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Tzav 2017 

 

1.  

Better than a simple person 

 

“Aron and his sons carried out all the matters that Hashem commanded through Moshe.” (8, 36) 

 
."ויעש אהרן ובניו את כל הדברים אשר צוה יקוק ביד משה"  

 

Rashi explains that the pasuk is praising Aron for not changing from the right to left. Rashi has a 

similar comment elsewhere. The pasuk states “Aaron did so; toward the face of the Menorah he 

kindled its lamps, as Hashem had commanded Moshe.” (8, 3) הרן אל מול פני המנורה העלה "ויעש כן א

 Rashi quotes the Sifrei who comments that this pasuk is coming to praise נרתיה כאשר צוה ה' את משה."

Aaron that he did not deviate. (להגיד שבחו של אהרן שלא שינה) 

  

The question arises; why would we think that Aaron wouldn’t have completed the task that he 

was commanded by Hashem to perform? Rabbi Yaakov Neiman (Darchei mussar page 148) 

quotes a pasuk in Yirmiya (15, 17) "לא ישבתי בסוד משחקים ואעלז."  “I did not sit in the company of 

revelers and celebrate.” Is Yirmiya really praising himself that he didn’t sit amongst jokesters? 

The tzadik’s yeitzer hara differs from the yeitzer hara of others. The tzaddik originally had a 

yeitzer hara to go to certain impure places like others. However, he overcame his desire to the 

extent that he changed his yeitzer hara and no longer yearns to go to such places. The Gemara in 

Pesachim (11a) relates the concept of בדיל מיניה .בדיל מיניה literally means separate from it. 

Meaning, certain things we always abstain from and vice versa. For example, we never have 

milk and meat together. Milk and meat together are examples of something that is בדיל מיניה since 

we always separate from it. We would never think of consuming milk and meat together since 

we are used to separating from them. Chametz differs in this regard. Chametz is אינו בדיל מיניה 

since we usually never separate from chametz. Meaning, during the whole year we have 

chametz. More precautions and stringencies are therefore needed lest we come to consume this 

chametz on Pesach. The same applies to the aforementioned tzaddikim. They attained a level that 

impure places are completely separate from them. They will get rewarded for accomplishing this 

task. Even though based on the concept related in the Mishna in Avos (perik hay) according to 

the exertion will be the reward (לפום צערא אגרא), regular people should receive more reward 

because it is harder for them not to go to such places. Nevertheless, since it was very hard for the 

tzaddik to get to that high level of not wanting to go to those places, therefore, they will receive a 

lot of reward. With this we could explain the aforementioned Rashi. Even though according to 

the level that Aron was on it wasn’t so impressive and unexpected that he didn’t change, 

nevertheless the chidush (insight) is that he doesn’t even have a temptation to change.  

 

The Shemen Hatov (chalek alef page 225) offers another answer. (The truth is this answer was 

already related by the Sefas Emes. (That we quoted in Behaloscha 2015. See also Behaloscha 

2016.)) The first time someone does something, there is a natural excitement. As time 

continues this enthusiasm tends to fade, the original excitement dwindles. Aaron did not 

deviate from his initial fervor. Every time Aaron lit the menorah, it was done as if it was 

the first time that he lit it. His entire life this mitzvah was performed in this sura/ofen 

(form/manner). (see parshas Behaloscha 2016) 
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2. 

Miracles 

 

 

“A permanent fire shall remain aflame on the mizbeach (alter); it shall not be extinguished.” 

(6, 6)  

 

."אש תמיד תוקד על המזבח לא תכבה"  

 

The Gemara in Yuma (21b) states that even though a fire constantly descended from the sky 

on the mezbeach, there is still a mitzvah to light this fire every day. נתנו בני אהרן הכהן ו תניא

אף על פי שאש יורדת מן השמים מצוה להביא מן ההדיוט המזבחאש על  . What is the explanation of this 

halacha? The Chinuch (mitzvah 132) says that the rational of this mitzvah is concealing 

miracles within nature. Hashem cloaks big miracles within nature. For example, the 

splitting of the Red sea; even though this was a miracle, nevertheless, the pasuk (Shemos 

14, 21) states “Hashem moved the sea with a strong east wind all the night.” Even the 

splitting of the sea Hashem tried to camouflage within nature. Human intervention is 

required even though a fire descended from the sky in order to hide the miracle. How 

would this minimize the miracle if everyone was able to see the miraculous fire that 

descended from the sky? The fire that descended from the sky was actually invisible. 

