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Pesach 2013 

 

1) 

Why do we call Pesach, Pesach whereas the Torah refers to it as Chag Hamatzos? 

 

“Hashem said to Moshe, ‘Stretch your hand over the land of Egypt for the locust swarm, and it 

will ascend upon the land of Egypt and eat all the grass of the land, everything that the hail had 

left. Moshe stretched his staff over the land of Egypt...” (10, 12-13) 

 

ארץ מצרים ויאכל את כל  עשב הארץ את כל אשרויאמר יקוק אל משה נטה ידך על ארץ מצרים בארבה ויעל על "  

."וגו ויט משה את מטהו על ארץ מצרים. השאיר הברד   

 

157: -pages 156 Nachalas Tzvi 

 

Hashem told Moshe to stretch out his hand in order to create the locusts plague. Why then did 

Moshe stretch out his staff? Similarly, regarding the plague of blood (see 7, 19) the same 

question arises. Hashem instructed Moshe to tell Aharon “take your staff and stretch out your 

hand over the waters of Egypt.” The next pasuk says that Aharon only took his staff, but says 

nothing about his hand! Why aren’t Hashem’s instructions being followed? 

The Nachalas Tzvi says that we can answer this based on the following question of Kedushas 

Levi; why do we call the holiday of Pesach, Pesach unlike the Torah, that calls Pesach Chag 

Hamatzos? 

 

The Gemara in Berachos (6a) relates that Rav Nachman bar Yitzchak asked Rav Chiya bar Avin 

‘what’s written in Hashem’s tefillin?’ (What is the simple explanation of this Gemara; Hashem 

doesn’t have a body (as the Rambam states (hilchos yesodai hatorah 1, 9)) and therefore 

obviously can’t wear tefillin? The only reason that the Torah in numerous places refers to 

Hashem as having a body is so we are able to have some sense of comprehension of Hashem. 

Our mind only has the ability to fully recognize what we see. The Torah speaks in the vernacular 

of people. ( תורה בלשון בני אדם דברה ) All of Hashem’s body parts which are referred to in 

numerous pesukim are only mere descriptions and ‘nicknames’ of Hashem? The Maharsha 

answers and explains that Tefillin represent us getting closer to Hashem. The Gemara is 

essentially asking, what are the pesukim which indicate that Hashem tries to get close to us as 

well?) Rav Chiya bar Avin answered that the pasuk in Hashem’s tefillin is “who is like my 

nation Israel, there is no one like them.” This shows that Hashem loves us (Hashem praises 

himself by praising us.) Our tefillin says ".שמע ישראל ה' אלהינו ה' אחד". So we praise Hashem and 

He praises us. 

 

Based on this Gemara the Kedushas Levi explains that Hashem refers to Pesach as חג המצות in 

the Torah because He is praising us that we listened to his instructions by eating abnormal 

and unleavened bread, aka matzah. Our hastily departure from Egypt (בחפזון) disallowed a 

more lavish and scrumptious meal. Furthermore, Rashi (12, 39) quotes the Mechilta which 

points out that we had complete faith in Hashem by traveling to the desert without proper 

provisions. We accomplish this every year via eating matzah. Our annual consumption of 

matzah symbolizes our compliance towards Hashem and His mitzvos. We forego our 

tastier and preferable foods on Pesach by abstaining from consuming any form of bread. 
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Conversely, we refer to Pesach as Pesach because we are praising Hashem for passing over 

and sparing us during the last plague of the killing of the firstborns!  

 

The Nachalas Tzvi answers the original questions by using this idea of the Kedushas Levi. 

Hashem told Moshe to raise his hand because He wanted it to look like Moshe was running 

the show and praise Moshe. Conversely, Moshe wanted to demonstrate that it was all 

Hashem and praise Him. Moshe therefore only performed the plagues with the staff, which 

had the name of Hashem engraved on it.  
 

With this we can understand a deeper idea behind the korban Pesach. The Nachalas Tzvi (page 

391) quotes the Elshach Hakadosh who offers similar idea. For the korban Pesach Hashem 

commanded that blood should be placed upon the two doorposts and then the lintel. Moshe yet 

again however, changed Hashem’s orders. He told the Jews to first place the blood on the lintel 

and then the doorposts. The reason for this change is as follows. The lintel symbolizes Hashem, 

due to its higher physical level. Conversely, the two doorposts symbolize Moshe and Aharon. 

