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Pesach 2015 

 

 

1) Kemotzei Shlal Rav (Haggadah shel Pesach pages 52-53).  

Why did chazal enact to drink specifically four cups of wine? The number four has a lot of 

significance. The number four corresponds to and signifies the four languages used when 

referring to the redemption of the Jews from Egypt as stated by the Rashbam (Pesachim 99b). 

That being said the question arises; why don’t we have four of something else, such as four 

apples or four nuts? Especially, coupled with the fact that it is very difficult for many to consume 

alcoholic beverages? Furthermore, the wine could lead to headaches, as related in the 

Yerushalmi in Shecalim. Seemingly it would be much easier, logical and appropriate to 

consume four of something else such as four apples; why do we specifically have four cups 

of wine? Rabbi Shlomo Zalman Auerbach answers and explains that the four different names 

and ways we were redeemed from Egypt isn’t just a mere number. Rather, they are four different 

categories and ways that we were saved. Each way is greater than the other. For example, the 

first form of redemption Hashem says הוצאתי/“I took you out of Egypt.” Subsequently והצלתי/“I 

saved you.” The concept of us being saved is an additional simcha (happiness) and a higher 

degree of redemption. Then וגאלתי/“I redeemed you.” This is even a greater simcha because 

Hashem distanced the Jews even further from the Egyptians. Lastly, ולקחתי/“I took you.” This is 

the highest form of redemption because Hashem completely removed the Jews from Egypt. We 

specifically have four cups of wine because of its unique nature in comparison to all other 

food items. Regarding food consumption the first bite is always the most enjoyable because 

of the new flavor that satisfies ones taste buds. Even though that one will certainly enjoy 

the food that he will continue to eat, nevertheless it will not be as enjoyable as the first food 

he consumed. There will reach a certain point that he will stop eating because he already 

consumed enough. If he would continue to eat once he reached that point, no additional simcha 

will result. Furthermore, even when he has his second bite, his simcha already decreased because 

it was not as enjoyable as the first bite. Wine differs in this regard; in that it gladdens a 

person. The more wine a person has the more his simcha will increase. The cups of wine 

are similar to the redemption. Meaning, just as there is an increase in simcha after each 

stage of redemption, so too regarding the wine, ones simcha increases after each cup. This is 

precisely why chazal enacted to drink specifically four cups of wine.   

 

2) Talelei Oros (page 50).  

During yachatz we break the middle matzah and save the bigger piece for the afikomen. The 

three matzos correspond to the Kohen, Levi and Yisroel. The top matzah corresponds to the 

Kohen. The middle matzah corresponds to the Levi. The bottom matzah corresponds to the 

Yisroel. Based on the aforementioned information, the question arises why do we specifically 

break the middle matzah aka the Levi? What is the significance and reason why we ‘break the 

Levi’? The decree that the Jews would be slaves and subjugated was decreed at the bris ben 

habisarim to Avraham (as related in Berashis 16). The pasuk specifies (Berashis 16, 13) that the 

Jews will be strangers, slaves and afflicted in a foreign land. Rashi (Shemos 5, 4) writes that the 

tribe of Levi never worked in Egypt. That being so, the Leviyim only underwent one third of the 

decree aka they were strangers. The Leviyim were not slaves or afflicted though. This is why we 

specifically break the middle matzah and leave a small amount; in order to allude to the 

fact the Leviyim were still strangers; they were still part of that aspect of the decree. 
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However the bigger portion of the matzah which corresponds to the slavery and affliction 

that was never decreed upon the tribe of Levi is removed from the table at the time when 

we recite the Haggadah. We do not utter praises over this matzah because this matzah 

symbolizes aspects of the decree which the Leviyim were not a part of.       

