Chanukah 2015

1. Atara L’melech, Rav Pam pages 189-190:

The holiday of Chanukah and its mitzvos was enacted because of the miracle of finding a pure
jug of oil with the seal of the Kohan Gadol. Therefore, every night of Chanukah we recite the
beracha of “Who made miracles for our forefathers in those days at this season’ 2°01 wyw'

"I AT O 09902 1MARY.

The question arises; why is this miracle so important? Meaning, what is the significance and
importance of this miracle that occurred? The Mishna in Avos (perek hay) relates every
single day there were ten miracles that occurred in the Beis Hamikdash. What is so
significant about the miracle of Chanukah that it deserves its own holiday?

Rav Pam explains by asking another question. The Pnei Yehoshua (on the Gemara in Shabbos on
21b) asks why we needed the miracle of Chanukah oil at all. The Gemara in Yuma relates
that if everyone is impure it is permitted to light impure oil!?

The Pnei Yehoshua says that true, we didn’t need the miracle. However, Hashem wanted to
show us how much he loves us, so He caused a miracle.

Rav Pam offers a mashal of a quarrel between a husband and a wife. Due to the help of a third
party they made peace. However, sometimes there can still be an indirect resentment amongst
them due to strong harsh words that were uttered. Even after peace was made between them, at
certain times words can never be taken back. Even after an apology, if very hurtful words were
uttered, they will never be forgotten. Sometimes it is too late once those negative comments
come out of one’s mouth. The level of love and tranquility that this couple once possessed
perhaps might never be attained again. The relationship between us and Hashem differs in this
regard. Once we repent, Hashem considers as if we never sinned! This is the chiddush (insight)
of the Chanukah miracle. The oil miracle alludes to Hashem’s acceptance of our repentance.
Even though we sinned, it’s always possible to return. Hashem demonstrated His acceptance
by performing an unnecessary miracle. The other ten daily miracles that occurred were all
necessary miracles. The Chanukah miracle showed Hashem’s love for us and His complete
forgiveness.

2. Why didn’t they make thinner wicks in order that the oil could last eight days even
without a miracle!? This would be halachicialy preferable and proper since the Gemara in
Shabbos (32.) quotes Rabbi Yanai who says that we do not rely on miracles because maybe the
miracle will not occur, and even if it will occur it will detract from our merits ( 7°nvu? °x2 229
17 1°211 03117 W ORY .01 17 PRIV PR RAW 0117 PRI 1217 77100 DI1Pna DTR TRy OR 070 nRT
2nrom)? The Beis Hal evi says they wanted to light in the most fitting and =27y
(preferable) manner, even if it would only be for one night. This why everything on
Chanukah is 17mnm 1 pa7an (best of the best). It is in order to commemorate the preferable
manner in which they performed the miracle!

The obvious question on the Beis HaLevi is how did they were rely on a miracle!? It is
prohibited to rely on a miracle as mentioned above. The Chidushei Ha’Rim offers a fascinating
answer. Really they made smaller wicks and they did split up the oil into eights portions.
However, the minimal oil and thin wicks lit and illuminated and lasted as if there was a lot
of oil and thick wicks! It is for this reason that everything on Chanukah is P27 12 12709; in
order to commemorate the miraculous episode that transpired.




3. Even though they found pure oil, how could they light an impure menorah? The
Mabharsha (Shabbos 21b) answers that they actually made a new pure menorah and that
they transported it in a way that it would remain pure!

4. Kuntros benyonai Chanukah (Rabbi Karelenstein) pages 53-57: We recite in a7 %v the
Greeks wanted to cause us to forget the Torah and they wanted to remove us from doing
the chukim (mitzvos we don't understand why we do them) (>p% 2992w Tn™In anow®
T39%9).

Several questions arise.

Firstly, why didn’t the Greeks want us to do perform the chukim?

