Kedoshim 2014

1.
Shabbos or parents

Nachlas Tzvi page 299

“Every man: Your mother and farther shall you revere and my Sabbaths shall you observe.” (19,
3)
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Why is the pasuk that discusses kivud av v’eim (respecting parents) juxtaposed to
Shabbos? Furthermore, why are they adjacent to each other in the Ten Commandments?
Rashi quotes the Gemara (Yevamos 6a) that says a child is unobligated and shouldn’t listen to
his parents who tell him to violate Shabbos. The reason for this is; everyone is obligated to
respect Hashem (*71252 211 0o712).

The question arises, why would we think that the child should listen to his parent who tells him
to violate Shabbos, since the rule is, a positive commandment does not push off a positive
commandment and a negative commandment together (7w nwyn 89 DX N7 WY DR K7)?
Meaning that God’s positive commandment of respecting parents cannot overrule God’s positive
and negative commandment of Shabbos?

The Gemara (Bava_Metzia 32a) answers that one might incorrectly think and conclude that
since respecting parents is connected to respecting God, therefore the child should in fact
listen to his parents and violate Shabbos. Therefore the Gemara needed to explicitly state
that this is not the case.

The Nachlas Tzvi offers another explanation as to why the child shouldn’t listen to his parent
who wants him to violate Shabbos. The Gemara in Nidah (31a) states that each person has three
partners, Hashem, Father and Mother. Just as we are obligated to respect Hashem so too we are
obligated to respect our parents. When one respects his parents, he is simultaneously
respecting Hashem and vice versa. Based on the aforementioned, one might have
incorrectly deduced that a child should listen to his/her parents and violate Shabbos and it
would be like respecting Hashem. Therefore the Gemara needed to say even so, don’t listen
to your parents. This is why Kivud av v’eim is juxtaposed to Shabbos in the pasuk and Ten
Commandments.

There is a story of three people who went to advanced schools and were involved in advanced
studies. They all traveled to foreign places for a few years and successfully created novel
inventions. One of them invented a special mirror that by looking into it, one can view anywhere
in the world. Another one invented a special teleporting machine which enabled one to travel
anywhere in the world instantaneously. The last inventor invented a medicine that would cure
any sickness. After their rigorous studies and inventions were complete, they decided to meet
together and use their marvelous inventions more effectively for the benefit of mankind. They
looked in the mirror and saw a princess half way around the world that was deathly ill. The king
tried to find a cure, but to no avail. They traveled in the teleporting machine to the ill princess.
They subsequently spoke with the king and gave her the necessary medication. The princess was



successfully cured. The king asked the princess who she felt should be rewarded and become the
next king. The princess could only marry one of them, and there could only be one king. The
princess analyzed the situation and logically concluded that she would marry the one who
possessed the medicine. Her reasoning was as follows; the mirror will not be a necessity for me
in the future. Similarly the teleporting machine isn’t a necessity. True they are very useful and
convenient; however my life doesn’t depend on them and | can live without them. Dissimilarly,
if I get sick again | will need the medicine. My life might depend on the medication again. The
Dubno maggid ingeniously explains the same is true regarding ones parents. Our parents brought
us into this world. They have helped us greatly in the past like the mirror and the teleporting
machine helped the princess. However our future is Hashem like the medicine that cured the
princess. After a certain number of years, we gradually outgrow our dependence upon our
parents and must master life for ourselves. But until the day we die we need Hashem. All of
our needs are supplied by Hashem, and we could not live for even one moment without His
care and guidance. Therefore if there is ever a conflict between what Hashem commanded
us to do and what our parent’s demand of us, we must decide in favor of the requirements
of Hashem. (The Maggid of Dubno and his Parables pages 30-31)

Is it possible for everyone to attain holiness?

“Hashem spoke to Moshe saying: speak to the entire assembly of the children of Israel and say to
them: You shall be holy, for I am Hashem your God.” (19, 1-2)
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How is it fair to expect all of the Jews to be holy? Being holy is seemingly very difficult.

Rather explains the Sham Mishmuel (page 279) everyone is obligated to be holy according
to their level. Attaining holiness is relative and depends on the person, time and place.

