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Rosh Hashana 2016 

 

1. 

 

Beis Aaron pages 283-266 

 

When Rosh Hashana falls out on Shabbos the shofer isn’t blown. We say in davening and 

Kiddush זכרון תרועה (remembrance of the shofer). Why is Rosh Hashana different? For example, 

when Sukkos falls out on Shabbos we don’t take the daled minim, however, we don’t say  זכרון

 Why on Rosh Hashana that falls out on Shabbos we .(remembrance of the daled minim) נטילת לולב

say זכרון etc. unlike Sukkos that falls out on Shabbos where we don’t? One of the reasons the 

shofer is blown on Rosh Hashana is in order to remember and reawaken the shofer that was 

blown on Har Sanai. The concept of remembering the shofer that was blown on Har Sanai also 

applies on Shabbos. Shabbos is all about Torah. In fact, the Torah was given to the Jewish nation 

on Shabbos as stated in mesechas Shabbos (86b). We therefore say זכרון תרועה when Rosh 

Hashana falls out on Shabbos because we want to be reminded of Har Sanai. Practically, when 

we hear the shofer being sounded we should think about Har Sanai.  

 

2. 

 

The Shulchan Aruch (siman 586 sif 16) writes that if a shofer was coated or plated where the 

mouth is placed with gold, then the shofer is invalid. If it was coated or plated not where the 

mouth is placed then the shofer is kosher.  

There is a very deep life lesson that can be derived from this halacha. One who has gold aka 

wealth and uses it just on his mouth aka just for himself, then this type of wealth is invalid. 

However, if he uses this wealth to help others who need it, then this type of wealth is 

kosher. 

 

The simple explanation of the Beis Aaron pertains to financial wealth. However, the same 

applies to other wealth, such as, spiritual wealth. One who has Torah knowledge must 

share this knowledge with others. If he keeps the knowledge to himself then this knowledge 

is invalid. However, if he shares this knowledge with others then it is kosher.  

The reality is, that this applies to any advantage, strength or form of wealth that we have 

and others are lacking.    

 

3. 

 

During each holiday the main mitzvah of that holiday is mentioned in davening. The question 

arises; why don’t we mention the shofer in davening on Rosh Hashana? Rosh Hashana is unlike 

all of the other holidays in one major way; it’s not based on the past. During every holiday 

we celebrate something that occurred in the past. For example, on Pesach we commemorate 

that we were safely taken out of Egypt. During Sukkos we commemorate that we sat in huts or 

the clouds of glory protected us. The major focus of Rosh Hashana is the future. What will 

happen this year? This is precisely why we don’t mention this chag in davening. We are 

unsure what will happen regarding this holiday. When we properly repent then this Rosh 

Hashana will be a true Yom Tov.  
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4. 

 

Why do we have different types of shofer sounds? Why do we have תרועה ,שברים , תקיעה   and a 

 The pasuk in Koheles (7, 29) says “But, see, this I did find: God has made man ?תקיעה גדולה

simple, but they sought many intrigues.” " לבד ראה זה מצאתי אשר עשה האלהים את האדם ישר והמה בקשו

."חשבנות רבים  Hashem created man in a straight way. We are given the option of going on the 

straight path. Sometimes, people unfortunately sway from this path and follow the crooked path, 

the bad path. These people are bringing bad upon themselves. The sound of the תקיעה is 

straight. This alludes to the fact that we all come into the world with a clean slate. We all 

begin on the straight path. However, afterwards, sometimes, people stray from this path. 

The sound of the שברים is broken. Its three sounds. The word שברים also means broken. The 

sound of the תרועה is even more broken. Its nine sounds. It sounds like a wailing voice. Some 

people stray ever further. Towards the end of their lives they realize that what they did was 

wrong and that they need to improve their ways. There is therefore another תקיעה. They 

begin to improve their ways and go on the straight path. This is demonstrated by the  תקיעה

אשרי העם יודעי  This is the symbolism of these different sounds. This is the explanation of .גדולה

 that we say in davening. When we think about the shofer, repent, and perform תרועה

introspection, then we are praiseworthy. This is also why the text of the beracha is לשמוע שופר as 

opposed to לתקוע שופר because the main point of the shofer is for use to listen and contemplate the 

shofer and its vital messages.  

 

5. 

 

Nachlas Tzvi page 512  

 

The Magen Avraham (Orach Chaim siman 596 sif katan alef) quotes the Shala Hakadosh who 

relates the minhag (custom) of the shofar being blasted 100 times. ( לתקוע מאה קולות תבובשל"ה כ ) 

He does not offer a reason for this. The question arises; why is the Shofar blown 100 times? 

The Aruch Hashulchan quotes the Aruch who explains that the 100 shofer sounds correspond 

to the 100 cries of Cisros mother when he was killed (See Shoftim perek 4). The obvious 

question is; what is the connection between the Shofar and Cisros mother? The Gemara in 

Chagigah (9b) states that one who reviews his learning 100 times cannot be compared to one 

who does so 101 times. ( .אינו דומה שונה פרקו מאה פעמים לשונה פרקו מאה ואחד ) One of the logical 

reasons for this is as follows; when one reviews 101 times, he will most likely be automatically 

motivated to learn new material and review more. Conversely when one reviews 100 times, he 

might think and incorrectly conclude that this is a good place to stop. He might say to himself I 

do not need to learn any more since I already learned so much and 100 is a nice round number to 

stop at. Another approach and reason for the qualitative discrepancy between one who reviews 

his learning 100 times verses one who reviews his learning 101 times, explains the Kli Yakar 

(Devarim (4, 9)), is the following; the gematria (the numerical value) of שכח is 328, while the 

gematria of זכר is 227. 328 - 227 = 101. The underlying element that distinguishes those who 

remember and forget is reviewing 101 times. With this we could also explain the Gemara in 

Pesachim (50a) that states praiseworthy is one who comes to here/לכאן (to the next world) and his 

learning is in his hand. The gematria of לכאן is 101. Another reason is as follows; the Ein Yaakov 

explains that the Gematria of Michael (מיכאל) is 101. Michael is the good angel and the ‘officer 

of the Torah’ ( התורהשר  ). It is only due to Michael that we are able to learn properly and retain 
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this Torah knowledge. Dissimilarly, the gematria of the bad angel som (סם) is 100. Som causes 

us to forget our learning. When one reviews his learning 101 times he causes (whether he 

realizes it or not) Michael to overcome and override the negative influences of Som.  

The 100 sounds on Rosh Hashana are short one sound to nullify the bad (100). We 

therefore follow the kollel Gematria rule which allows one additional number to be added. 

Therefore the 100 really becomes 101. This addition of one can only be used in a case where 

there is holiness and unity. Conversely where there is evil this rule does not apply. This 

answers the original question regarding the connection between 100 Shofer sounds (which 

is really 101 as explained above) to the 100 cries of Cisros mother which remain at 100. 

      

 


