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1.

Kuntres B’inyanei Yemei Purim pages 65-72 siman alef:

The Gemara in Taanis (29a) quotes Rav who says that just as when the month of Av starts we
decrease our simcha (happiness), so too (in the opposite way) when the month of Adar
starts we increase our simcha. ( 2I2IwRw AW 297 7ORWH NN 72 HRIVY 377 7992 7V 27 MWK
SITRRR PO29R TR DIDIWR 0 AnRwa Puynn a8) The Magen Avraham (siman 686 sif katan 5)
quotes this Gemara as the Halacha as well. The Gemara continues and quotes Rav Papa, who
says if a Jew has a court case pending with a non-Jew he should wait and then go to court in
Adar. (w1 ¥ 19 ¥OIT AR 7O WANYSD 2751 9772 R1OT 0 NORT DRI 92 977 XD 27 MK
DM RI2T TR

What’s the connection between minimizing simcha in Av and increasing simcha in Adar?
The Meiri explains that the intent of the Gemara is to tell us that just as we thank Hashem for
the good that occurs, so too we have to thank Hashem for the seemingly ‘bad’ matters that
happen.

He asks a question on this Meiri though: if that’s true then the order of the Gemara should be
reversed. Since the Meiri is saying just as we thank Hashem for good, so too we have to
regarding the bad (with the good coming first), then the Gemara should have said ‘just as when
Adar comes we increase our happiness, so too when Av comes we decrease our happiness’ (with
the happiness coming first as stated in Brachos (54a) ‘just as we make brachos on the good, so
too we make brachos on the bad’)? Furthermore, when we decrease our simcha in Av, we’re not
thanking Hashem for the bad; if anything, our pain increases?

He suggests a different answer, and says that we begin decreasing our simcha when Av starts;
not just on Tisha B’Av. So too, our simcha doesn’t just increase on Purim itself, rather it
must increase in the beginning of Adar.

He continues and says there is still a difference between Av and Adar. We must rejoice
during the whole month of Adar, even after Purim. Conversely, regarding Av, the Chasam
Sofer (parshas Masei based on Yerushalmi at the end of Tanis) states that after Tisha B’Av
we are no longer commanded to decrease our simcha. This is because after the ninth of Av,
it’s considered as if it’s a completely separate month! This is why we call it Menachem Av,
because there are two separate parts of the month. Up until the ninth of Av is the mourning
period. Subsequently is the consolation, hence the name Menachem Av. The Kedushas Levi (al
HaTorah, derush, Likutim, Purim), as well, explains that Av is short for m7x/cursed and
Tn2/blessed, because it consists of two parts. Conversely, the whole Adar is considered one
entity. We therefore increase our simcha during the entire duration of the month.

According to this the question arises; why do we increase our simcha starting from the beginning
of the month of Adar; isn’t it sufficient to have the main simcha on Purim? This is precisely the
chidush (insight) of Purim; ‘X7 7971 (reverted) refers to the entire month. It says in the
megillah (9, 22) “the month reverted from sorrow to happiness.” The miracle was that the entire
month changed for the betterment of the Jews. Additionally, the miracle of Purim occurred in the
merit of the month of Adar. Why? The Gemara in Megillah (13b) states that when they
established the lottery and it fell out in Adar, Haman was very happy because Adar is the month
in which Moshe passed away. However, he didn’t know that Moshe was also born then as well!
In reality, this month was a good mazel (luck) for the Jews since Moshe was born then. The only




reason he died then also is because, as the Maharsha explains, tzaddikim (righteous people) pass
away on the day they are born. So really, the whole month is holy and meritorious.

The Esther Rabbah relates that Haman found a certain merit for the Jews in every month aside
from Adar. That’s why he was happy that the lottery fell on that month. In the end, everything
changed for the better. Therefore the entire month of Adar is a time of happiness.

From this we can explain that, since the Shechina (divine presence of God) only dwells in a place
of simcha (Shabbos 30b); we need to be in a state of simcha during the whole month in order to
create a potential proper dwelling place for the Shechina.

Why, though, is specifically Adar a time for the Shechina to dwell amongst us?