 

Rabbi Yosef Leifer (Tzidkas Yosef page 317) offers another answer. The Shulchan Aruch (473, 

6) says that we break the middle matzah into two. We save half of the matzah (the bigger half) 

for the afikoman. It is clear from the Shemos Raba (12, 21) that the korban Pesach separated the 

Jews from the idolatry that they worshiped. In fact the Yalkut Shemoni (parshas Beshalach, 334) 

relates that right before the Red sea split, the officer of the sea claimed that the Jews weren’t 

worthy of the miracle of the sea splitting since the Jews worshiped idolatry just like the 

Egyptians (הללו עובדי עבודה זרה והללו עובדי עבודה זרה). As we know, they worshiped the golden 

calf. The Leviem however didn’t. They had complete belief in Hashem and remained loyal 

(Shemos 32, 26). The middle matzah corresponds to the tribe of Levi as stated by the Biur Hativ 

(473, 8). The Shulchan Aruch (477, 1) says that the afikoman commemorates the korban Pesach. 

With this information we can now understand why we specifically break the middle matzah 

which corresponds to the tribe of Levi. The breaking of the matzah symbolizes that the tribe 

of Levi broke away from the other tribes and didn’t worship idolatry. It is fitting to 

designate the afikoman which commemorates the korban Pesach which separated the Jews 

from the idolatry that they worshiped to the Leviem because they didn’t sin.   
He offers another answer as to why we break specifically the middle matzah. Some explain 

that the three matzos correspond to the three Avos: Avraham, Yitzchak and Yaakov. Why 

do we specifically break the matzah of Yitzchak? The Gemara in Shabbos (89b) relates a 

conversation between Hashem and others by darshening (expounding) a pasuk in Yeshaya (63, 

16). In the future, Hashem will tell Avraham ‘your children have sinned.’ Avraham will say they 

should be erased in order to sanctify your name. Hashem then says let me tell Yaakov for he 

endured the difficulty of raising children; perhaps he’ll ask for mercy on their behalf. Yaakov 

responded just like Avraham. Hashem then said to Yitzchak ‘your children have sinned.’ 

Yitzchak responded are they only my children and not Yours? When they said “we will do (נעשה) 

and we will listen (ונשמע)”, You called them My first born. Furthermore, how much did they 

actually sin? Let’s say someone lives for 70 years. Subtract the first 20 of his life for which You 

don’t punish. Subtract another 25 years when people sleep. Subtract another 12 and a half years 

for times of prayer, eating and the restroom. There are 12 and a half years left. If You will bear 

them all – good! And if not then half will be on me and half on You! And if You will say that all 

should be on me I, I did sacrifice my life before You! (  מאי יונתן רבי אמר נחמני בר שמואל רבי אמר

 לו יאמר לבא לעתיד ".שמך מעולם גואלנו אבינו' ה אתה יכירנו לא וישראל ידענו לא אברהם כי אבינו אתה כי" דכתיב

 ליעקב ליה אימר אמר. שמך קדושת על ימחו עולם של רבונו לפניו אמר. לי חטאו בניך לאברהם הוא ברוך הקדוש

 קדושת על ימחו עולם של רבונו לפניו אמר .חטאו בניך ליה אמר. עלייהו רחמי דבעי אפשר, בנים גידול צער ליה דהוה

? בניך ולא בני עולם של רבונו לפניו אמר .לי חטאו בניך ליצחק לו אמר. עצה בדרדקי ולא טעמא בסבי לא אמר .שמך

 של שנותיו כמה? חטאו כמה ועוד? בניך ולא בני עכשיו בכורי בני להם קראת לנשמע נעשה לפניך שהקדימו בשעה

. וחמשה עשרין להו פשו דלילותא וחמשה עשרין דל. חמשין להו פשו עלייהו ענשת דלא עשרין דל. שנה שבעים אדם

 לאו ואם, מוטב כולם את סובל אתה אם. ופלגא סרי תרתי להו פשו הכסא ודבית ומיכל דצלויי ופלגא סרי תרתי דל

.קמך נפשי קריבית הא - עלי כולם לומר תמצא ואם. עליך ופלגא עלי פלגא ) Based on this Gemara we could 

explain why we break the matzah of Yitzchak. It is because Yitzchak said ‘half will be on me 

and half on You.’ Yitzchak defended the sinful Jewish nation. We are begging Hashem by 
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saying no matter how much we sinned; look at the mesiras nefesh (self-sacrifice) of Yitzchak. 

