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1.

Bad thought then bad sin

Nachlas Tzvi pages 258-259
“If one’s offering is an elevation- offering (Olah sacrifice)” (1, 3)

Why is the korban Olah the first korban mentioned as opposed to other korbanos? What is
so special about the korban Olah that it merits the right of being mentioned first?
Especially coupled with the fact that it is a less frequent korban, this seemingly goes against
the concept of ‘something common and something uncommon the common precedes’ ( 2°7n
O7IP 77N TN RY) as stated in Brachos (51b)? The Medrash Rabba (7, 3) quotes Rabbi
Shimon ben Yochai who says that a person brings an Olah in order to atone for an evil thought.
The logic behind this the Zohar Hakadosh (5b) essentially explains is that; bad thoughts lead to
bad sins and spiritual filth. Therefore the pasuk mentions the korban Olah first since the bad
thought precedes the sin. Subsequent to the thought is the sin aka the other korbanos.

It is incumbent upon us to strive to the best of our abilities to have proper thoughts. If we
have proper thoughts then we will not come to sin. We must have proper thoughts in holy
places such as Yeshivos and Shuls. We must especially have proper thoughts when we aren’t in
these holy places and it is more likely that we will stoop to a low level and sin.

The Gemara in Yuma (29a) states that a bad thought is worse than a bad sin (2y »man
TaYR Wp).

The obvious and strong question on this Gemara is; are our thoughts really controllable? Is
it fair that we are held accountable for something that is seemingly beyond our control?
(See parshas Yisro 2016) The Anaf Yosef answers and explains that there are two different types
of thoughts. Originally when an improper thought enters a person’s mind unwillingly it is
impossible to stop that thought. Meaning for example, let’s say someone sees an inappropriate
sight, it will be virtually impossible to refrain from having an improper thought. However this
thought is very weak and therefore easily manageable. It is quite easy to push away and nullify
this thought by merely diverting one’s mind and thinking about something else. This small
thought can be compared to a small fire which is relatively easy to extinguish. We are not held
accountable for this type of thought which unwillingly, unintentionally and accidentally
entered our minds. However, if we allow this thought to remain in our minds and we do not
divert our minds, then we are responsible for our improper thought. The reason for this is;
we are essentially allowing an improper thought to blossom and turn into a major
unstoppable fire. This is the type of thought the Gemara in Yuma is referring to.

An additional answer and explanation is; the truth is, we have the ability to disallow improper
thoughts to enter our mind. This can be accomplished by our having only pure thoughts.
How is it possible to only have pure thoughts? Simple; we only think about what we should
be thinking about, aka Torah, mitzvos, work and family etc. The Rambam (hilchos esuray
beya perek 22 Halacha 21) explicitly says this. He writes that bad thoughts only enter one’s mind
when one’s mind is idle and isn’t thinking about anything.



Furthermore a bad thought typically lasts for a longer duration of time than a sin. Dissimilarly,
subsequent to one sinning, his evil inclination was satisfied, thereby removing any further bad
thoughts or acts.

Furthermore the Or HaChaim explains when one physically sins he will repent. Conversely,
when one has an improper thought he might incorrectly think that he didn’t do anything bad and
therefore unfortunately will not repent.

2.

Not taking credit

The Vayikra Raba (1, 7) explains that Moshe merited having Hashem calling to him from the
Ohel Moed. What is the reason for the juxtaposition between safer Shemos and safer
Vayikra? The end of safer Shemos discusses the Mishkan and its intricate details. Basically,
subsequent to every detail, the pesukim conclude by stating that Hashem commanded Moshe
(7wn nx ' mx awxd). This is comparable to a king who instructed his servant to build a palace.
This servant wrote the name of the king on every single thing he built in order to demonstrate
that this was for the king. Subsequent to the completion of the palace being built the king walked
into the castle and saw that his name was virtually written on everything. The king said ‘all of
this respect my servant did for me. It wouldn’t be fair if | was to sit in this beautiful palace and
my servant would sit outside.” Therefore the king invited his servant into the palace. So too0,
when Hashem instructed Moshe to make a Mishkan, Moshe subsequently wrote after the
completion of every detail ‘just like Hashem commanded Moshe.” This was done in order to
demonstrate that it was built for Hashem. Moshe did this to show that it was Hashem’s and/or to
bestow on Hashem proper respect. Subsequently Hashem said, ‘it wouldn’t be fair if I remain
inside the Ohel Moed and Moshe would remain outside.” Therefore Hashem invited Moshe into
the Ohel Moed.

The Kesav Sofer writes that we can deduce a fundamental lesson from this Medrash. Really the
builder should receive credit for the building he built. The servant in the aforementioned story
related by the Midrash, and Moshe, didn’t want to receive any credit for their hard work. This is
precisely why they wrote on each thing that they built the name of the king. They were trying to
show that it was the king who decided the exact manner in which these things should be built.
They were trying to show that the blueprint and intricate details of the building, which is the
harder part, were decided by the king. Since the actions of Moshe were completely for the
sake of heaven he therefore merited to enter into the Ohel Moed. This is the connection
between sefer Shemos and Vayikra; since he gave the credit to Hashem as stated at the end
of safer Shemos, therefore Moshe merited Hashem speaking to him and entering into the
Ohel Moed as stated by the pesukim in the beginning of sefer Vayikra.