Hashem desired to honor Moshe and Aharon. Moshe and Aharon attempted to accomplish just 

the opposite. The same applies to the plague of killing the first born. Hashem instructed Moshe 

to put blood on the doorposts and lintel. The pasuk states that Moshe told the Jewish elders to 

put blood upon the lintel and then the doorpost. Why did Moshe switch the original order 

commanded by Hashem? The answer is that the doorposts represent Moshe and Aharon 

and the lintel represents Hashem. Therefore, Hashem wanted to praise Moshe and Aharon 

by allowing them to precede. Similarly, Moshe and Aharon wanted to praise Hashem. 

 

The question arises, why would Hashem want to praise Moshe? One answer is the same reason 

Hashem praises us. Additionally, Hashem wanted to demonstrate to the Jewish people that 

Moshe is a capable and fitting leader. Lastly, Hashem desires to give respect to whom respect is 

due. 

 

We can elaborate this concept even more from a pasuk in Shiur Hashirim (6, 3) “I alone am for 

my beloved’s and my beloved is mine.” "אני לדודי ודודי לי".  Hashem loves us and we mutually 

love Hashem. We praise Hashem and vice versa as mentioned above. Lastly, with this idea we 

can explain an inconsistency regarding Sukkos. The Chumash delineates the halachas of the 

daled minim (four species) prior to the halachas of the Suka as stated in Vayikra (23, 40-42). 

Conversely, the Mishna and Gemara in Mesechas Suka relate the halachos of the Suka prior to 

the halachos of the daled minim. Why the discrepancy? The Suka symbolizes the clouds of 

glory. (ענני הכבוד) The clouds of glory were a gift and miracle from Hashem to us. They 

protected us. Therefore, Chazal felt that it is incumbent upon us to recognize the good that 

Hashem bestowed upon us by teaching the halachos of Suka first. Dissimilarly, the daled 

minim symbolizes our relationship towards Hashem. This is why the Torah relates the 

halachos of the daled minim first. 

 

The Kedushas Levi continues and elaborates (12, 27) and states that it is a mitzvah to praise 

Jews. Hashem receives a tremendous amount of pleasure from this. With this concept we can 

understand the Gemara in Menachos (36b) that states that it is prohibited for one to divert his 

mind while wearing tefillin. The reason for this Halacha is that we must constantly praise 

Hashem and the Jews. This is accomplished via wearing the Tefillin. Therefore, when one 
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diverts his mind from the Tefillin, he is simultaneously and problematically not praising Hashem 

and the Jewish people.           

 

The Gemara in Shabbos (118b) quotes Rav Shashes who says ‘they will give me reward for 

fulfilling the Mitzvah of Tefillin.’ ( .תפילין מצות דקיימית לי תיתי ששת רב אמר ) The question 

pertaining to the statement of Rav Shashes is obvious; everyone is obligated to wear Tefillin. 

What is the chidush (insight) and special action that Rav Shashes performed that he is expecting 

special reward for? Rashi explains that Rav Shashes didn’t walk four amos (six-eight feet) 

without wearing his tefillin. ( .תפילין בלא אמות ארבע הלך שלא ) The Ben Yehoyadah suggests a 

different answer. He explains that what was uniquely impressive regarding the manner that Rav 

Shashes performed the mitzvah of Tefillin was his focus. Rav Shashes had an atypical 

impressive concentration when wearing the Tefillin. Therefore, Rav Shashes surely deserved 

special reward. (Perhaps an explanation of this abnormal acute focus is due to the fact that Rav 

Shashes was blind. This enabled him to easily focus and not get distracted by visually seeing 

other images.) The Beis Levi quotes the Pesgamin Kadishin (os 18) who elaborates even more on 

the concept we mentioned above. First he begins by asking an additional question on the 

aforementioned Gemara. The statement of Rav Shashes is very cryptic for an additional reason 

as well. On Shabbos and Yom Tov Tefillin are not worn. Furthermore, when one immerses 

himself in the mikvah and takes a shower, he obviously doesn’t wear Tefillin. Therefore, the 

question arises; how was it even possible for Rav Shashes to never walk four amos without 

wearing Tefillin? He answers based on the Gemara in Berachos quoted earlier. One of the 

aspects of our avoda (way of serving Hashem) is to constantly thank and praise Hashem. We are 

additionally obligated to consistently give the benefit of the doubt to others and judge people 

favorably. We must look at the good of our fellow brothers, the children of Avraham, Yitzchak 

and Yaakov as opposed to looking at the bad. We must be optimistic and view the glass as half 

full as opposed to half empty. With this we can explain the statement of Rav Shashes ‘they will 

give me reward for fulfilling the mitzvah of Tefillin.’ Meaning, Rav Shashes wasn’t constantly 

wearing Tefillin, rather Rav Shashes always praised Hashem and the Jewish people. 

