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Acharei 2014 

 

1. 

Korbanos 

 

Nachlas Tzvi page292 

 

“make it a sin-offering” (16, 9) 

 

  "ועשהו חטאת."

 

The Gemara in Yuma (39a) states, someone says ‘to Hashem will be this korban (sacrifice) 

chatas (sin-offering)’. (לה' חטאת) Tosfos Yeshanim (Nedarim 10b) says that one shouldn’t say to 

Hashem will be this korban, rather he should say this korban will be for Hashem ('קרבן לה). The 

question is glaringly obvious, what is the explanation of the Gemara in Yuma? Why shouldn’t 

one say ‘to Hashem will be this korban?’ The Rosh explains we are concerned that once he utters 

Hashem’s name he will change his mind and retract from his decision of bringing the korban. He 

will problematically end up saying Hashem’s name in vain. The Shala HaKadosh explains that 

we are concerned that after he says Hashem’s name, he will die. The reasoning of the Rosh who 

said we are concerned that once he utters Hashem’s name he will change his mind and retract 

from his decision of bringing the korban is inapplicable by our pasuk. The Rosh was only 

referring to a case of nedarim and nedavos (voluntary korban). These types of korbanos differ 

from the korban chatas. Since these korbanos are voluntary, the concern of the Rosh is relevant 

because one might change his mind. This is precisely what the Tosfos Yeshanim was referring to 

as well when he said that one shouldn’t say to Hashem will be this korban, rather he should say 

this korban will be for Hashem ('קרבן לה). Conversely regarding our pasuk and the korban chatas, 

the concern of the Rosh is inapplicable. Since one is bringing the korban chatas because he 

sinned, therefore retraction is unlikely and therefore there is no concern. This is the explanation 

of the aforementioned Gemara in Yuma when someone says ‘to Hashem will be this korban 

(sacrifice) chatas (sin-offering)’. (לה' חטאת) This solves the previous question regarding the 

difficulty of the Gemara in Yuma. The reasoning of the Shela Hakadosh who said that we are 

concerned that after he says Hashem’s name he will die, is also inapplicable. The Shela 

Hakadosh is only referring to a korban that is a nedava that is brought by an individual. 

Therefore there exists a potential concern of death. Conversely, our pasuk which is referring to 

the Kohen Gadol on Yom Kippur, this concern is nonexistent. Since the Kohen Gadol has the 

zechus (merit) from all of the Jews, the concern of death is inapplicable. Therefore it is 

permissible to say ‘to Hashem will be this korban (sacrifice) chatas (sin-offering)’. ( ה' חטאתל )  

 

The following lesson can be derived based on the aforementioned information; if we accept upon 

ourselves an optional mitzvah, we must be careful to carry out and complete that mitzvah 

properly. We must be careful and make sure not to retract. If we accept upon ourselves to learn 

for a certain amount of extra time (on top of our original allocated time to learn) or amount to 

learn, we must be careful to execute these plans.  

Furthermore, we see how strong the zechus harabim (merit of the masses) is.   
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Why isn’t there a beracha for teshuva? 

 

Ohel Arye page 121     

 

“For on this day he shall provide atonement for you to cleanse you; from all your sins before 

Hashem shall you be cleansed.” (16, 30)      

 

ם" ֶ֖ ר עֲלֵיכ  ֶּ֛ה יכְַפֵּ֥ וֹם הַז  ִּֽי־בַיּ֥ ִּֽרוּ כ  טְה  ק ת  ֶ֖ ֹּו  פְנֵּ֥י יקְ ם ל  אתֵיכ ֶ֔ ֵֹּ֣ ֹּל֙ חַט כ ם מ  ֶ֑ תְכ  ר א  ."לְטַהֵֵ֣  

 

Why isn’t there a beracha for teshuva (repentance)?  

 

a) The acceptance of the teshuva depends on Hashem. Any mitzvah that is dependent on 

someone else, a beracha isn’t recited as related in shilos veteshuvos HaRashba siman 18. For 

example tzedaka, kivud av v’eim, bikor cholim and mishloach manos. The reason for this is; the 

recipient might reject the chesed (kindness) being bestowed upon him. 

 

b) Teshuva is a positive mitzvah that resulted from a sin. Since teshuva is being performed 

because of a sin that occurred, therefore no beracha is recited. (This is similar to a mitzvah 

that comes with a sin (מצוה הבא בעבירה). For example if someone steels a lulav and shakes it to 

fulfill his obligation on Sukkos.)  

 

c) The main teshuva that is performed is in the heart. When a person has true regret and 

accepts upon himself not to sin anymore. We do not recite berachos on matters solely 

pertaining to the heart. This is why we do not recite a beracha on bittul (nullification of) 

chametz.  

 

d) The Gemara in Yuma (86b) states that a person is called a bal teshuva (someone who properly 

repented) when he overcame a potential sin which was a similar situation of a previous sin that 

he did. When a person regrets the sin that he performed and accepts upon himself to repent, he 

still didn’t perform complete teshuva. Complete teshuva is only accomplished if he was in the 

exact situation that he was in previously, and overcame the prohibited temptation. (The 

teshuva is still considered insincere and unsuccessful.)   


