Shemini 2017

1.
Standing for a young talmid chacham

“They took what Moshe had commanded to the front of the tent of meeting; and the entire
assembly approached and stood before Hashem.” (9, 5)
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Aleinu L’shabayach pages 154-157

In Benai Barak by the Lederman Beis Medrash there was a sight of people who ran into the Beis
Medrash. The spectators didn’t understand why people were running. The Steipler then went into
the Beis Medrash to daven. Those who ran wanted to enter the Beis Medrash before the
Steipler did in order that they would sit before the gadol entered into the Beis Medrash.
They wanted to do this in order that they would be able to perform the important mitzvah
of standing up for a talmid chacham. Similarly, Rabbi Yosef Shalom Eliyashiv explains a
pasuk in Bamidbar (16, 2). ".ow *wix 73 "X 779 ROWI DX DOWAN PRI 2120 DOWIKY 7R 2107 M
“They stood before Moshe with two hundred and fifty men etc.” Why does the Torah write that
Korach and his followers stood up 9% (prior to) Moshe, rather than »1v9» (in front of) Moshe?
Korach and his followers did not want to stand up in Moshe’s honor. They therefore stood
up prior to Moshe’s arrival. That is why the pasuk says *195.

Rabbi Zilberstein says that he knows a boy, about 12 years old, who was a talmid chacham.
When this child passed in front of Rabbi Zilberstein, he stood up for him. The members of the
Kollel were surprised and wondered whether one is obligated to stand up for a boy who has not
yet reached the age of bar mitzvah.

The Shulchan Aruch says that one should stand for a chacham even if he is a young person.
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The Shach (1) and Beis Yosef quote the Shibbolei Haleket who says that this applies even if
the boy had not reached the age of bar mitzvah. What is the source for this halacha? The Gra
(Biur Hagra 1) and Biur Hagola say it’s based on a Gemara in Kiddushin 32b. The Gemara
quotes Rebbi Yosi Hageleli who says that when the pasuk says jpr1 (typically translated as old
person), the pasuk means someone that acquired Torah knowledge. Rashi explains that the word
P71 is an abbreviation for nnon map 1, which means this person acquired knowledge. The Gra then
suggests another source; the Gemara in Kesubos 62b. The Gemara relates that Rebbi Chama bar
Bisna left his house shortly after his wedding. He left his expectant wife and went to learn Torah
in a distant location. He was away for 12 years. There was no contact between him and his
family. When he returned home, he went to the Beis Medrash and sent a shaliach (emissary) to
his house to inform his wife of his return. He did this in order to prevent her from the shock of
suddenly seeing him. (A shock of this magnitude could be fatal.) While he waited, a young boy
approached him and began to talk with him in learning. He was amazed at the boy’s knowledge.
He then regretted leaving home for so many years. He reasoned that if he would have stayed
home, he could have raised a boy like this one. Shortly thereafter, he made his way home. The
boy followed. When he sat in his house the boy walked by. He then stood up for the boy. His
wife asked ‘does a father have to stand up for a son?” At that moment he realized that this young
genius was his son. He became very happy. His son must have been 12 at most, since he left for




12 years. This boy grew up to be Rebbi Oshaya whose name is mentioned many times in the
Gemara. Rabbi Zilberstein says that when he tests children on the first perek of Baba Kama and
they reach a statement that Rebbi Oshaya said, he first informs them who Rebbi Oshaya is. Even
in our generation, there are children who have the potential to reach great heights in their Torah
studies. Since there are so many challenges that prevent one from attaining that goal, there is also
a lot of siyata dishmaya to ensure that such individuals do indeed reach their potential.

The Kol Torah journal records the following story. There was a custom at a certain hotel that one
of the hotel guests would deliver a short shiur between mincha and maariv. Once, Rabbi Moshe
Feinstein was a guest at that hotel, and came to the hotel Shul to daven. The person giving the
shiur that day was a businessman who was also a talmid chacham. After mincha, this
person rose from his place and walked toward the front of the Shul to give the shiur. The
only person that stood up for him was Rabbi Moshe Feinstein. Rabbi Feinstein explained
that if he is teaching Torah publicly, it is proper to stand up in his honor.

Rabbi Moshe Feinstein (Igros Moshe, even haezer 3, 28) says that it isn’t so surprising that
Rebbe Chama stood up for his son who was a talmid chacham. There are other cases of young
talmedai chachamim such as Reish Lakishes son as stated in mesechas Tanis 9.

A few questions: why didn’t Rabbi Zilberstein quotes Rabbi Feinstein’s teshuva on this topic?
Furthermore, why didn’t Rabbi Zilberstein quote the Gra’s first source, the Gemara in
Kiddushin? Also, why didn’t Rabbi Feinstein quote the Gra?

