how is this line of ‘join the Pesach’
applied?

6) The language at the end of x°1v xnan® &7 is seemingly superfluous. We say now we’re here
but next year we’ll be in Yerushalayim. Then right after, we say now we’re here, but next
year we’ll be free. Why?

7) Why is this line located here at this point in the Haggadah?

8) Why specifically when it comes to the night of the seder do we offer this invitation for
everyone to join us? Why don’t we have a similar type of invitation offered on other
holidays?

Answers:

1) The Raviya explains that &1y xan> &7 is in Aramaic in order that the women and
children will understand what is being said. This shtims (coincides) with Tosfos
(Berachos 3a) regarding Kaddish. Kaddish is in Aramaic because chazal wanted everyone to
understand that which was being said. Similarly, the Rama (end of siman 473) writes the
one leading the seder should say the Haggadah in a language that everyone understands.
The Abarbenal asks why the rest of the Haggadah in Hebrew. According to the
aforementioned explanation of the Raviya the rest of the Haggadah should additionally be in
Aramaic in order that everyone could understand what they are saying? Due to this question
the Ritva disagrees. The Ritva suggests a different answer and says 1y Rxan? X is in
Aramaic in order that the angels will not prosecute us. (The problem with this explanation
of the Ritva is Gavriel taught 70 languages to Yosef. How did Gavriel teach Yosef all 70
languages if angels don’t understand Hebrew? Perhaps one could answer that the angel
taught Yosef 70 languages other than Hebrew.) Therefore, in conclusion, the Abarbenal
explains that we say x°1v &nn% &7 in Aramaic in order that the poor people will
understand the invitation we are offering them. This is why specifically this area of the
Haggadah is in Aramaic. (The question on this explanation of the Abarbenal is what about
in locations where the primary language isn’t Aramaic? How will the poor people




understand this invitation? The answer is; it seems like at the time the Haggadah was
written most people spoke Aramaic.

2) At the beginning of the meal we give everyone a chance to get settled. Subsequently,
we offer the invitation in case someone doesn’t have a place to go.

3 and 8) The korban Pesach is mentioned when we say anyone who wants to come and
join us. The introduction to the invitation is the matzah itself. Based on the pasuk (Shemos
13, 6) that says “for a seven-day period you shall eat matzos etc. The next pasuk then says
“Matzos shall be eaten throughout the seven-day period.” This seems repetitive. Why do the
pesukim instruct us twice to have matzah for seven days? The Gra says not only do we have
an obligation to eat matzah, but we must additionally make sure others have matzah to eat!
(Maos chitim/aun myn) This is why the pasuk is repetitious. There is a link between the
pasuk which discusses eating matzah and helping the poor. We first say this is the matzah or
bread of affliction (> an®) and subsequently we invite people to eat. Hashem took us out
of Egypt when we were poor. Now we are emulating Hashem by helping the poor.
Specifically on Pesach we invite guests because Pesach is the quintessential example of
Hashem helping us and saving us from poverty. Therefore specifically here we invite
people mida keneged mida (measure for measure).

4 & 5) Tosefos Harid says we actually shouldn’t invite people to join the Korban Pesach at
this point in the Haggadah. Some say at the time of the Beis Hamikdash they said this
before they brought the Korban Pesach. Nowadays this statement applies to the
afikomen. Therefore we can invite people for the matzah and afikomen. Rav Yaakov
Emden asks why it says whoever is hungry come let him eat and also we say anyone who
needs to come join us for the Korban Pesach. This seems repetitive as well. If someone who
is hungry will come and eat, then he will certainly join for the korban Pesach? He answers
that we need to give tzedaka to Jews and non-Jews as well. We do not discriminate. (As a
side point the Halacha is that our money should originally go towards Jewish people and
Jewish organizations. Only subsequently should it go towards non Jewish people and non-
Jewish organizations.) So we are inviting the Jews and non-Jews to eat. However we only
invite the Jews to join in the Korban Pesach. (The question if it is permissible to have
someone non Jewish join our seder is beyond the scope and idea/s of that which we are
discussing.)

6) When we say ‘we are slaves’ this is referring to us on an individual level.
Conversely, when we say next year well be in Israel, that’s referring to a national level.
Therefore we say this even if we are in Israel. The reason for this is; even if we are in Israel,
if all of the Jews aren’t in Israel then it’s as if we aren’t in Israel either.

7) The Gra (in Yeshaya) explains that Tzion will be redeemed with justice and tzedaka.
Since now we are giving tzedaka we have the right to also say ‘Hashem we are giving
tzedaka, please bring us back to Yerushalayim.’

4. Dubno Maggid redemption Haggadah pages 72-81: Mah Nishtanah says, the chacham
asks what are these laws, decrees that Hashem our God commanded you. The rasha (wicked
person) asks, what is this avoda (service) that you are doing? The rasha excluded himself
from everyone. Many ask and don’t understand the difference between what that chacham
and the rasha are asking? We said the rasha excluded himself, why don’t we say this with
the chacham?




The Haggadah changed the answers from the way they are written in the Torah. The answer
that the rasha gives in the Haggadah is really answered by the one who doesn’t know how to
ask in the Torah. Why are we giving the answer of the one who doesn’t know how to ask to
the rasha in the Haggadah?