Secondly, the Midrash Chanukah relates that the Greeks focused on annulling three
mitzvos: Rosh Chodesh, Shabbos, and Milah. Why specifically these three mitzvos? What
is the significance of these three mitzvos as opposed to all other mitzvos?

Some explain that chukim doesn’t refer to all chukim; rather it refers to the three mitzvos
mentioned above. There are various pesukim which indicate that these three mitzvos are called
chukim,

The Shem Mishmuel (Chanukah 674) explains that these three mitzvos are the foundation
of the importance of the Jewish people. Torah learning, which the Greeks wanted us to
forget is also the foundation of the importance of the Jewish people. Why these three?
Shabbos and milah are called an os (sign). They are a sign and connection between us and
Hashem. Rosh Chodesh shows the great level of the Jews that we have the ability to
sanctify the months and the Yomim Tovim! This all depends on Beis Din! The sanctification
of the months can also alter nature itself! The Shach (Yoreh Deah hilchos Nidah siman 189 sif
katan 13) relates that the sanctification of the month can impact the menstrual cycle of a woman!
There are additional examples as well. Tosefos (Sanhedrin 11b and Rosh Hashana 25b) says that
on the 31st of the month, the month is automatically sanctified, if it wasn’t sanctified yet.
Seemingly only an insignificant halachic ramification results due to the lack of sanctification, a
mere one day discrepancy. Meaning, if the month is not sanctified on the 30™ day, then it will be
automatically sanctified on the 31%. The Ritva (Chulin 101b) argues and says that the month
will not be automatically sanctified. If Beis Din does not sanctify it, then the previous
month will just continue! Consequently, all the Chagim won’t happen! Therefore,
according to this, the Greeks really wanted to uproot everything! They wanted to prevent
us from fulfilling Rosh Chodesh, thereby directly causing a ripple effect on us to not fulfill
any of the Yomim tovim! The Midrash Chanukah (quoted by the Eliyahu Zuta 670 sif katan 1)
relates that the Greeks wanted to cancel Sukkos. What does this mean? Based on what we said,
they wanted to cancel Rosh Chodesh which would end up actually canceling Sukkos!

An additional answer of what it means that the Greeks didn’t want us to keep the chukim,
explains Shem Mishmuel (Chanukah 673) is as follows. He quotes his father, the Avnei Nezer,
who explains that really the Greeks didn’t want us to keep all of the chukim. They didn’t
care if we kept Shabbos, Rosh Chodesh and Mila. Why? We say in a7 by, they wanted us
to forget our learning. The question arises; seemingly it is more logical that they would
want to completely stop us from learning. Why did they specifically try to cause us to forget
our learning?

The Greeks understood that as long as we remember the Torah, they wouldn’t be able to
prevent us from learning. They therefore tried every tactic they thought of to try to get us




to forget the Torah we learned. Their plan and ideology was that after we forgot our
learning, we will completely forsake the Torah and Mitzvos. How would they accomplish
this? The pasuk says “with darkness upon the surface of the deep.” ".01n °1 ¥ qwm" (Berashis
1, 2) The Berashis Raba explains “with darkness” refers to the Greeks. The letters of qwn
(darkness) are the same letters as riow (forget).

