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Re’ah 2013 

 

1. 

Tzedaka 

 

Nachlas Tzvi page 480 

  

“You shall tithe the entire crop of your planting, the produce of your field, year by year.” (14, 

22) 

 

 "עשר תעשר את כל תבואת זרעך היצא השדה שנה שנה."

 

The Gemara in Tanis (9a) relates a fundamental story regarding giving tzedaka. Rebbe Yochanan 

met the child of Reish Lakish. Rebbe Yochanan asked what they were learning in Yeshiva. He 

responded “You shall tithe the entire crop of your planting, the produce of your field, year by 

year.” Rebbe Yochanan then darshened (expounded) the pasuk and explained give maaser 

(charity) in order that you will become wealthy. ( אמר רבי יוחנן מאי דכתיב "עשר תעשר"? עשר בשביל

שתתעשר. אשכחיה רבי יוחנן לינוקא דריש לקיש אמר ליה אימא לי פסוקיך! אמר ליה עשר תעשר. אמר ליה ומאי 

 are עשירות and מעשר The Marsha explains that the words) (עשר תעשר? אמר ליה עשר בשביל שתתעשר.

similar. The Rabbenu Channel explains that one should give maasar in order that he will be able 

to give more maasar.) The child asked ‘how do you know that this is accurate?’ Rebbe Yochanan 

said go and test it out. You will see that it works. He then asked is it permissible to test Hashem? 

The pasuk in Devarim (perek vav) says that testing Hashem is prohibited. Rebbe Yochanan 

responded that this is an exception. ( אמר ליה מנא לך? אמר ליה זיל נסי. אמר ליה ומי שרי לנסוייה להקדוש

ברוך הוא? והכתיב לא תנסו את ה'! אמר ליה הכי אמר רבי הושעיא חוץ מזו, שנאמר "הביאו את כל המעשר אל בית 

האוצר ויהי טרף בביתי ובחנוני נא בזאת אמר ה' צבאות אם לא אפתח לכם את ארבות השמים והריקתי לכם ברכה עד 

 Tosfos explains that one (בלי די" מאי עד בלי די? אמר רמי בר חמא אמר רב עד שיבלו שפתותיכם מלומר די.

who gives tzedaka properly will continue to receive more money. The opposite is also true. One 

who doesn’t give tzedaka properly will lose money. There was once a very wealthy individual 

who owned a very large field. He would consistently give ten percent of his produce to tzedaka. 

When he was on his death bed he instructed his son to follow in his path and give ten percent as 

well. Originally his son gave ten percent. However, subsequently, he stopped giving ten percent. 

Suddenly, the field only yielded ten percent of the typical amount. His relatives explained that 

you caused this to yourself. Since you didn’t give ten percent, therefore, your field is only 

yielding ten percent. ( רות אם לא תעשר שדך כהוגן לא יהיה לך אלא היוצא מן השדה כלומר לא יעשה שדך אלא כפי מעש

שהיו קודם לכן דהיינו היוצא מן השדה כלומר מה שהיית רגיל להוציא למעשר מן השדה ומעשה באדם אחד שהיה עשיר והיה לו 

שדה שעשתה אלף כור והיה אותו עשיר נוטל ק' כורין למעשר ומפריש כל שנה ושנה, וכן עשה כל ימיו כשחלה למות קרא לבנו 

לך עושה בכל שנה ושנה אלף כורין הזהר שתפריש ק' כורין כאשר עשיתי ומת אותו האיש ואמר לו בני דע ששדה זו שאני מוריש 

ועמד הבן במקומו ועשה השדה אלף כורין כאשר היה עושה בחיי האב והפריש ממנה ק' כורין בשנה שניה נסתכל וראה הבן 

ורין נצטער עליו ושמעו קרוביו שכך שמעשר היה דבר גדול ואמר שלא יפריש לשנה אחרת נתמעט השדה ולא עשה כי אם מאה כ

מיעט ולא הפריש מעשר באו כולם אצלו מלובשים לבנים ושמחים אמר להם כמדומה לי שאתם שמחים בקלקלתי אמרו לו נצטער 