The Tur (in Hilchos Rosh Chodesh siman 417) explains that the twelve months correspond to the
twelve shevatim (tribes) and Adar represents Yosef Hatzaddik. The Kedushas Levi (in parshas
Ki Sisa), explains that the siman (sign) of the month of Adar is fish. Yosef also has a connection
to fish as stated in Berachos (20). The Gemara (ibid) says that Yosef is like fish because the ayin
harah (evil eye) can’t rule over him. In addition, the Gemara in Sanhedrin (12) relates that the
concept of adding an extra month applies only to the month of Adar; you can’t have a second of
any other month. Yosef gave birth to two tribes, Menashe and Ephraim. That’s why only Adar
can have a double month, since it corresponds to Yosef who was the only one to have two
shevatim (tribes) (the two shevatim who emerged from Yosef are Ephraim and Menashe).
Furthermore, the essence of Yosef is kedusha (holiness), or abstinence. Yosef was moser nefesh
(self-sacrificed) to overcome his desire and pass his test. Yosef and his holiness solely brought
the divine presence even to an impure location, Egypt. Additionally, he planted the ‘roots’ of
holiness for all Jews in the future. The Sefas Emes says one who is careful to be pure and holy
will be happy! Conversely as well, when one isn’t careful in these areas, he will be sad.

The foundation of the Shechina dwelling amongst us is through holiness. The Yalkut (Yeshaya)
says that anyone who guards his eyes and is careful not to look at inappropriate cites is fitting to
receive the divine presence of Hashem! Only through kedusha can one be zocheh to the
Shechina. Yosef brought the presence of Hashem down to Egypt. It was only because of his
holiness that he was able to bring the Shechina to such an unholy place!

Answering the original question, the month of Adar is a time when the Shechina dwells amongst
us because Adar corresponds to Yosef, who is the epitome of holiness, and only through holiness
are we able to merit having the Shechina with us.

He concludes by bringing a practical halachic difference. The poskim ask, in a leap year, does
the halacha of increasing our simcha start from the first Adar or only from the second?
The Shailos U’Teshuvos Shelas Yaabetz (chalek beis siman 88) and Teshuva Meahava
(chalek beis siman 301) say it only starts in the second month. However, the Beshvili
HaMinhag (Shabbas u’moadim chelek beis page 156) quotes multiple poskim with
numerous logical points of argument.

However, based on aforementioned explanation that we increase our simcha on Adar
because it is a time the divine presence of Hashem rests upon us, it is logical to say the
simcha starts even from the first Adar. Making ourselves fit to receive the Shechina in our
midst, has to do with Yosef, who represents both the first Adar and second Adar via his
sons Ephraim and Menashe. The rationale of whether the first or second Adar is the
additional month is irrelevant. Rather, the entire month independently (aka even without
Purim) is a fitting and appropriate time for simcha.

2.



Inside Purim (page 75):

Why do hamantaschen have three sides?

The Sefer Matamim explains that the three sides correspond to the three Avos (forefathers;
Avraham, Yitzchak and Yaakov.). In their merit we were saved on Purim. In their merit,
Haman was weakened and we were able to receive a yeshua (salvation) and be victorious.
Rooted in the word hamantaschen is wn, which means weak. It was due to the merit of the Avos
that Haman was weakened.

The Sefer Hamoadim offers a different and additional answer. The hamantaschen resemble the
three sided hat that Haman wore. Through this we commemorate Haman’s downfall.

3.

Sifsei Chaim, Moadim chelek beis, page 197:

We perform mitzvos in order to create and bring upon ourselves a ‘spiritual charge’. That’s why
prior to performing a mitzvah we recite ‘we are commanded with His mitzvos’ because when we
fulfill a mitzvah it gives us more life and holiness. We are ‘recharging our battery’.

Regarding time bound mitzvos, we gain even more of this kedusha (holiness). The purpose of
performing mitzvos on the various holidays is not merely to commemorate what previously
occurred. We also strengthen the spirituality that results from that Yom Tov via fulfilling the
mitzvos of the Yom Tov and bringing it to our times.

There are four primary mitzvos that were enacted to perform on Purim: laining (reading) the
Megillah, having a seuda (meal), mishloach manos (sending gifts), and matanos 1’evyonim
(giving money to the poor).