 

The Kli Yakar (Shemos 35, 2) offers a similar explanation. Originally (Shemos 25, 8), Hashem 

commanded that the Mishkan should be built. Subsequently (35, 2), Hashem commanded that 

Shabbos should be kept. However, when Moshe instructed the Jews to build the Mishkan and 

keep Shabbos, he first instructed them to keep Shabbos and only subsequently did he instruct 

them to build the Mishkan. Why the difference? Shabbos is considered respect to Hashem 

 Shabbos was given in order that we can abstain from work and rest. It .(כבוד המקום)

commemorates that Hashem stopped working and creating the world on the seventh day. 

Shabbos demonstrates that Hashem created this world anew. Conversely, the Mishkan is 

considered respect to the Jews (כבוד ישראל). The Mishkan demonstrates that Hashem 

forgave us for committing the sin of the golden calf. It also testifies that we are the chosen 

nation. It demonstrates that Hashem descended from above and rested His divine presence 

upon us. Therefore, Hashem first commanded us to build the Mishkan in order to respect 

us. Moshe wanted to do the opposite. He commanded us to keep Shabbos first in order to 

respect Hashem.   

 

Using the same idea, Reb Tzaddok Hakohen (Pri Tzadik, Shavous os gimal) enlightens us with a 

novel deeper idea about Shavous. The Torah calls the holiday of Shavous, Shavous, whereas 
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Chazal calls Shavous Aseres. Why the difference? Pesach is a time when the Jewish people were 

freed. The main freedom was freedom from the evil inclination. After the ten plagues the Jews 

left a very impure state and entered a state of holiness. However, after some time this holiness 

dwindled. The Zohar (chalek beis page 170) explains that they had a low spiritual status before 

they crossed the Red sea. The angels claimed that they didn’t deserve the Red sea to split for 

them because they were stooped with idolatry like the Egyptians. (הללו עובדי עבודה זרה, והללו עובדי 

.עבודה זרה ) Afterwards however, they regained their holy status. The word Aseres (עצרת) can 

mean collect. Meaning, they recollected their holiness. Interestingly enough, the Mechilta 

(parshas Beshalach, hashira gimal) says that a maidservant saw incredible visions during the 

splitting of the Reed sea that even Yecheskel didn’t merit to see. ( ראתה שפחה על הים מה שלא ראה

 The completion of the collection (Aseres/asera) of holiness from the days of Pesach was (יחזקאל

Shavous, when we received the Torah. The Brisa in Avos (perek vav) also says ‘for you can have 

no freer man than one who is engaged in the study of Torah’. ( אלא מי שעוסק בתלמוד  ןאין לך בן חורי

 Chazal calls Shavous Aseres in order to praise Hashem for collecting the holiness (תורה.

from the days of Pesach and transferring it. Conversely, Hashem calls Shavous, Shavous in 

order to praise us. Our counting of the omer symbolizes our desire to purify ourselves. 

Furthermore, the counting also symbolizes our yearning to receive the Torah.          

 

2) Why do we sing the signs (semanim) in the beginning of the sader; Kadesh, orchas etc.? 

Rabbi Sender answers and explains by means of an analogy regarding vacation. The best 

vacations are typically preplanned vacations. The more that is planned in advance, the more 

likely the vacation will be enjoyable and productive. For example, everything will be more likely 

to go smoothly if the flight, hotel, and method/s of transportation/s are planned. All the more so 

will everything go smoothly if the intricate details of the itinerary are predetermined, such as all 

of the daily activities. The same applies with the Haggadah. These signs (semanim) are our 

‘itinerary’ on the trip through the Haggadah that we are about to embark on for the next 

few hours. We sing them in order to review this ‘itinerary’ in order to properly prepare us 

for our journey.   
Another answer according to my humble opinion is the following; by singing these signs 

(semanim) prior to reciting the Haggadah, our cavana (intent) will automatically increase 

during the actual sader itself. A proof to this concept is found in the Mishna in Brachos. The 

Chasidim harishonim (early pious individuals) would wait a full hour before davening. (These 

are not referring to the Chasidim nowadays; rather these were people who were at the level of 

ruach hakodesh.) The Gemara there (32b) elaborates even more on this. The point is that they 

would do this in order to have more cavana during davening. The Ramban (hilchos tefila 4, 16) 

writes that one needs to sit at least minimally prior to davening. The Shulchan Aruch also 

discusses this Halacha (93, 1). The Mishna Berurah (93, 1) clarifies that the Gemara that 

encourages us to wait a full hour prior to davening, was only referring to back then, in their time. 

