Chayai Sarah 2016

1.
Tzaddikim are greater when they are dead than when they are alive

“Avraham came to eulogize Sarah and to weep for her.” (23, 2)
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Several questions arise. Firstly; why is the 5> small? Furthermore; why is Sarah’s name in
between culogize and weep? The pasuk should have stated “to eulogize and weep for Sarah”?
Furthermore; why does Sarah’s name need to be mentioned? It is obvious that Avraham was
eulogizing Sarah. Lastly; People typically cry even before the deceased gets eulogized as stated
in mesechas Moad Katan (27b). Why is it that the pasuk says that first Avraham eulogized Sarah
and only afterwards did he cry over her? The Keli Yakar explains that the sadness that those
who are close to a deceased diminishes over time. As time continues it usually gets easier.
This is why avalus is only eleven or twelve months. One shouldn’t be crying over a deceased
after that duration of time. Avraham differed in this regard; every single day Avraham felt a
lacking. This feeling of pain and sadness increased daily. The reason for this is because of the
lack of Torah, mitzvos and good deeds that Sarah performed while she was alive. Avraham
missed her righteousness. The Gemara in Sanhedrim (22b) says when one’s first wife passes
away it is as if the Beis Hamikdash was destroyed. The pasuk therefore first states that Avraham
eulogized her and only afterwards does it say that he cried over her. Avraham didn’t originally
cry for Sarah because he knew that she went to a very high place in heaven. Afterwards,
Avraham missed her piousness. The Beis Hamikdash was one hundred amos high. The letter >
when it is spelled out is 75 which in gematria equals 100. Meaning when Sarah died, it was as if
the Beis Hamikdash, which is one hundred amos tall, decreased in height. ( 77w 71907 a772% X127
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This shtims with the Gemara in Chulin (7b) which says that tzaddikim are greater when they are
dead than alive. (.37n2n 20y 1nnPna %78 27173 R°IM 72 &0 mR) Seemingly tzaddikim are greater
when they are alive because they are able to perform good deeds, learn and teach Torah. What is
the explanation of this Gemara? We could answer this question by quoting another Gemara. The
Gemara in Rosh Hashana (32b) tells us that the angels asked Hashem why hallel isn’t said on
Rosh Hashana. Hashem answered ‘is it possible that when the book of life and death are open
that you can sing a song?’ ( w17 °397 NIW:T oK% 1R 172X %27 MR 7RAVD RD L9970 KDY mIwn w12
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The simple interpretation of this Gemara is; Hashem is deciding who will live and who will die.
However, now we see that this could also mean that the books of the living and the books of the
dead are open; meaning the dead are being judged as well. So the obvious question is; it’s
understandable that when the book of the living is open we shouldn’t be singing because we are
being judged about whether we will live or die. What’s the reason for not singing because the
book of the dead is open; if they are dead already then they’ve already been judged!

The Daf al hadaf quotes the Lev Simcha who answers that even after death, a person can be
moving from one level to another level based on the actions they performed in this world!
The amount of Torah that we learn can elevate our neshamos (souls), even after our death!
On the other hand as well, sadly, we can move to a lower level because of our sins that are
still having negative effects in the world. After one dies, he can still affect those who are still
living, either for good or bad. For example if someone teaches people how to steal without
getting caught, then even after he dies, as long as people are applying the lessons he taught
them, he is responsible and is receiving sins for every item that these people steal. So too,
conversely, if a person taught Torah and positively affected people, bringing them closer to
Torah and mitzvos, then he is having a positive effect on the world even after this person
dies.

This is analogous to the classic Domino effect. Dominos is fascinating to watch. One of the
most interesting aspects about dominoes is that by merely pushing one domino down, many
dominoes fall. Sometimes thousands of dominos fall down all because of one domino. The
nimshal (lesson) is that we are capable of having a major effect on others. Sometimes, we do not
even realize the awesome impact and effect that we have on others.

This is additionally analogous to a person throwing a rock in the water; there will
subsequently be many ripples in the water.

This shtims (coincides) with the Nachalas Tzvi in parshas Vayelech (page 420) who explains the
difference between a human being and an angel. Humans have the potential to grow, by
improving themselves and ascending from one level to the next level. Dissimilarly, angels are
always stationary, standing in one place and unable to grow. When a person dies he usually stops
growing, he is typically unable to improve himself. Conversely, someone who makes an impact
on the world is still able to grow. That is why the pasuk uses the language of “Moshe went” even
though it was close to the time of his death; in order to teach us that even after Moshe died, he
was still ‘going’ because of all the talmidim (students) he affected and because of the everlasting
Torah he taught.

With this we can easily understand the aforementioned Gemara in Chulin. The ripple effect is the
strongest after tzaddikim die. This is what Sarah was about.

2.
Don’t regret

“Avraham came to eulogize Sarah and to weep for her.” (23, 2)
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Several questions arise. Firstly; why is the 5> small? Furthermore; why is Sarah’s name in
between eulogize and weep? The pasuk should have stated “to eulogize and weep for Sarah”?



Lastly; People typically cry even before the deceased gets eulogized as stated in mesechas Moad
Katan (27b). Why is it that the pasuk says that first Avraham eulogized Sarah and only
afterwards did he cry over her? The Yalkut Lekach Tov (pages 107-119) quotes the Kehilas
Yitzchok who offers an excellent explanation. He quotes the Pirkei D’Rebbi Eliezer that explains
what occurred after the akeda. The Saton came to Sarah and asked if she had heard the news. She
replied no. The Saton then informed her that Avraham took Yitzchak to slaughter him. Yitzchak
cried and was slaughtered. She then began to cry and died. Avraham came and eulogized her as
stated in the pasuk “Avraham came to eulogize Sarah and to weep for her.” Where did Avraham
come from? He came from Har Hamorea.

