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Noach 2016 

 

1. 

Staying clean 

 

“Of the clean animal, of the animal that is not clean, of the birds, and of each thing that creeps 

upon the ground.” (7, 8) 

 

."מן הבהמה הטהורה ומן הבהמה אשר איננה טהרה ומן העוף וכל אשר רמש על האדמה"  

  

This pasuk discusses which animals went into the teivah with Noach. The question arises, why 

does the pasuk refer to some of the animals as “not pure” when the pasuk could have 

simply stated impure (tamei)?! (We know that the Torah doesn’t waste even one letter; 

surely the Torah doesn’t waste one word.) The Gemara in Pesachim (3a) states that the 

Torah used such language to teach us that we always need to speak in a clean language. 

The question arises; why specifically here is the pasuk referring to the animals as not pure 

 Rabbi Dov ?(טמא) when in other places the pasuk just says they are impure ,(איננה טהרה)

Weinberger (Shemen Hatov chalek gimal page 16) answers that the people who existed during 

the time period of Noach were so sinful. They were idolatrous, murdered others, stole and were 

involved with elicit relations. The Gemara purposely chose the time period of Noach to teach 

the importance of using a clean language. These people need to be warned more than 

others not to sin. The Gemara is teaching us an even deeper lesson, which is, even sinners 

are still held accountable if they do not use a clean language.  

 

The Chafetz Chaim says that if a pipe is clogged then water will be unable to flow through it. 

The same applies to us; if our pipes are clogged, then we will have problems. Meaning, if 

unclean statements come out of our mouths, chas v’shalom, then our prayers will not reach 

Hashem. The filth and unclean language that we use will clog these spiritual pipes.     

 

2. 

Should we tell others when we see a rainbow? 

 

(9, 8-16) 

 
 ואת כל נפש החיה אשר אתכם .ואני הנני מקים את בריתי אתכם ואת זרעכם אחריכם .ויאמר אלהים אל נח ואל בניו אתו לאמר"

 קמתי את בריתי אתכם ולא יכרת כל בשר עוד ממיוה. בעוף בבהמה ובכל חית הארץ אתכם מכל יצאי התבה לכל חית הארץ

ויאמר אלהים זאת אות הברית אשר אני נתן ביני וביניכם ובין כל נפש חיה אשר אתכם  .המבול ולא יהיה עוד מבול לשחת הארץ

וזכרתי את . והיה בענני ענן על הארץ ונראתה הקשת בענן. את קשתי נתתי בענן והיתה לאות ברית ביני ובין הארץ. לדרת עולם

והיתה הקשת בענן וראיתיה . בריתי אשר ביני וביניכם ובין כל נפש חיה בכל בשר ולא יהיה עוד המים למבול לשחת כל בשר

ויאמר אלהים אל נח זאת אות הברית אשר הקמתי ביני . לזכר ברית עולם בין אלהים ובין כל נפש חיה בכל בשר אשר על הארץ

        ."ובין כל בשר אשר על הארץ

 

Should we inform others when we see a rainbow in order that they will recite the beracha?  

The Mishna Berurah (siman 229 sif katan alef) says that one should not inform others that 

there is a rainbow because that would constitute reporting bad news. ( ואין כדאי להגיד לחבירו

 The source of this Mishna Berurah is a Chaya Adom (chalek (שיש קשת מטעם מוציא דבה ]חיי אדם[.

alef klal 63 sif daled). The Chaya Adom says that it is prohibited to stare at a rainbow. In 



2 

 

parentheses he writes that he found in a safer (he doesn’t remember which safer) that it said that 

one should not inform other that there is a rainbow because that would constitute reporting bad 

news. (:)(ואסור להסתכל בו ביותר )ומצאתי בספר אחד שמו נעלם ממני, שאין להגיד לחבירו שיש קשת, מטעם מוציא דבה 

This concept of not reporting bad news has early sources. The pasuk in Mishlay (10, 18) states 

“one who utters slander is a fool.” (".ומוציא דבה הוא כסיל") The Gemara in Pesachim (3b) also 

discusses this as well. The Shulchan Aruch (yora daya siman 402 sif beis) relates that one 

shouldn’t inform others about people who died.  