עליך כי גרמת לך כל הרעה הזאת ומפני מה לא הפרשת מעשר כראוי היטב בא וראה כי מתחלה כשבא השדה לידך היית בעל 

הן שהיה המעשר חלקו ליתן לעניים ועכשיו שלא הפרשת חלקו לו היה הקדוש ברוך הוא בעל הבית ואתה כהן הבית והקב"ה כ

.שאין שדך עושה מה שהיה עושה מתחלה אלף כורין והפריש לך מאה כורין )  

 

The Ben Yehoyadah asks, how was it permissible for this kid to test out if giving tzedaka will 

actually increase ones money or not, after the fact that minors aren’t obligated to give tzedaka? 
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This is precisely the insight. Even though he is not obligated to give tzedaka, if he does give then 

he will have financial success.  

Another question arises; how is it that many people give tzedaka, but still do not see financial 

success? Their other sins cause their charity to be outweighed. 

  

How does the aforementioned Gemara coincide with the Mishna in Pirkei Avos (perik one) that 

says don’t be like servants who are serving their master to receive reward, rather serve without 

the intent of receiving reward ( משמשין את אל תהיו כעבדים המשמשין את הרב על מנת לקבל פרס אלא הוו כעבדים ה

פרס. הרב שלא על מנת לקבל )? Furthermore, this Gemara clearly states that Hashem rewards people for 

performing mitzvos in this world. This being so, what is the explanation of the statement of 

Rebbe Yaakov (mesechas Kidushin 39b) who says that we do not receive reward in this world 

for performing mitzvos in this world (.רבי יעקב היא דאמר שכר מצוה בהאי עלמא ליכא)? One who goes 

out of his way and beyond the letter of the law to perform a mitzvah will be rewarded in 

this world. A proof to this concept is a Gemara in Berachos (28a). The Gemara relates that when 

Rebbe Zara was weak and unable to learn, he would go to the Beis Medrash of Rebbi Noson bar 

Tuvya and sit outside. Rebbe Zera said ‘when the talmiday chachamim enter and leave the Beis 

Medrash, I will stand up to honor them and receive reward.’ ( הוה אזיל  רבי זירא כי הוה חליש מגירסיה

.כי חלפי רבנן אז איקום מקמייהו ואקבל אגרא אפתחא דבי רבי נתן בר טובי, אמר ויתיב ) Rebbe Zara was 

exempt from learning and performing other mitzvos due to his sickness. He nevertheless 

demonstrated and bestowed honor towards talmiday chachamim. He went out of his way, and 

above and beyond the Halacha, in order to perform a mitzvah.  

The minimum amount one is obligated to give for charity in ten percent. However, many give up 

to twenty percent as stated in mesechas Kesubos (50a). Therefore, one who gives more than 

ten percent will in fact receive reward in this world for performing a mitzvah. (Under 

certain circumstances one may and should give more than twenty percent, for example someone 

who is very wealthy.) 

 

The pasuk (15, 10) states “you shall surely give him and let your heart not feel bad when you 

give him, for in return for this matter, Hashem, your God, will bless you in all your deeds and in 

your every undertaking.”/ ".נתן תתן לו" Why would it be bad in ones heart to give charity? 

Furthermore, how would Hashem bless you, as stated above, reward will not be granted in this 

world? Lastly, is it permissible to perform mitzvos with the intent of receiving reward? Someone 

who gives more than they are obligated to give will receive reward. This is also why the pasuk 

warns “let your heart not feel bad when you give him for in return for this matter, Hashem, your 

God, will bless you in all your deeds and in your every undertaking.” Meaning, he will receive 

reward in this world.  

The Eben Ezra (15, 10) explains that Hashem increases the money of those who give charity. 

The pasuk in Mishlay (11, 24) states “some scatter (money) and get more.” The Or Hachaim says 

that the more one gives the more he will get. 

 

2. 