We use the matzah as a tactic that will hopefully save us from all bad.    

 

3) Beis Aron (page 249).  

During Korach we wrap matzah and maror together. The matzah symbolizes the redemption in 

that we had to leave hastily. Our dough didn’t have time to rise. Consequently, we consumed 

‘raw bread’. Dissimilarly, the maror symbolizes the bitterness of the exile and enslavement. The 

question arises, why do we wrap these seemingly complete opposites together? Hillel is 

teaching us a very deep and important point; there are two types of tests which many undergo; 

the test of wealth and the test of poverty. Regarding the test of wealth, we must realize and 

remember that matters could immediately become bitter and take a turn for the worse. 

Financially, we could be poor tomorrow. As the Tor (yora daya siman 247) states that this world 

is a revolving wheel. Just because we are currently wealthy, this does not mean that our children 

will be wealthy as well. When a person has this mindset he will not stoop to the low level of 

rebelling due to an overabundance as stated in the pasuk (Devarim 32, 15) “Jeshurun became fat 

and kicked.” "ויבעט ישורון וישמן" . (The word Jeshurun describes the Jews when they don’t deviate 

from the Torah and mitzvos.) This is what the matzah teaches us. Dissimilarly, the maror teaches 

us not to give up. For example, a poor person must not give up and lose hope. He must believe in 

Hashem and anticipate a monetary redemption. This is why we are commanded to wrap the 

matzah and maror together; in order that we come to the realization that we must be 

strong during bitter times. When we consume maror we must also have matzah in mind. 

Additionally, when everything is going smoothly we must not take that for granted as well. 

When we consume matzah we must also have maror in mind.  

Hillel practiced and exemplified what he said. Hillel is the quintessential example of 

someone who passed both aspects of this test. Originally Hillel wanted to enter the Yeshiva but 

was unable to afford it. He subsequently climbed the building and went to the sky light to listen 

to the words of Torah from Shamiya and Avtalon as stated in Yuma (35b). Hillel didn’t let the 

poverty stop him from accomplishing what was important. Hillel also passed the test of wealth 

once he became a Nasi (President). Hillel still possessed proper humility.  

 

4) Otzros Hatorah (pages 414-415). 

The song of חד גדיא is not just a mere song. On Pesach night we elaborately speak about the 

wondrous acts that Hashem performed for us. This strengthens our belief in Hashem that there is 

proper judgment. Additionally, this leads us to the realization that Hashem will reward those who 

keep the mitzvos and punish those who forsake the mitzvos. This is a major concept and theme 

which is alluded to in chad gad ya. The Mishna in Avos (perek beis) states because you drowned 

someone therefore you were drowned, and the one who drowned you will be drowned. (  הוא ואף

יטופון מטיפיך וסוף אטפוך דאטפת על לה אמר המים פני על שצפה אחת גולגלת ראה )הלל( ) This is the 

explanation of חד גדיא; the dog bites the cat which ate the young goat. Even though the truth is 

that the cat is fitting to be punished, this still doesn’t justify the act of the dog. Who appointed 

the dog as the officer over the cat that? Is it fitting for the dog to punish the cat? Furthermore, 

most likely the intent of the dog was ill intended and solely for the purpose to damage the cat. 

This is precisely why the dog gets punishment. The lesson of חד גדיא is that Hashem is a 

proper judge who truthfully judges and who focuses on all of his creations. In the future 

Hashem will slaughter the malach (angel of) hamaves (death) and bring salvation upon the Jews.  
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Paraoh essentially fulfilled Hashem’s word by making the Jews slaves in Egypt; this was part of 

the decree as stated above. Nevertheless, he was still punished because Paraoh’s intent was to 

damage the Jews and not to fulfill the decree.  