 

However, others argue on this ruling of the Mishna Berurah. Rabbi Moshe Cohen (Bris 

Kehuna mareches quf os gimal) that says that one should purposely inform others of a 

rainbow. We are expressing gratitude to Hashem. We are giving thanks to Hashem for not 

destroying the world. ( לע"ד אינו נראה דאדרבא אנחנו שמחים ונותנים תודה וברכה לה' אשר בחסדו כרת הברית

שכל אחד הרואה ואחד השומע ישימו לב לשוב הזאת שלא להשחית את עולמו. ועוד דאדרבא טפי עדיף להגיד לזולתו כדי 

אל ה' כי בראותם כזאת יכירו וידעו כי העולם כולו במצב קשה ונורא לולי רחמיו וחסדיו ברוך הוא. ולכן לע"ד יפה נהגו 

 Rabbi Simcha Zeisel Brodie (Som Derech, Berashis chelek alef pages 47-48) elaborates (פה להגיד.

on this concept more. Why does Hashem need a sign not to bring a mabul anymore? The 

rainbow isn’t for Hashem. Rather, it is for us. When we see a rainbow we should contemplate 

that the strict judgment of Hashem is upon us. We should realize that really Hashem wants 

to bring bad upon the world as Rashi (pasuk 14) states. The rainbow should cause us to 

completely repent. We must daven to Hashem in order to bring the world back to a favorable 

state. The Seforno (9, 16) says that the purpose of a rainbow is to internalize that Hashem is 

merciful and kind. Consequently, He didn’t destroy humanity. The Ramban (pasuk 12) quotes 

the Gemara in Chagiga (16a) which states that one who stares too much at a rainbow is better off 

not existing. ( לו שלא בא לעולם:מסתכל בקשת כל שלא חס על כבוד קונו ראוי  ) What is the explanation of this 

Gemara? As stated above rainbows symbolize the strict judgment of Hashem. When we look at a 

rainbow we should think about how we should fix our bad ways and repent. It is chutzpa to stare 

at the beautiful colors of a rainbow in order to gain pleasure instead of thinking how to properly 

repent. One who stars is missing the whole message of the rainbow. It is therefore better that he 

was never created. This is analogous to a father and son. The father prepares to hit his son in 

order to teach his son a lesson. Instead of the son fearfully waiting for the smack, he looks at his 

father and disrespectfully says ‘you are making an interesting face right now.’ This son is very 

chutzpadick. One who stares at the rainbow is comparable to this child. Rabbi Brodie then says 

that the Mishna Berurah and Chaya Adom do not make sense. Since the main purpose of the 

rainbow is that we repent, therefore, we should purposely inform others about a rainbow. 

According to Rabbi Brodie it is actually an obligation and mitzvah to inform others about a 

rainbow. He concludes by stating צריך עיון גדול, major research must be done, in order to 

explain the Mishna Berurah and Chaya Adom. ( מטרת הקשת לצורך אדם שישובו בתשובה שלמה ואם כן

אדרבה חובה ומצוה להגיד לחברו שנראתה הקשת כדי לעוררו שיחזור בתשובה, ומה שכתב החיי אדם והמשנה ברורה 

 Sefer Chasidim (siman 807) relates a story of someone who informed someone (צריך עיון גדול.

else about a rainbow. The one who was informed then went outside and recited the beracha on 

the rainbow. We see from that episode related in the Sefer Chasidim that it is better to inform 

others about a rainbow. The Oz Vehadar Mishna Berurah (siman 229 footnote 7) says that a 

proof cannot be deduced from the Sefer Chasidim. Perhaps the informer didn’t do the proper 

Halacha by informing someone else.  

 

The Peskay Teshuvos (siman 229 os gimal) says that one who is informed that there is a 

rainbow is not obligated to go to see the rainbow in order to make a beracha. Surely if he is 
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in the middle of learning or davening, he doesn’t need to go see the rainbow in order to 

make a beracha. The Mekor Chaim and Chavos Yeir (footnote 10) say that other berachos that 

are recited because we see something; are not obligatory. So too, the beracha on a rainbow is not 

an obligation. The Chaya Moshe (siman 229) proves this Halacha by quoting a Mishna in Avos 

(perek gimal). The Mishna quotes Rabbi Yaakov who says that one who walks on the road while 

reviewing (Torah) and interrupts his review, and exclaims: ‘How beautiful is this tree! How 

beautiful is this plowed furrow!’ The pasuk considers it as if he bears guilt for his soul. Rabbi 

Ovadia Bartenura explains that even though he can recite a beracha, nevertheless learning 

overrides.     

 

How do we hold? What is the bottom line? On the one hand the Mishna Berurah and the Chaya 

Adom say that one shouldn’t inform others about a rainbow. But on the other hand, the Bris 

Kehuna and Rabbi Brodie say that one should inform others.  

The best thing to do is to hint to someone else that there is a rainbow. This is more of an 

indirect informal. We find this concept in hilchos avalus (yora daya siman 402 sif 12). It is a 

problem to directly relate someone’s death, however, indirectly informing someone is 

permissible. 

Another option is telling someone ‘look there is a rainbow, we need to repent.’ 

 

The text of the beracha on a rainbow is as follows;  
.בבריתו וקיים במאמרו מלך העולם זוכר הברית נאמןבא"י אלהינו      