(Except for a few times/exceptions.)    

         

Rabbi Yaakov Neiman (Darchei mussar pages 310-311) explains that when we think and 

contemplate certain events we will realize that they are miracles. If we view these events through 

spiritual lenses, then we will come to this recognition. The pasuk in Shemos (14, 31) states that 

."וירא ישראל את היד הגדלה אשר עשה יקוק במצרים וייראו העם את יקוק ויאמינו ביקוק ובמשה עבדו"  “Israel saw the 

great hand that Hashem inflicted upon Egypt; and the people revered Hashem, and they had faith 

in Hashem and in Moshe, His servant.” The Chidushei Ha’Rim explains that even though they 

witnessed the splitting of the sea, they still needed to believe. If we are vigilant we will realize 

that Hashem performs miracles for us daily.  

The rasha (wicked son) asks ‘what is this service to you?’ His lenses are fogged and his ideas are 

therefore contrary to Torah beliefs. The problem is since miracles occur every single day we 

therefore view them as nature. We say in מודים in Shemoni esray ‘We thank You etc. and for 

Your miracles that every day are with us etc.’ Anshe Kenesas Hagedolah (the ones who wrote 

Shemoni esray) realized that miracles occurred every single day.  

 

Why did Hashem orchestrate that all miracles are cloaked within nature? Why didn’t He 

conduct this world in a manner in which miracles would be evident? The pasuk (Shemos 

33, 20) says “You will not be able to see My face, for no human can see Me and live.” We 

are unable to handle seeing miracles, something very spiritual, not within nature something 

physical. This is precisely what occurred in Egypt. All of the miracles were cloaked within 

nature. The pasuk in Shemos (14, 31) states “Israel saw the great hand that Hashem inflicted 

upon Egypt; and the people revered Hashem, and they had faith in Hashem and in Moshe, His 

servant.” After the sea split the Jews realized that all miracles came from Hashem. With this we 
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can explain why all of the waters in the world split, not just the Red sea. This was done in order 

to conceal the miracle of the splitting of the Red sea.  

We find this by Sarah as well. She was unable to conceive as stated in the pasuk (Berashis 21, 1). 

However, she miraculously conceived. The Berashis Raba (53) relates that not only did she 

conceive, but all barren women in the world also conceived. What is the explanation of this 

Midrash? This made the miracle that occurred to Sarah less noticeable.  

Another example is the teveh that Noach built. How did so many animals and food for them for a 

year fit on one ship? The Ramban (Berashis 6, 19) explains that this was a miracle. Since this 

was miraculously orchestrated, why did Noach need to make such a big teveh? It was in order 

that the people of the generation would see Noach building the teivah. It took 120 years to build 

the teivah. During this long duration of time, people asked Noach what he was doing. 

Noach responded by telling them that Hashem will bring a mabul to the world. Hopefully, 

people would repent. The whole purpose of building the teivah was to cause people to repent. 

Another reason why the teveh was made bigger was in order to minimize the miracle.  

 

The Haggadah quotes Rebbi Gamliel, who says ‘anyone who did not say pesach, matzah and 

maror does not fulfill his obligation.’ (  לא בפסח אלו דברים שלשה אמר שלא מי כל אומר היה גמליאל רבן

.ומרור ,מצה ,פסח :הן ואלו חובתו ידי יצא ) There is a machlokes (argument) amongst the Reshonim as 

to what this means and to what degree. Does Rebbi Gamliel mean that one would actually not 

fulfill his obligation at all? Also regarding what does he not fulfill his obligation? Does he not 

fulfill his obligation of the consumption pesach, matzah and maror (which would seemingly be 

illogical if he ate these foods) or sipor (speaking about) yesiyatz (leaving) mitzrayim (Egypt) or 

saying the Haggadah in general? Whichever of the possible aforementioned approaches 

pertaining to the status or lack thereof, of not fulfilling his obligation it is, we see that one needs 

to be extremely cautious and utter pesach, matzah and maror. Rav Moshe Feinstein zasa”l (Drash 