Conversely, nowadays waiting a mere few seconds prior to davening will be sufficient. The 

explanation and logic behind this seemingly wasteful delay period is as follows; when we wait 

prior to davening, even minimally, our whole davening will be a different davening. The 

davening of someone who doesn’t wait before davening cannot be compared to the davening of 

someone who does wait. The individual who doesn’t wait before davening is handicapping 

himself before he even begins to daven. Dissimilarly, the individual who waits before davening 

automatically increases his chance for potential success. So too regarding the sader; if we make 

a cheshbon (calculation) and contemplate what our tasks are for the sader prior to starting 



5 
 

it our chances for potential success will automatically increase. When we properly analyze 

the sader, we will end up reciting the Haggadah more slowly and with more cavana.       
 

3) Why do we refer to Pesach night and its mitzvos as ‘the sader’? The Beis Aron answers 

that the sader is really the sader for the entire year. The word sader translates as order. The sader 

on Pesach night symbolizes that we should additionally have an order and plan for the rest 

of the year. Many mitzvos that we are obligated to perform during the rest of the year are 

really an extension of the redemption of Egypt.           
Rabbi Ari Marcus offers an additional answer. Even nisim (miracles) like the makkos (plagues) 

have a sader/order from Hashem. The makkos were not merely teva (nature). Nothing in this 

world happens on its own without the help of Hashem. Everything has an order, either directly or 

indirectly from Hashem behind it, whether we realize this consciously or subconsciously. 

Similarly the Ramban explains that supernatural nisim (miracles) only occur in order that we can 

easily recognize and distinguish that the ‘small nisim’ such as us being able to walk and breathe 

are additionally from Hashem. Therefore we call it ‘the sader’ in order to allude to the fact 

that Hashem causes everything to occur.                   

According to my humble opinion an additional answer is as follows; there is an order how 

to do things at the sader. The sader is not a free for all, rather there are rules that we must 

abide by.                

Lastly we need to be mesudar (organized). We must be organized in our lives. This is true 

not only for the sader but also for the entire year. The sader is the role model, guide and primary 

example for an optimal manner in which we should conduct ourselves. We should have a menu, 

plan, and system. Rabbi Uri Pilichowski writes (Maximizing Your Time page 15 (that whole 

chapter there discusses organization)) ‘the means of success of a masmid (one who is diligent) is 

organization. It is only through being organized that one can conquer every possible free minute 

of the day for learning.’ On page 211, he writes, the more time you spend trying to get yourself 

together, the less time you have for learning. For example, always try to have your clothing 

ready the night before.  

 

4) Why is there a ו before ורחץ as opposed to the usual vernacular, רחץ (to wash)? Rabbi 

Shorr answers and explains the word רחץ doesn’t solely mean wash. Rather and 

additionally it can mean faith. Many times we perform mitzvos and we speculate and 

assume that this mitzvah will not affect anyone. The ו of ורחץ teaches us that there is a 

connection between kadash and ורחץ. Kadash is essentially us sanctifying ourselves. רחץ is 

us having proper faith and knowing that great and positive results will occur due to our 

mitzvah/s. The ו symbolizes and teaches us that we must have faith with what we do. 
Rabbenu Yerucham says ‘great people take the smallest things and make them great. Little 

people can take great things and make them little.’ We must realize that positive effect/s that our 

actions create. Even a small prayer or one kapital (chapter) of Tehilim or one smile have major 

effects. As the Mishna in Pirkei Avos (1, 15) states ‘greet everyone with a cheerful face.’ (  והוי

.יפות פנים בסבר האדם כל את מקבל ) The Avos D’Rebbi Noson elaborates on this Mishna and says 

giving someone all of the gifts in the world with a sour face is considered as if you gave him 

nothing. Conversely, giving a small and insignificant gift with a nice face is considered as if you 

gave him all of the gifts in the world. The Artscroll (commentary on that Mishna) quotes Rabbi 