How could the Greeks cause us to forget our learning? The Midrash Raba says that the Greeks
wanted us to write on the horn of an ox that we have no portion amongst the God of the Jews
(78w *p1PR2 PO 2% PRY MW 1P Py 002 12n2). The Mefarshim ask; why specifically the horn of
an ox? Rashi explains that the ox alludes to the %xv7 xvr. (Sin of the golden calf in the desert)
The Mabharal (Neir mitzvah page 15) explains that the bull horn reminds them of the sin of the
golden calf. The Greeks wanted to strengthen the prosecution against the Jews. Why specifically
the 23w xvun? The intent of the Greek attempt strengthen the prosecution against the Jews was in
order to cause us to forget our learning. How so? The 2avi xun caused the breaking of the
Luchos. The breaking of the Luchos caused Torah to be forgotten as stated in mesechas Eruvin
(54a). This was the intent of the Greeks! Furthermore, this is why the Greeks specifically didn’t
want us to perform the chukim. Rashi (Bamidbar 19, 22) quotes Rebbi Moshe Hadarshan who
explains that the mitzvah of para aduma fixes the 2avi1 xun. The explanation of how this is so is
as follows. The broken Luchos caused an improper Torah understanding. This improper Torah
understanding caused us to forget the Torah. This is based on the Yerushalmi in Berachos (perek
5 halacha 1) that says someone who goes deep into learning will remember it longer. ( 12107
JI9W X177 7712 X2 17m%0) The Pnei Yehoshua explains that this refers to one who learns with
logic and depth (11°v21 X1202 719). The Pnei Moshe says that someone who learns in depth will
learn and remember better than one who doesn’t. A result of the Luchos being broken was an
improper Torah understanding. This caused us to forget our Torah learning. The para aduma
fixes the v xun. Why? When the punishment is similar to the negative effect that was caused
due to the sin, the negative effect gets fixed. The para aduma is illogical. It is the quintessential
chok. It purifies those who are impure and it makes impure those who are pure. Even Shlomo
Hamelech didn’t understand this. Shalomo said “I thought I could become wise, but it is beyond
me.” (Koheles 7, 23) ".»3an npnn R 0ok *nank" The Midrash (pashas Chukas 3) says that this
pasuk refers to Shlomo not understanding the para aduma. The Gemara in Yuma (14a) explains
that para aduma was beyond his comprehension because he didn’t understand how it can purify
the impure person and make impure the pure person. The chukim have reasons behind them, but
we can’t understand them. The Medrash Raba (Chukas 19, 6) relates Hashem telling Moshe |
will reveal the reason to you, but not others. Perhaps the explanation of why we don’t know the
reason for the chukim in general and specifically the para aduma is as follows; in order to fix the
improper Torah understanding that resulted from the sin of the golden calf. The way to fix this is
to perform mitzvos for which we don’t understand the reason why we are performing them. It’s
very difficult to do mitzvos we don’t know the reason for. When we do them it’s as if we are
getting ‘punished’ for the sin that caused improper Torah understanding! This is why the parah
aduma fixed the sin of the cheit haegel!! (See our writings on Parshas Chukas 2016) This is why
the Greeks specifically targeted preventing us from performing the chukim. This is the only way
we would forget our learning; if we didn’t perform the chukim.

To summarize: the Greeks wanted to remind the Satan of the v xurn which would cause us to
forget our learning. They additionally didn’t want us to perform the chukim because if we
wouldn’t perform the chukim then we would not be able to fix the sin of the %3y &vn, and we
would forget our learning!! The Greeks wanted us to forget our learning by getting us to not




keep the chukim. How so? Step one: they wanted us to write on the ox we have no portion
amongst the God of Israel. Step two: this would cause the Satan’s prosecution for the xwn
bapn. Step three: the cheit haegel caused the Luchos to be broken. Step four: this would
cause an improper Torah understanding. Step five: this would then result in us forgetting
our learning!! Step six: by performing chukim, in particular para aduma; our learning
would be remembered! Para Aduma is a ‘punishment’ which is similar to the result of the
sin! The Greeks didn’t want us to perform the chukim precisely for this reason. They knew
that if we did we would fix the %sws7 xur and then we would remember the Torah!

