Tzav 2014

1.
Chesed and Kohanim

Nachlas Tzvi page 269

The Mishna in Pesachim (5, 6) states that shechita (slaughtering) is kosher if it is performed via a
zar (non-Kohen) (=r2 7owa mvnw). The question arises; shechita is one of the four avodos
(services) of the korban. If any of these stages in the process were performed incorrectly and not
according to the Halacha then the korban is invalid. Therefore the question arises, why is
shechita an exception to this rule? Why do all of the other stages of the korban require a
Kohen whereas the shechita doesn’t? Since the mida (characteristic trait) of the Kohen is
chesed (kindness), therefore the Kohen davens and atones for the Jewish people. The Kohen
requests from Hashem that He should act with the mida of chesed towards the Jews. Therefore
it wouldn’t be fitting for the Kohen to show any sign of cruelty, even via ritual shechita.
This is precisely the reason why shechita is kosher with a zar. This is so in order that the Kohen
will not need to do anything, even via ritual shechita that looks cruel.

2.
Lack of money

Kemotzei Shlal Rav pages 56-57

“Command Aaron and his sons, saying: This is the law of the elevation-offering (olah).” (6, 2)

Rashi quotes the Toras Kohanim who explains that the word ‘Command’ (Tzav) refers to
quickness and alacrity (n7°1), immediately and for subsequent generations. Rebbi Shimon says
the pasuk needs to warn people more in a place where there is a lack of money (o3 17701).
Meaning people must be warned more regarding mitzvos that cost money.

Why specifically regarding this pasuk do we say that tzav doesn’t mean command but rather
quickness? What is the lack of money that exists here? Even though the korban olah gets
completely burnt, this is not from the money of the Kohanim. If so, how is there a loss to the
Kohanim? Lastly, the Ramban (Bamidbar (8, 2)) asks, how is this applicable for generations
after the fact that the korban olah is only brought at the time of the Beis Hamikdash? Rabbi
Menasha Klein quotes the Gemara in Menachos (110a) that expounds on the pasuk “This is the
law of the olah.” Anyone who learns the halachos of the olah is as if he brought the korban. The
question on this Gemara is; if it is as if he brought the korban then this is like a non-Kohen who
performed the avoda (service) in the Beis Hamikdash, which is prohibited. Following this
reasoning, it should only be permissible for a Kohen to learn the halachos of the korbanos? The
pasuk in Shemos (19, 6) states “you will be a holy nation.” /".wY7p 12 023775 N2%11 °2 10 anKY"
We see from this pasuk that the non-Kohanim have the status of Kohanim to a certain degree.
However, regarding the physical act of bringing the korbanos, there is a specific Halacha that
those bringing the korbanos must be amongst the direct descendants of Aron. This only applies
regarding the bringing of korbanos in the Beis Hamikdash. Conversely, regarding bamos
(portable alters) any Jew is permitted to bring the korbanos. Learning about korbanos is similar




in that it is permissible for any Jew to learn about the korbanos. The olah is for subsequent
generations as well because when one learns about the korban olah it’s as if he brought that
korban. This is also why chazal translate tzav specifically in this pasuk which discusses the
korban olah to mean quickness as opposed to command; this is because typically the kohanim
would receive reward for their bringing the korbanos on behalf of others. Dissimilarly, they
would not receive any reward for bringing the korban olah; the reason for this is because the olah
was completely burnt. This reasoning serves as an additional explanation as to why it is
permissible for anybody to learn about the korban olah. The reason for this is; since one who
learns about the korban olah receives no physical reward and benefit. This is why the kohanim
and those learning about the korban needed to be warned more because there is a lack of money
due to the lack of financial benefit.