Connection between Re’ah and Eikev 

 

Parparos LaTorah page 89  

 

“See, I present before you today a blessing and a curse.” (11, 26) 
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 "ראה אנכי נתן לפניכם היום ברכה וקללה."

 

What is the connection between parshas Re’ah and Eikev? The last pasuk of parshas Eikev states 

“no man will stand up against you; Hashem, your God, will set your terror and fear on the entire 

face of the earth where you will tread, as He spoke to you.” This will only occur if the Jews keep 

the mitzvos and are fitting to be called Hashem’s nation. This is precisely why parshas Re’ah 

starts off “See, I present before you today a blessing and a curse.” Meaning, the fear that the 

goyim will have from the Jews will either be a blessing or a curse. When the Jews aren’t 

keeping the mitzvos then the fear the goyim have will be bad. They will begin to wage war 

against the Jews. Conversely, when the Jews are keeping the mitzvos then the fear of the 

goyim will be positive. They won’t mess with the Jews.  

 

The sefer in the splendor of the Maggid (pages 68-70) relates an important story that has to do 

with the aforementioned information. The Baal HaTanya, Rav Shneur Zalman of Liada was the 

founder of the Chabad movement. He authored the Shulchan Aruch HaRav, the Tanya, and 

Siddur Torah Ohr. Because of the growing number of followers, the anti-Semitic Russian 

authorities arrested him several times, confining him to a cell where only one chassid was 

permitted to visit him. On one of those occasions, the Rebbe asked his devoted disciple to bring 

him his tallis and tefillin. The chassid was surprised. ‘Isn’t the Rebbe afraid that the guards may 

harm him if they see him wearing his tallis and tefillin?’ ‘Don’t worry. Hashem will protect me 

and everything will be fine,’ the Rebbe assured him. The chassid obeyed and brought the Rebbe 

his tallis and tefillin. The next morning the Rebbe prepared himself for Shacharis and donned his 

tallis and tefillin, with the chassid watching his Rebbe’s every move. Soon the chassid heard the 

guard coming down the hallway. He was terrified, for he knew the guard was a terrible anti-

Semite. As the guard peered into the Rebbe’s cell, he stopped in his tracks. He stared intently at 

the regal countenance of the Rebbe and watched him praying with intensity. He said nothing as 

he observed the manifestation of holiness in an exalted human being. After a few minutes he 

returned to his post outside the hallway. The chassid was astounded. He was completely amazed 

that the guard had allowed the Rebbe to daven without scolding him or threatening punishment. 

The chassid went home, brought his tallis and tefillin to the prison, and the next morning donned 

them just as the Rebbe did. When the guard saw the chassid davening, he shouted furiously, 

‘what do you think this is – a synagogue? Get rid of those religious articles – or else I’ll throw 

you into your own cell!’ Frightened, the chassid quickly removed his tallis and tefillin and put 

them away. When the guard was gone, the chassid whispered to his Rebbe ‘Why is it that when 

the guard saw the Rebbe in tallis and tefillin he did nothing, but when he saw me, he became 

furious and forced me to take them off?’ The Rebbe smiled and explained ‘chazal teach 

(Berachos (6b), Menachos (35b)) that the verse "וראו כל עמי הארץ כי שם ה' נקרא עליך ויראו ממך", 

“then all the people of the earth will see that the name of Hashem is proclaimed over you, and 

they will revere you” (Devarim (28, 10)), is a reference to the people of the world seeing Jews 

wearing their תפלין שבראש, tefillin of the head.’ The Rebbe continued, ‘chazal could have said, 

 which ,אלו תפין שבראש ,instead they say ,(these are the tefillin on the head) אלו תפלין שעל הראש

literally means, These are the tefillin within the head). Why did they use that word? We wear 

tefillin on our heads. Not in our heads? When someone dons tefillin he must take what is 

written on the parshios of the tefillin and make it part of his mindset. Only those who make 

that commitment are revered when they wear their tefillin. But if one puts on tefillin 
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without such a firm commitment, such a person has merely placed tefillin on his head, not 

in his head. Such an act does not evoke the same reaction.’       