Why didn’t the Greeks want us to keep Shabbos, Rosh Chodesh and Milah? These three Mitzvos
help us remember Torah. The Sfas Emes (end of parshas Ki Sisa) explains that the Torah one
learns on Shabbos will be remembered more than the Torah learnt during the week. We sing on
Shabbos 10173 naw mxna awn nmn 1ot (remember the Torah of Moshe as the precept of Shabbos
is expounded in the oral Torah). Furthermore we say on Shabbos m>w? P& n\naw oy (the day of
Shabbos should not be forgotten). The Iben Ezra (Shemos 20, 8) explains that on Shabbos we
can reach higher levels than we are capable of reaching during the week. The Chazon Ish says
that certain matters that we are unable to comprehend during the week we are able to understand
on Shabbos. The Kedushas Levi (parshas Korach) quotes the Arizal who says that talmidim will
understand what their Rebbeim taught them the previous week. The Maharal (Tiferes Yisroel
perek 27) says this as well. Since on Shabbos we can learn better and remember more, the
Greeks wanted to abolish Shabbos in order that we would forget our learning. (See our
writings on parshas Ki Sisa 2015.)

This also applies to Milah. Milah is the foundation of our holiness. The Ramban (Bereishis 17,
9) states that a reason behind the precept of mila is that Hashem placed a reminder in the organ
of desire, which is abundant in its potential for agitation and sin, that people should use it only
for following God’s command and for that which is permitted. ( 1282 11157 wWw ,7%°17 QYVI 1IAR
TN1A2Y MXN2 P2 WwHNY® 225 Ronm aniTan 27 mRna.). One of the sources of this Ramban is the
Kuzari (mamer alef os 115). The Kuzari says that one of the conditions of mila — and its rationale
— is that the individual constantly remember that it is an emblem of Divinity, which God
deliberately mandated to be placed on the organ of the body which is controlled by human
desire. One must gain control over this organ, and use it for the right purposes, by depositing his
seed properly (in the right woman), at the right time (for example, a man may not have relations
with his wife when she is menstruating (Vayikra (18, 19). The Kol Yehuda explains that it is also
prohibited to have relations on Tisha B’Av and Yom Kippur.), and in the proper conjugal way
(See Shulchan Aruch and mefarshim, Orach Chaim siman 240). By using his organ in this
fashion, one may succeed in producing an offspring that will receive Divinity. ( 7217 *Rann

NOR 172 WnNW° K21 799V 237 ,00207 TIRNT 02R2 2O9KT 7AW ,N00R NIRRT 9D 700 101 7901207

MY LOTIORT PN D120 09X YRR VAT T IR ,PIRT AWRIY IR DY IRIT 2192 YT DRI LR
70207 BRI 9K 71270 11 T PR w1 1o o ara 7172 paTw.) The Otzer Nechbad explains that this
is the foundation of the mitzvos and male Jews. One who is careful with the aforementioned is
called a tzadik. (.p>7% X1 7177 N2 W OR ,Q7R 22 71 Mxnn 25 10 ’inw) There is actually an
earlier source of one who is careful with the aforementioned is called a tzadik. The Zohar
(beginning of parshas Noach) explains that all Jews have a portion in the world to come because
they are circumcised and are careful not to have illicit relations. Those who are careful with this
are called tzaddikim. How do we know that one who is careful with this is called a tzaddik?




From Yosef who was tested in this regard. Potiphar’s wife tried to have relations with him, but
he refused. He is therefore called Yosef the tzaddik. ( Xavw *Rn SNRT X122 X210 N9 DR PRW° 92
R? YIRY 27w MpR a9°91 0n1 00302 K5 ok ("2 7°17°) R DRT 720 7379V 02PNR RPHYT D072 17017 PAa
,O°P7TX TIIPR IO 1A ROR TIW KDY L,ONRT ROV RPN N9 DX 772 197201 1002 01T DRI RT 901 DR
RNV N°727 799 0317 1732 901A 12 K12 LT PR L0V DPNR ROYT N2 R WIT 18D 92 RIDIDIN IRON
IR 2L 20T 075 TR T2 9w 278 vIpRT 191) The question arises; why is the Zohar
discussing this in the beginning of parshas Noach? The Masok Medevash explains that Noach is
someone who overcame this. Meaning, since all of the people in that generation were having
illicit relations, they therefore died during the flood. Conversely, Noach; since he was holy, he
therefore survived the flood. The Zohar also says (parshas Vayeishev page 189b) that one who
isn’t careful with the aforementioned is causing a separation between himself and Hashem
because it is as if he bowed to other Gods. Conversely, if he is careful, Hashem will shower him
with gifts. (1 2°n37 Pa2 XoPW2AT PMARY DRIWS P2 WD 773 RWTIPT R1P ORT? 101 K27 NIX 10 RN
TADT RN IR ORIT 0N AT KD 2AWS DR XYY 22001 2R2 anINNWT 22K 2178 N7V onao)