This Pirkei D’Rebbi Eliezer is difficult to understand. The saton is a messenger of Hashem. His
primary purpose is to test people. When people overcome these tests they will get rewarded. His
purpose is essentially to give us more reward. The Zohar (parshas Terumah page 163) says that
the saton is merely doing Hashem’s will. This is analogues to a king who had a son. Out of love,
he commanded his son not to go to prostitutes. After some time, the king asked a very attractive
prostitute to test his son. He instructed her to entice him. The son rebuked her and didn’t listen to
her. When the king found out about this, he was very happy. He gave his son many gifts and a lot
of respect. Interestingly, if we analyze the situation, the prostitute indirectly caused the son to
receive all of the gifts and respect. He doesn’t try to kill people who don’t listen to him. The
Masok Medevash explains that Hashem is the king of all kings. He gave neshamos (souls) to his
children, us. We are his favorite. Our neshamos were sent to this world to learn Torah, daven and
do mitzvos. He commanded us that we shouldn’t go near prostitutes, the yeitzer hara. Anyone
who goes too close to the yeitzer hara will not merit the world to come. Hashem wants to test us
in order to figure out where we are truly holding. Our true level is only really determined once
we pass tests. After passing these tests, we will get rewarded like the son. The yeitzer hara is
actually beneficial. He causes us to get rewarded. The Medrash explains that the pasuk says
“very good” refers to the yeitzer hara. The yeitzer hara is good because he causes us to receive
more reward. Since this is so we must figure out the saton’s goal. What did the saton try to do to
Sarah? The saton should have rewarded Avraham for passing the test of the akadas Yitzchok, not
punish him. So, why did he terrify and kill Sarah? Furthermore, since when does the saton kill
people? We get rewarded for every single mitzvah we perform. Conversely, every sin we
transgress we get punished for. Our reward for our mitzvah performance and our
punishments for our sins are usually independent. There is an exception to this case
however. Someone who regrets performing a certain mitzvah will not receive reward for
fulfilling that mitzvah. A proof is a pasuk. The pasuk in Yecheskel (33, 12) says “I do not
desire the death of the wicked one, but rather the wicked one’s return from his way, that he may
live. Repent; repent from your evil ways! Why should you die, O house of Israel?” ( o7x 12 7nxY"
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regrets that he performed a mitzvah. ((mnwxnn 5y xmna wop> v x) Why is it that one who
regrets performing a mitzvah will not get rewarded for performing that mitzvah? In order to
answer this question we must answer another question. Why and how does teshuva uproot
previously transgressed sins? How does regret for transgressing a sin retroactively remove that
sin? The Gemara in Yuma (86b) states that when one repents out of love then his sins will turn
into merits. The opposite also applies, one who regrets performing a mitzvah, it is as if he never
performed that mitzvah. This is one of the devious ways the yeitzer hara tests us. When the
yeitzer hara is unsuccessful in his attempt at preventing us from performing a mitzvah,
then he tries to get us to regret performing that mitzvah. Thus, regarding mitzvos we are




being tested twice. Once is before we perform the mitzvah, the yeitzer hara tries to prevent us
from performing that mitzvah. The second time is after we perform the mitzvah, the yeitzer hara
tries to cause us to regret performing that mitzvah. This is precisely what occurred at the
akadas Yitzchak. First, the Saton tried to stop Avraham from going to Har Hamorea to
slaughter Yitzchak. After he was unsuccessful, he tried to cause Avraham to regret the
akada. He tried to cause this regret by Kkilling Sarah. Even though the saton usually doesn’t
kill people (killing is the job of the malach hamaves), he nevertheless killed Sarah in order
to get Avraham to regret. (It seems like this case is an exception. Meaning, Hashem allowed
the Saton to kill Sarah in order to test Avraham. Meaning, since killing Sarah was part of
the Saton’s mission of testing Avraham, Hashem therefore allowed it.) The pasuk therefore
states that “Avraham came to eulogize Sarah and to weep (7in227) for her.” The small 5 indicates
that the crying was minimal as stated by the Rosh, Bal Haturim and others. Meaning, Avraham
didn’t fall into the saton’s trap of regretting the akada. Avraham knew that if he would
have cried a lot then the Saton would have claimed that he regretted the akada. He
therefore tactfully reserved his tears. True, Sarah was an irreplaceable loss. Her spirituality,
modesty and good deeds were inimitable. This loss was very difficult for Avraham; he
nevertheless didn’t give into the saton’s trap. With this we can answer the other question as well.
Avraham eulogized her first and only subsequently cried. This was done in order to demonstrate
what the main focus was and what the secondary focus was. Since the main typically precedes,
Avraham first eulogized her and only subsequently cried. The crying was secondary.

With this we can explain the text of the first beracha after Shema of Maariv. We pray that
‘remove the saton from before us and from behind us.’ "33 821 1292957 ww som' What is the
explanation of this line? It’s easy to understand how we can move the saton before, but how can
we remove the saton after? There are numerous answers to this question. Based on the
aforementioned information we can easily answer this question. We are praying that the saton
should be removed before we perform a mitzvah in his attempt to prevent us from
performing that mitzvah. Then we pray that even after the mitzvah the saton should be
removed and we shouldn’t give into his attempt of trying to get us to regret performing
that mitzvah.




