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Shemini 2015 

 

1. 

Atonement 

 

Nachlas Tzvi page 271 

 

ר בֶַֽעַדְךָ֖ " ֵּ֥ ך וְכַפ  לָתֶֶ֔ ֹֹ֣ ה אֶת־חַטֶָֽאתְךֵּ֙ וְאֶת־ע חֵַּ֙ וַעֲש ֵׂ֞ זבְ ֵּ֙ ב אֶל־הַמִּ ן קְרַַ֤ ֹֹ֗ ה אֶֶֽל־אַהֲר אמֶר משֶֶֹׁ֜ ֹֹּ֨ ם וַי ר בֶַֽעֲדֶָ֔ ֹ֣ ן הָעָםֵּ֙ וְכַפ  ה אֶת־קָרְבַַ֤ ם וַעֲש ֵׂ֞ ד הָעָָ֑ וּבְעַֹ֣

ר ֶֽק כַאֲשֶָ֖ וֵָּּ֥ה יקְוָֹ ."צִּ  

 

“Moshe said to Aaron: Come near to the Mizbayach (Alter) etc.” (9, 7)                  

 

During the seven days of the inauguration of the Mishkan, Moshe performed the avoda (service). 

On the eighth day Moshe tells Aaron to take over. The question arises, since Aahron was the 

Cohen Gadol, why didn’t he start serving on the first day? Why did he wait until day eight? The 

Gemara in Yuma (43b) states that the innocent should come and atone for the guilty. Therefore, 

since Aahron sinned with the golden calf and was thus guilty, he was not fitting to atone for 

others. (Even though Aaron was just trying to stall for more time as stated in the Gemara in 

Shabbos (89a), nevertheless technically Aaron still sinned.) Rather, Moshe who was innocent, 

needed to serve first in order to atone for Aahron. Once Aahron was atoned for, he was then 

qualified to atone for the rest of the Jews. (There are still several questions to ask. Why were 

seven days required? It seems like seven days were necessary in order to atone for such a severe 

type of sin, avoda zara (idolatry). Furthermore, why couldn’t Moshe himself atone for all of the 

Jews? This atonement should preferably come from the Kohan Gadol.    

 

There is a deep and important message behind this pshat (explanation) pertaining to kiruv. 

Before one tries to atone, clean and purify others, he must atone, clean and purify himself first. 

There is much to elaborate on this important concept. See Lech Lecha 2015, Conversion and 

Kiruv and Vayeira 2015, Mila leading by example.   

 

2. 

Mila 

 

Beis Aaron page 133 

 
ֶֽק" וֹד יקְוָֹ ם כְבֵּ֥ יכֶָ֖ א אֲל  וּ וְי רֵָּ֥ ק תַעֲשָ֑ וֵָּּ֥ה יקְוָָֹ֖ ר אֲשֶר־צִּ ה זֶֶ֧ה הַדָבָָ֛ אמֶר משֶֶֹ֔ ֹֹ֣ ."וַי  

 

“Moshe said: This is the thing that Hashem has commanded you to do; then the glory of Hashem 

will appear to you.” (9, 6) 

 

The Or Hachaim Hakadosh quotes a Midrash (Bamidbar Raba (12, 8)) that asks, what is “the 

thing that Hashem has commanded you to do”? This thing is referring to Mila (circumcision). 

The same expression occurs in sefer Yehoshua (5, 4) when it describes the fact that Yehoshua 

circumcised all of the Jewish males who were born in the desert immediately after the people 

crossed the Yarden (Jordan River).  What do these two events have in common? Furthermore, 

what does Mila have to do with the inauguration of the Mishkan? After all Moshe did not 

circumcise anyone on the day Aaron became the Kohan Gadol!  
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There is a difference between circumcising the foreskin of the body and removing the 

‘foreskin’ of the heart, the peel (קליפה), which makes us unreceptive to Hashem’s 

commands. (Via our sins a metaphoric screen which separates us from Hashem is formed.) 

Moshe commanded the Jews to remove from themselves that foreskin in order to qualify 

for being in the presence of Hashem. If they would do this then the glory of Hashem would 

appear to them.     

 

The Beis Aaron answers based on the pasuk ם.""ויצאו ויברכו את הע  “they went out and they blessed 

the nation.” (9, 23) The Medrash explains that at the completion of the Mishkan they said it 

should be the will of Hashem that the Shechina (divine presence of God) shall dwell by the 

actions of our hands. The Elshach Hakadosh is bothered by the pasuk “make for me a Mikdash 

and my presence will dwell within it.” ".(8 ,25) "ועשו לי מקדש ושכנתי בתוכם The pasuk should have 

stated “within it” in the singular tense as opposed to the plural tense since there is only one 

Mishkan? Rather the pasuk is alluding to the concept that we must make a Mikdash within 

ourselves. Each of us has the potential to build a Mikdash within ourselves. This was the 

beracha with which Moshe and Aaron blessed the Jews; that their beracha should apply to the 

actions of their hands. The Medrash Tanchuma (beginning of parshas Tazria) relates a question 

that Tornosropus asked Rebbi Akiva. Are the actions of humans better than the actions of 

Hashem, or vice versa? Why did God create people incomplete? Why didn’t God decide that 

people should be created circumcised? Rebbi Akiva responded that the actions of humans are 

better. We see from this Medrash the importance of Mila. Furthermore we see how dear Mila is 

in the eyes of Hashem. (The Chinuch (mitzvah beis) writes that this concept of us being born 

incomplete and uncircumcised symbolizes a very important idea; that just like we must 

physically fix ourselves, so too we must spiritually fix ourselves as well. ( רצה להיות ההשלמה על
.(אליו כי כאשר תשלום צורת גופו על ידו, כן בידו להשלים צורת נפשו בהכשר פעולותיו לרמוזידי האדם, ולא בראו שלם מבטן,     

This is the explanation of the juxtaposition of Mishkan and Mila. The Shechina should 

dwell on the actions of their hands like mila.     