We can answer these questions based on a parable. Someone finds his friend doing a certain
type of work and asks him why is he doing it? His friend laughs and said 1’m doing the
work of my master, what do you think! Really he should have asked his friend why did your
master command you to do this work. This type of question makes it evident that he actually
cares about the answer. Conversely, the first question implies he doesn’t really care at all.
The chacham is asking, why Hashem command you to do this. He wants the answer and
reasoning. Therefore we give him a legitimate answer. However, the rasha is asking in a
mocking way as if to say why are you listening to Hashem? That’s why we answer the rasha
- this is why Hashem did it for me and not for you. Even though this is the answer the Torah
gives to the one who doesn’t know how to ask, we give it to the rasha because he doesn’t
really care!

There is another parable of a poor person who had a little money and saw a merchant who
sold cheap clothing. He said I’ll buy this clothing in honor of Yom tov. He bought the
clothes and took them to his house. His wife saw them and said how are we going to have
food for Yom Tov? She said run to the merchant and return the clothes! He asked her if the
store owner would really allow him to return them. She told him go tell him there is a defect
with the merchandise and you want your money back. He went to the merchant and asked
for a refund. The seller then returned the money to the poor man. All of the customers
wondered and asked the seller why he allowed the merchandise to be returned and offered a
refund? If there was a defect in the clothes, it would have been more apropos to exchange
the clothes for something else! The store owner said you don’t understand the depths of
what is really happening. The poor person said | want to return this item because | found a
defect in the clothes. I understood when he said he found a defect in the merchandise he
really was just making an excuse to get his money back. If he really wanted an exchange he
would have said | want to exchange this! Therefore I just gave him his money back.

The Dubno Maggid explains there are people who want to exchange the merchandise and
there are those who want their money back. The same applies regarding the chacham and
rasha. The chacham loves the Torah. He wants and strives to know the reasoning. He
is like the one who brings the clothes for an exchange because he is missing something.
Dissimilarly, the rasha is comparable to one who returns clothing in order to get his
money back. He doesn’t want the Torah and Mitzvos. He regrets his purchase and
wants to get rid of it. He asks ‘what is the reasoning for this mitzvah?’ He isn’t asking
this question because he actually wants to know why he should keep the mitzvos.
Rather, he is searching for a loophole to get himself out of keeping the mitzvos! He has
rejected his obligation of being a Jew. That’s why we blunt him in the teeth. Since the
rasha is only instigating and antagonizing, we hit him in the face. We want to ensure
that he will not come back with more questions. That’s why we tell him if he was in
Egypt he would not have been redeemed.

5. Sifsei Chaim chelek beis page 341: the Tur (hilchos Rosh Chodesh siman 417) says |
heard from my brother Rebbi Yehuda, that the Moadim (holidays) correspond to the Avos.
Shavous corresponds to Yitzchak. Sukkos corresponds to Yaakov and Pesach corresponds



to Avraham as it says in Bereishis (18, 6) “So Avraham hastened to the tent to Sarah and
said etc. knead and make cakes.” He was telling her to make dough for matzos. The
Bereishis Raba (48, 12) as well comments that this pasuk refers to Pesach.

What’s the connection between Pesach and Avraham?

Avraham specializes in the midah (characteristic) of chessed (kindness) as stated at the
end of sefer Micha. Pesach is also chessed. Yitzias mitzrayim (leaving Egypt) was the
beginning of the building of the Jewish nation. The Midah of chessed and ahava (love) are
connected to each other and complement one another. This is true regarding the relationship
between man and God (2p»% o7& 12) and between man and man (»°an» 27X 1°2). When we
recognize Hashem’s chessed and the goodness that Hashem bestows upon us, it strengthens
the ahava we have towards Him. We will automatically and naturally have more of an
appreciation and love of Hashem. Subsequently, we will want to give more back to Hashem
and to His creations. So too, if we love another person, he will want to do chessed for us.
This can be compared to looking at a mirror or a river. We see our own reflection. This
applies to our lives as well. The way we treat others will most likely be the way we will be
treated in return. The pasuk in Mishlay (27, 19) says “As water reflects a face back to a
face, so one’s heart is reflected back to him by another.” ".07x% o7& 2% 19 019 0°1977 °nd"
Avraham reached a very high level of emunah (belief in Hashem) and ahava. The essence of
the mitzvah of loving Hashem is to make Hashem loved by other people (Sifrei parshas
Va’eschanan). The same applies on Pesach as well. On Pesach Hashem did a great kindness
for us by taking us out of Egypt. Rashi says (Shemos 18, 9) that no one was able to leave
Egypt, it was like a jail. When Hashem took us out of Egypt, this awakened within us an
extreme love towards Him. Pesach is a time that reawakens this love between us and
Hashem. The Shulchan Aruch (end of siman 490) mentions some who have the minhag
(custom) to say Shir Hashirim on Shabbas Chol Hamoed Pesach because it’s all about love.

This could be the explanation as to why Pesach always falls out somewhere in sefer
Vayikra. The Nachalas Tzvi (page 269) quotes the Gemara in Berachos (31b) that says
shechita (slaughtering) is kosher with a zar (non-Kohen).What is the explanation of this
leniency? The act of shechita aka killing is seemingly cruel. Kohanim represent chessed,
therefore shechita is kosher with a zar. Vayikra represents chessed, therefore Pesach falls
out during this sefer.

Thank you Yair Moshe Ausabel for typing this up.