When Rabbi Moshe Feinstein zasa”l would learn outside, flying insects which were found in
abundance and annoyed everyone else did not bother Rabbi Feinstein. Rebbetzin Feinstein told
her son, Reb Reuven, that in Russia on a summer day, Reb Moshe would sit under a tree writing
his chiddushim (Torah insights).All around him, people were swatting the flying creatures that
were attacking them, but none came near Reb Moshe. His kedusha (holiness) was obviously
apparent. It’s as if there was an invisible net around Reb Moshe. (Reb Moshe page 164). Reb
Moshe had attained such a lofty level of kedusha that the bugs subconsciously didn’t bother
Rabbi Feinstein.

The Gemara in Yuma (86a) asks, what’s a chillul Hashem (desecration of God’s name)? (7 *>7
?awn 277°n) The Gemara quotes numerous Rabbis who suggest different answers. The common
denominator between their answers is that they all said ‘if I would do this’. Making a chillul
Hashem similarly is relative and depends on the person, time and place. It depends on one’s
level. The greater a person is, the more careful he must be not to make a chillul Hashem.



With this in mind we can explain the Gemara in Berachos (5b) which states whether a little or a
lot as long as ones heart/intent is towards heaven (272w? 122 112°w 72721 LWART TARY 72727 TNX).
The simple explanation of this Gemara is; whether a person brings a lot of korbanos (sacrifices)
or a little, as long as he is doing so for the sake of heaven, then he has done well. The same
applies to learning; whether a person learns a lot or a little, as long as he is doing so for the sake
of heaven, then he has done well. Meaning, one person can learn eight daf of Gemara a day and
finish Shas every year. While another person can learn eight lines of Gemara a day and won’t
finish Shas in his entire lifetime. The Gemara is informing us that both ways are valid and
acceptable. People are gifted with different abilities. Not everyone has the ability to finish Shas.
We must do what is within our ability to do. As long as our mindset and focus is for the sake of
heaven we will be rewarded. We must strive to accomplish everything that is in our ability to
accomplish and nothing more is expected from us. Rav Zusha once said, if they say ask me in the
next world ‘Why weren’t you on the level of the Baal Shem Tov?’ I won’t be worried. How can
you compare me to such a chashuv (important) Gadol (great person)? Did | have the capabilities,
talents and siyata dishmaya (heavenly assistance) he had? However, if they say ‘Why weren’t
you the Zusha you could have become?’ That is something that I’d be afraid of. (Quoted by
Rabbi Zilberstein in Aleinu L’shabayach Berashis page 162)

We all have different capabilities, strengths and potentials. We must be careful not to hold
ourselves back and stunt our potential growth. We must maximize our abilities to the fullest.
This is also the explanation of the Mishna in Avos (end of perek hay); according to the exertion
will be the reward (x7ax X7vx 0w7). It all depends on the person and the amount of effort that
he has put in. This is why the individual who learns a mere eight lines of Gemara a day
might in fact receive more reword than the person who finishes Shas every year. The
reason for this is; he put in more effort. Regarding how much Hashem cares and how much
reward one will receive due to the result is virtually irrelevant. The main factor is how much
effort was put in. This is what the Sham Mishmuel meant when he explained the pasuk “You
shall be holy”. Everyone is obligated to be holy according to his level. Attaining holiness is
relative and depends on the person, time and place. This is also the explanation of the Gemara in
Berachos (33b) which discusses the yiras shamayim (fear of heaven) that Moshe possessed. The
Gemara quotes the pasuk (Devarim 10, 12) that says “what does Hashem, Your God, ask of you?
Only to fear Hashem etc.” The Gemara asks, is fearing heaven an easy task? The Gemara
answers in the affirmative, ‘yes, by Moshe it’s easy.” This is analogous to someone who wants to
borrow a vessel. If the lender has the vessel, then even if the borrower requested a big and
expensive vessel, lending the vessel will be an easy task. Conversely, if the lender doesn’t have
the vessel, then even if the borrower requested a small and inexpensive vessel, lending the vessel
will be a difficult task. Therefore since Moshe had yiras shamayim, fearing Hashem was an easy
task. The same applies to someone who asks a Rabbi a shila (question). If the Rabbi knows the
answer, then even if the shila is difficult, the Rabbi will easily and smoothly answer the shila.
However if the Rabbi doesn’t know the answer, then even if the shila is easy, the Rabbi will have
difficulty answering the shila and will most likely need to invest a lot of time in order to properly
research the answer.

See Lech Lecha 2013.