Yichel Mordechai Gordon who explains a sour face is comparable to a pit in a public domain 

 A negative expression on a person’s face is contagious. This negative face .(בור ברשות הרבים)
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causes others as well to be infected with germs of depression. The Gemara in Kesubos (111a) 

states ‘someone who shows the white of his teeth (aka by smiling) does more than if he offered a 

drink of milk.’ Similarly the Gemara in Brachos (17a) relates that no one ever proceeded to say 

hi to Rabbi Yochanan ben Zachi, even a goy in the market place. When we smile, it demonstrates 

that we care. If someone smiles in New York, he could indirectly be saving a girl in Texas from 

being murdered. The Gemara in Rosh Hashana (32b) relates that the angels asked Hashem ‘why 

isn’t hallel said on Rosh Hashana?’ Hashem answered ‘is it possible that when the book of life 

and death are open that you can sing a shira (song)?’ The obvious question is; it’s understandable 

that when the book of the living is open we shouldn’t sing because we are being judged about 

whether we will live or die. What’s the pshat (explanation) of not singing because the book of 

the dead is open, if they are already dead and have been judged? Reb Aryeh Leib Shapiro 

answers that even if a person dies he can still have an effect on those who are still living, either 

positively or negatively. If someone teaches people how to steal without getting caught, then 

even after he dies as long as people are applying the lessons he taught them then he is 

responsible and is getting sins for every item that these people steal. Conversely, one who 

teaches Torah and positively affects people by bringing them closer to Torah and mitzvos will 

get rewarded even after he dies. This is analogous to the classic Domino effect. One of the most 

interesting things about dominoes is that by merely pushing one domino down, many dominoes 

subsequently fall. Sometimes thousands of dominos fall down all because of one domino. The 

nimshal (lesson) is that we are capable of majorly affecting others. Sometimes we do not even 

realize the tremendous effect that we have on others. This is analogous to a person who throws a 

rock in the water which causes many ripples in the water. This additionally shtims (coincides) 

with what the Nachalas Tzvi says in parshas Vayelech (page 420). A human being is better than 

an angel because we have the potential to grow. A malach (angel) is always stationary and stands 

in one place. Conversely, humans can improve themselves and ascend from level to level. When 

a person dies he stops growing; he is no longer alive and able to improve himself. That is not the 

case with someone who makes an impact on the world though. That is why the pasuk employs 

the loshon (language) of ‘Moshe went’ even though it was close to the time of his death. This 

teaches us that even after Moshe died he was still ‘going’ because of all the talmidim (students) 

and Torah he left over. The Gra says (quoted in the introduction to Mishna Berurah chalek alef 

as well as many other places) that every single word of Torah is an independent mitzvah. The 

Asapra Kevodcha explains karpas is a joke, it’s a small vegetable. The deeper meaning 

behind taking this seemingly insignificant vegetable teaches us that small things have 

chashivus (importance) as well.  
 

5) The Talelei Oros (on the Haggadah page 114) quotes the Kehelos Yaakov who comments on 

the story of the five Rabbis. According to Rebbi Elazar ben Azaria (Berachos 9a) the korban 

Pesach must be consumed before chasos (halachic midnight). Matzah is connected to the korban 

Pesach as stated in Pesachim (120) and Tosfos (in Pesachim 99b). Therefore according to Rebbi 

Elazar ben Azaria the matzah must be consumed prior to chasos like the korban Pesach. 

According to Rebbi Akiva the korban Pesach and the matzah can be eaten the entire night. 

Similarly, according to Rebbi Akiva the mitzvah of sipor (speaking about) yitzias (leaving) 

mitzrayim (Egypt) can be performed the entire night. Now, it is logical why Rebbi Akiva and the 

other Rabbis were up the entire night; because they held like Rabbi Akiva. What is the 

explanation however why Rebbi Elazar ben Azaria (who holds seipor (speaking about) 

yitzias (leaving) mitzrayim (Egypt) must be accomplished before chasos) was up the entire 
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night? In order to answer this question we must ask an additional question. Why did the 

author of the Haggadah feel that it was necessary to specify that they were reclining in Bnai 

Brak (שהיו מסובין בבני ברק)? The reason for this is; to indicate who the moray dasra 

(halachic decider) and leader is; Rebbi Akiva. Therefore Rebbi Elazar ben Azaria was 

compelled to follow the opinion of Rebbi Akiva.    