Moshe, in between parshas Tzav and Shemini page 81) asks, what is so crucial about 

mentioning these three mitzvos to the extent that if they weren’t enunciated one would not 

fulfill his obligation? Pesach, matzah and maror symbolize something much greater and 

deeper than mere food, something physical. Pesach, matzah and maror each represent a 

unique significant aspect of Judaism; let’s take each mitzvah individually and isolate it and 

analyze it.  

Pesach teaches us that we must strive to know and understand that Hashem performs miracles for 

us, whether they are obviously apparent or less apparent to us. For example; if we are traveling, 

either as a pedestrian or by means of a car. Typically we will not think about the fact that an 

amazing miracle is occurring. We must realize that the reality is that this is a miracle that 

Hashem orchestrates. Dissimilarly, if a person gets in a car accident and walks out unharmed, he 

will tend to think that a miracle just occurred. Both cases are miracles; the difference between 

the cases is the miracle was more evident in the latter case. As the Ramban (end of parshas Bo) 

explains Hashem performs supernatural miracles in order to show that even seemingly normal 

nature is in fact a miracle. Our ability to breathe normally and use the restroom properly, are 

miracles. Pesach literally means Passover. Hashem passed over the Jewish houses and only 

killed the Egyptians. The Egyptians were killed regardless. Meaning, whether they were with the 

Jews or not. Even if the miracle was felt in one place more than in another place, meaning, when 

numerous Egyptians dropped dead right in front of the Jews and the Jews remained alive, the 

miracle would be apparent. Conversely, if an Egyptian was in an isolated area and died, such as 
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in the middle of the woods, his death in correlation to the plague wouldn’t have been as 

noticeable and recognizable.  

The matzah represents that Hashem doesn’t need preparation and a recognizable time, rather 

even suddenly and immediately Hashem is able to bring salvation and success. In Egypt Hashem 

brought salvation even before the dough of the Jews leavened and became actual bread. We 

therefore shouldn’t give up and lose hope even in a pressing or painful situation. Even if our 

potential odds appear bleak, we must not lose hope. Hashem can instantaneously bring success. 

The deeper message of maror is the complete opposite of the message of matzah. Maror 

represents Hashem’s ability to instantaneously bring bad. We therefore shouldn’t get too 

comfortable in the foreign country where we dwell. Something disastrous could immediately 

occur, embittering and threatening our lives faster than the blink of an eye. We must realize that 

history tends to repeat itself. In Europe the holocaust happened speedily. We must not be overly 

confident. Similarly, in Egypt everything was going well and then suddenly matters began to get 

bitter. We must daven intently that everything continues peacefully.  

Due to the aforementioned reasons, we can easily understand why mentioning these three 

mitzvos is so significant. It is so crucial to mention Pesach, matzah and maror because they 

each represent fundamental principles in the Jewish faith. In summary; Pesach represents 

that Hashem runs the show and that He performs miracles for us, whether they are evident 

or not. Matzah represents that Hashem doesn’t need preparation and a recognizable time, 

rather even suddenly and hastily Hashem is able to bring salvation and success. Maror 

represents Hashem’s ability to instantaneously bring bad.  
 

We must realize that every breath we take is a miracle. Walking, waking up, talking and 

many other daily occurrences are all miracles. When we say מודים in Shemoneh Esray we 

must be grateful for everything that we have. There is a story of a certain Jew who had a very 

long Shemoneh Esray. Someone asked him how he davened so long. He responded that during 

the whole Shemoneh Esray he goes at the same pace as everyone else, however once he reaches 

 he thinks about everything that he is thankful for in this world. The unfortunate reality is מודים

that sometimes we tend to not realize what we have until we don’t have it. For example, 

people who break theirs arm and have a five week recovery which requires wearing a cast will 

most probably appreciate his arm after his cast is removed much more than someone who didn’t 

break his arm.  

  

          