 

5) Kuntres on the month of Nisan and the holiday of Pesach pages 37-39. The Mishna in 

Pesachim (116) as well as the Haggadah states the nusach (text) of the four questions that are 

asked. One of the questions is, what is the difference between this night and all other nights? The 

sefer Oros Hagra points out that typically we don’t perform mitzvos at night. (As stated in the 

Tosfos Harash (beginning of Mesechas Brachos) most mitzvos are performed during the day) 

The Seder is a fascinating exception to this normality. The Seder must be performed at 

night after three stars emerge (satz hakochavim). The son is asking why we are performing 

so many mitzvos specifically at night. (Layning Megilas Ester Purim night is also an exception 

as stated in Mesechas Megilah (4). Similarly, eating a kaziyis in the Suka the first night of 

Sukkos is also an exception based on a gezaira shava derived from Pesach. Also, the obligation 

to recite Shema at night is not exclusive to night; there is an additional obligation to recite shema 

in the mourning. Conversely the seder can only be performed at night. Counting the omer 

(seferas haomar) is also seemingly only a night mitzvah. The reality is that seferas haomar needs 

to be counted in the beginning of the day; it is only because the day starts at night therefore we 

count at night. However if the halachic day would actually start from the morning then we would 

count from the morning.) The question therefore arises, why is the Seder at night? The Gra 

answers and explains that the pasuk refers to the night of the seder, as day. As stated והגדת לבנך"

 you shall tell your son on that day.” The night of the seder is not“ ביום ההוא בעבור זה."

considered night, rather it is considered day. We can now easily understand Rashi (Shemos 

perek 12 pasuk 6) who explains that the Jews did not have any merits that were meritorious 

enough to redeem them from Egypt, except for the mitzvos of the blood of the korban Pesach 

and the blood of mila from the mila that was performed at night. Many meforshim 

(commentators) ask a question based on the Gemara in Yevamos (72b) which states mila is only 

performed during the day. How does Rashi state that they performed mila during the night? 

Based on the aforementioned explanation offered by the Gra we can easily explain this cryptic 

statement of Rashi. The mila was able to be performed at night because that night had the status 

of day.  

However, the question still arises, as far as the Halacha is concerned, the performance of a 

mitzvah solely depends on its essence. Therefore since it is actually night, it should be a problem 

to perform mitzvos, including the seder? This is precisely the chidush (insight). The Chida 

explains based on a Zohar (parshas Shemos 38a) that the night of the seder was as shiny and 

sunny as a summer day. The essence of that night was day. It even had the physical 

components of the day. From the words of the Gra we can infer that not only that night was 

day, rather every year the seder night is day. Due to the aforementioned explanation the Sefas 

Emes explains this is why we recite Hallel at night. Meaning that even though Hallel is only 

recited during the day, nevertheless it is recited the night of the seder because it is really 

day. This is what we answer the child who asks why this night is different from all other nights. 

Meaning as previously stated, the child is essentially asking why the seder is performed at night 

as opposed to other mitzvos that are typically performed solely during the day. The answer is not 

only is this night like day, but it is day.  
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6) Redemption Haggadah commentary of the Dubno Maggid pages 120-125. The Haggadah 

quotes Rebbi Gamliel, who says ‘anyone who did not say pesach, matzah and maror does not 

fulfill his obligation.’ (  ואלו חובתו ידי יצא לא בפסח אלו דברים שלשה אמר שלא מי כל אומר היה גמליאל רבן

.ומרור ,מצה ,פסח :הן ) We eat the maror to recall the bitter times that occurred. We consume the 

matzah because we had to leave in a hastily manner. We disallowed our bread to rise.  

Based on the aforementioned information, it seems bizarre that we simultaneously consume 

two opposites; matzah and maror. What is the explanation behind this anomaly? The 

korban pesach and the entire manner in which it is to be consumed commemorates our liberation 

and ensuing freedom. The pasuk in Tehilim (45, 17) states “you will appoint them princes 

throughout the land.” There are numerous halachos pertaining to the korban pesach. It cannot be 

consumed half roasted or boiled. Rather it must be consumed like poor people eat their food, 

undercooked. Poor people eat their food undercooked because it is cheaper since less fire or fuel 

is used. Additionally, undercooked food items retain their volume because the more something 

cooks the more it shrinks. This is why we must fully roast the korban like the wealthy people. 