How do these mitzvos transfer what occurred in the past on Purim to nowadays; and how
do they recharge our spiritual batteries?

Through reading the megillah, we learn about the hashgacha prates (divine intervention) of
Hashem and that Hashem’s hashgacha prates even exists during long exiles while it might
seem that He is hidden. The chidush (insight) of Purim is that Hashem is still focused on us
even nowadays. The Gemara in Chullin (139) says where is there a hint to Esther in the Torah?
Meaning, even in a time of hiddenness, Hashem is with us. This is why Adar is a month of
simcha, extra blessing, and success for the Jews.

That’s why Chazal commanded us to bring gifts to our friends because this will lead to
love, unity and friendship amongst us. Haman tried to scatter us; therefore we specifically
attempt to come together on Purim. This is why we have seudas together and give money to
the poor as well. We nullify our will for someone else’s sake. The mitzvos of Purim promote
achdus (unity) nowadays as well. Through these mitzvos we reaccept the kabala (acceptance)
that we accepted upon ourselves at the time of Purim, that we are all one.

4.

Talelei Oros on Esther pages 308-309:

The pasuk in Megilas Esther (9, 22) says “gifts to the poor.” The Shulchan Aruch (694, 3) states
that we are not so careful and precise to whom we give money on Purim; rather, anyone
who stretches out his hand we give tzedakah (charity) to him. (1% 2°am1 %1°% 17> YW 1 93
A7 Pann 1 vwoi 93) Why s this so? When the pasuk in the megillah writes the word poor people




(2°11°2R), it is missing the letter ‘vav’ (o°1°2R). This alludes to the following; on Purim we
shouldn’t investigate who is really poor or not! Even if he isn’t ‘lacking’, so to say, in that he
isn’t really poor, we still have to give to him.

Why is this Halacha (law) specifically applied on Purim? The Chasam sofer answers and
explains, it’s to remember the chesed (kindness) that Hashem bestowed upon us. Even
though we were included in the categories of ‘unfit and improper’ because we ate from the
seuda of Achashverosh and bowed to the statues, Hashem still saved us. Therefore, just as
Hashem went above and beyond for a nation that was ‘unfit’, measure for measure
(Shabbos 105b) we have to go above and beyond and distribute money to people, regardless
of whether they are worthy or not.

5.

Beis Aharon (page 285):

What’s the reasoning behind the two mitzvos of giving money to the poor and sending gifts
to friends? Do these two mitzvos have any connection to Purim?

The Gemara in Yuma (22) says when Shaul sinned by not killing Agag, the king of Amalek, a
heavenly voice came out and said ‘don’t be too righteous, kill him.” Later, when all the Kohanim
of Nov were killed because of Shaul’s commandment, another voice came out and said ‘don’t be
such a rasha!” The Yerushalmi learns from here, that someone who is merciful towards those
who are cruel will eventually be cruel to those who are merciful.

The commanded to kill an entire city that worships avoda zara (idolatry) is related in parshas
Re’ah. The Ohr Hachaim Hakadosh explains, someone might incorrectly conclude and say that
they don’t want to Kill an entire city because it will lead them to become cruel. Therefore, the
Torah tells us not to worry; it won’t lead to cruelty. On the contrary, you will actually gain the
attribute of mercy.

Shaul had mercy on Agag, which was against Hashem’s command. The cruelty that Shaul
demonstrated towards the Kohanim manifested itself because he didn’t listen to what Hashem
told him to do and he used his mercy at a time when it was unfit to be used. Mordechai and
Esther are descendants of Shaul. They needed to take revenge against Agag’s children, meaning,
Haman and his children! The only reason Haman existed was because Shaul let Agag survive.
Mordechai and Esther needed to fix what Shaul didn’t do and finish the job.

In order to publicize this inyan (concept) on Purim, we focus on promoting peace and we
unit through performing mitzvos such as mishloach manos and matanos I’evyonim. Even
though we were cruel, and we had to take revenge upon our enemies, these mitzvos will
awaken the mercy within us and we won’t have to worry about becoming cruel people!
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