RIT T2 RWTIP 172 MIRY KPTI RNOY2 PVINK RWOTP RDVP 721 RWOTR R1P DR ORI PWNHT RINK RITIRD
R19Y2 RPINRY X2°Y7 183712 27°) Another source for the Ramban is the Rambam (Moreh
Nevuchim 3, 49). The removal of the foreskin lessons the desire for physical gratification. Mila
thus represents the potential within every Jew to dominate his physical desires and direct them
toward the purpose for which God intended. ( 22 77 WO onI21 2awnn VYA? D NYLA TR PIXR 7970
PDD TRV 27 KT ,7RITT N0ONNW DOV OWIPT M1 NWIMN 2717 N1 101 A1 AWYng uyniw 7Y n913%7 93
91 290 *72 WO IR NRANA 17097 N0 1T OV TR 3 ,12))

Adam was created circumcised as the pasuk states “God created man in His image” (Berashis (1,
27)). The Avos D’Rebbi Nossan (2, 5) says that this pasuk implies that he was in a state of
completeness. After his sin, however, the Gemara in Sanhedrin (38b) explains that he pulled his
skin over the area of his circumcision, making himself appear uncircumcised, as implied by the
pasuk “and they, like Adam, violated a covenant (i.e., bris mila).” (Hosea (6, 7)) ( 2R prg »27
.97 °0°72 DR a0 2°N21 1072 112V ORI M R 2°N0 007 702 qwin) The mitzvah of mila
requires the removal of the existent foreskin. Adam, who was born without a foreskin, created
one. The question arises; why did Adam do the opposite of what Avraham would later be
commanded to do? In Hebrew, the foreskin is called 7%7v. This name indicates what it
represents. Wherever the term 177w is used in pesukim, it refers to a barrier standing in the way
of a beneficial result. The first three years of a tree’s produce are called 7127y because the Torah
prohibits people from enjoying it in any way (Vayikra 19, 23). One’s resistance to repentance is
described as 2771 n97w (orlah of the heart) (Devarim (10, 16)). The ‘heart’, if left to its purest
impulses, would long for the ideal state of closeness to God. As a result of having fallen in sin,
which creates an emotional and intellectual barrier that stifles the heart’s instinctive cry for
repentance; people do not feel this urge. That barrier is the 277 n5v. Adam was created without
a foreskin because he was as close as a physical being can possibly be to God. He was so great at
the time of creation that the angels thought that he was a Divine being before whom they should
sing praises (Yalkut Shimoni, Koheles (6)). When he disobeyed Hashem’s commandment his
nature changed. Temptation became natural to him and Hashem became distant. His personal
failure created a barrier to the spirit, and he felt that he no longer deserved to be without the
corresponding barrier in his body. Mirroring his spiritual downfall, he covered the physical
symbol of his closeness to God, his circumcision, with a growth of flesh. Adam’s sin was the
failure of mankind. This is evident from the retribution to his sin, which affects all of mankind




for future generations; the foreskin symbolizing it became a permanent part of the human body.
For twenty generations from Adam to Avraham, mankind failed to raise itself above those
depths, and, in fact, fell deeper into sin and denial of God’s Oneness. Avraham reintroduced to
the world the ideas that God created and controls the world, and that He is the source for all
beracha. He taught that man can rise above his animalistic drives and draw close to his Creator.
He showed by personal example that man is capable of loving God even to the point of willingly
giving up his life for Him. Obstructions to holiness withered away. Although the human race was
still encumbered with the spiritual and physical foreskin of Adam, Avraham had demonstrated
that man could surmount it. God had recognized this change in his spiritual essence by giving
him the commandment of milah (Rabbi Yitzchok Isaac Chaver, introduction to Haggadah Yad
Mitzrayim).