The pasuk (12, 46) states “you shall not break a bone in it.” ".ועצם לא תשברו בו" The explanation 

behind this Halacha is; poor people typically break bones in order to get every last scrap and 

remnant. Furthermore, the korban pesach must be consumed at the end of the meal when the 

participants are almost satiated with their meal like wealthy people. The korban pesach is like a 

dessert which poor people usually do not consume. We are thus commanded to eat the korban 

pesach (or matzah which is instead of the korban pesach) with the maror; to remind 

ourselves of the bitter life we had in Egypt and to ensure that we will not imagine we are 

always free and aristocrats. We simultaneously emphasize the great benefit that Hashem 

bestowed upon us by liberating us from bondage. We also remember the grinding poverty and 

privation from which Hashem released us. Meaning, we have the pesach, matzah and maror 

together because it is happening all at once. The pesach symbolizes wealthier people and that 

we should have the mindset of a free person. The maror alludes to the bitterness. The 

matzah reminds us of the redemption.  

 

This can be elaborated upon and clarified by the following analogy; there was a wealthy man 

who lived in a big city. When the time came to look for a chason for his daughter he searched far 

and wide. He looked for the best young man he could find. The best young man he could find 

happened to be the son of a poor working man in a miserable village. Since he heard a lot of 

good news about this potential chason, he went with his daughter to the village to meet him. 

When the wealthy man saw and spent some time with the young man, he knew that this young 

man was an exceptional and prominent individual with many positive qualities and 

characteristics that anyone could want. He was so impressed that he determined not to leave until 

the engagement and the marriage had been solemnized then and there! The chason’s father 

explained that it was impossible to make a wedding that befitted such a wealthy mechutan (father 

of the bride). The wealthy man reassured him saying ‘I care not for luxury, let us share whatever 

you have, but let us enter into the marriage immediately.’ The chason’s clothing was replaced 

with fancier clothing. The wedding took place. As they were about to return to the city with the 

chason, the wealthy man told his servant privately to pack the chason’s old clothing and take 

them along with the entire luggage. The chason was smart enough to realize what the father in 

law was doing. In turn, at the ‘banquet’ which consisted of poor peasant food, the chason put 

some of the food in his old clothing. His father in law didn’t notice this. When they arrived at the 

wealthy man’s home and unpacked, the father in law told his servant to take the box of his son in 
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laws old clothing and lock it away in a closet without telling anyone. Eventually there came a 

day when the son in law offended his father in law. This is precisely what the father in law 

prepared for. Subsequently, the father in law ordered his servant to bring the chason’s old 

clothing out of storage in order to remind the chason of the abject poverty from which he had 

rescued him. He wanted to make the chason aware of the gratitude the chason owed him. 

However, once the old clothing was spread out before them, bits of course peasant food fell out 

from among them. The chason explained, recall how anxious you were to secure me for your 

daughter, to the extent that you wanted to make a ‘wedding feast’ from this simple and inelegant 

food. Why am I now of less standing in your eyes?  

The Dubno Maggid explains the lesson we can derive from this episode, is the explanation of 

this seemingly strange combination of rules regarding the consumption of the korban pesach. On 

the one hand we are commanded to consume the meat like wealthy and free people. 

Simultaneously we must make sure that we do not forget the low and bitter state from 

which we were saved, the maror. Additionally we must realize as well that we were given 

the matzah, the unleavened bread as a fond reminder of the hasty way that Hashem took us 

out of Egypt. Hashem was so anxious that we should become his nation similar to the father 

in law who was so anxious for the chason to marry his daughter. This is what Hillel did by 

wrapping all three together and simultaneously eating them.                                    
   