In shema we recite the pasuk in Bamidbar (15, 39) “it shall constitute tzitzis for you, that you
may see it and remember all the commandments of Hashem and perform them; and not explore
after your heart and after your eyes after which you stray. So that you may remember etc.” 7>m"
ONR WK 02717V INRY 03237 MK 1NN KD ONR 2NMWIY PIPY NIXA 25 DR ONT21 K DRI YR 037
"3 1310 e .onnk 21 The Chofetz chaim (parshas vayeishev) explains that this means
the following; we must guard our eyes in order that we will remember our learning! This is
why the Greeks wanted to abolish milah! (Rabbi Shimshon Pinkes (Tiferes Avos page 12) as
well explains that when a person is careful in the areas of mwyp (holiness) he will have more
siyata dishmaya (heavenly assistance) and remember his learning better!) The rationale
and logic behind this is when one lives a holy and pure life, he becomes a receptacle to store
tremendous amounts of Torah, both qualitatively and quantitatively. When ones brain
becomes clear and holy, he will naturally be able to remember more Torah. (See our
writings in parshas Vayeishev 2015.)

This applies to Rosh Chodesh as well! In parshas Bo the pasuk says the mitzvah of Rosh
Chodesh is only for the Jews. (".as% 7 wna'") The explanation of this pasuk is as follows;
we count according to the moon unlike the non-Jews who count according to the sun. What
does Kiddush Levana signify? The new month shows the concept of the n> (strength) of
nwnnn (newness), freshness, and having an invigorating attitude. This is what causes a
positive ripple effect and strengthens us when we perform mitzvos and learn Torah. When
we approach learning Torah, we shouldn’t think this is a time to relax. We need to have a
newness and geshmak (enjoyment). If we approach learning Torah with an attitude of ‘this is
nothing new’, then we won’t get anywhere. When one possesses this nywwenns, it will cause
him to remember the Torah much better. This is why the Greeks wanted to abolish Rosh
Chodesh! Abolishing Rosh Chodesh would simultaneously cause us to forget our learning!
(This shtims (coincides) perfectly with the Kli Yakar (parshas Emor 23, 16) who explains
that the Torah did not reveal to us an exact date of when we received the Torah. Why not?
The reason is; receiving the Torah is not just an important historical moment which
occurred in the past. It is far superior. The Torah is our past, present, and future. Every
single day we experience kabalas Ha Torah (a receiving of the Torah). Therefore, if the
Torah would have specified an exact date of when we received the Torah, this might have
led us to an incorrect conclusion that receiving the Torah is just a mere event which
occurred in the past. This is not so because every day is kabalas HaTorah!! We must
realize this concept. We must apply this by approaching our learning with an invigorating



attitude. This is what the Greeks wanted to prevent. The Sifri (parshas VVa’eschanan 6, 6)
states every single day the Torah must be new in our eyes and not like something old that
the heart of a person is fed up with because the truth is that every single day you will find a
chidush (insight).)

The Midrash Chanukah says that the Greeks also wanted to abolish the Korban Tamid. The
Chozen Lemoed based on the Medrash Tanchuma (parsha Tetzeva perek 14), says that the
Korban Tamid fixes the %av77 xun. This would cause us to forget the Torah as well. Therefore, the
Greeks wanted to cancel the Korban Tamid.

Thank you Yair Moshe Ausabel for typing this up.