“In the presence of an old person shall you rise and you shall honor the presence of a sage and
you shall revere your God — I am Hashem.”(19, 32) ".'7 °IR 77781 NXIM Jp7 °15 NI77 2P0 7200 *190"
The Gemara in Kiddushin (32b) quotes Rebbi Yosi Hageleli who says that when the pasuk says
171 (typically translated as old person), the pasuk means someone that acquired Torah knowledge.
Rashi explains that the word 3p1 is an abbreviation for 7»31 73p 11, which means this person
acquired knowledge. The question is; where is the letter i1 in the word j21? The source for Rebbi
Yosi Hageleli is a pasuk in Mishlei “Hashem has made (acquired) me as the beginning of His
way.” ".1277 pwRn up " (8, 22) We see from this pasuk that a language of acquisition is used
when referring to wisdom. Therefore the letter i is unnecessary. When referring to an undetailed
acquisition, the assumption is that the type of acquisition that is being dealt with is an acquisition
pertaining to wisdom. The question is; why are we assuming that a vague and undetailed
acquisition refers to an intellectual acquisition? Furthermore, we find other pesukim where the
word acquisition is used and the pasuk isn’t referring to an intellectual acquisition? For example
Chava said regarding Kiyin “I have acquired a man with Hashem.” (Berashis (4, 1)) Also, the
pasuk states “The field that Avraham had bought from the children of Ches, there Avraham was
buried, and Sarah his wife.” (Berashis 25, 10) Lastly, “When you make a sale to your fellow or
make a purchase from the hand of your fellow, do not aggrieve one another.” (Vayikra 25, 14)
Rather the Stiepler answers (Berchas Peretz page 48) based on another Gemara. The Gemara in
Nedarim (41a) quotes Abayai who says a poor person is someone who lacks knowledge. If one
has Torah knowledge, then he has everything. Conversely, if one doesn’t have Torah knowledge,
then he doesn’t have anything. If one acquired Torah knowledge, then he isn’t lacking anything.
Dissimilarly, if one didn’t acquire Torah knowledge, then what did he acquire? ( :11°0p1 ,2K K
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We see from this Gemara that acquiring other items isn’t as important as acquiring Torah



knowledge. Therefore it is obvious that when the Torah said to stand up because of an
acquisition, the Torah was referring to wisdom. (See Pnei Yehoshua and Marsha to Kiddushin.)
Why is it that the Gemara views other acquisitions as an inadequate or deficient
acquirement in comparison to the acquisition of wisdom? What is the distinct advantage
that wisdom has over other items? One answer is; other acquisitions do not have the same
importance as wisdom as stated in Koheles (1, 3) “What profit does man have for all of his labor
which he toils beneath the sun?” (".wnwn nnn myw 12nY 932 o785 10 n™) An additional
answer is; other acquisitions do not elevate one’s body. These acquisitions are external; they
will not internally affect and enhance one’s body. The body doesn’t internally blossom or
prosper. Conversely, when a person learns properly and acquires Torah knowledge, the
Torah becomes a part of his body, bones and blood. The Torah changes the essence of his
body. (Rav_Shach (quoted in Rav Shach Speaks page 149) says learning transcends the other
mitzvos in one aspect; it can remold the basic character of those who learn it.) An
additional answer is; other acquisitions are not a definitive acquisition because perhaps the
items will be destroyed, stolen or lost. Conversely, wisdom cannot be destroyed, stolen or
lost. Education and knowledge cannot be taken away. (This shtims (coincides) with the
Mishna (Avos perek beis) the more possessions the more worry. The reason for this explains the
Bartenura is that these possessions might get stolen.) An additional answer is; these
acquisitions will not depart with a person when he dies as states in Avos (perek vav). He
will have to leave everything that he has with others. The only thing that will go with him is
Torah and mitzvos. Lastly, the main reason and purpose we were created is to serve Hashem as
stated in the beginning of Meselas Yesharim. This is done via learning and performing mitzvos.
Our soul did not descend to this world in order to acquire and accumulate many different types
of extravagant possessions.

As a side point, why is a asn (wise person) nicknamed a 3»1? The Ben Ish Chai (Ben
Yehoyadah on Gemara in Kiddushin) explains based on a Mishna. The Mishna states
(Avos perek daled Mishna alef) ‘who is wise? He who learns from every person.” ( 237 12
.27 ©on 7279577 2251 179K 22IR) One doesn’t need to be old to be a talmid chacham (Torah
scholar). This young individual attentively listened and learned from many people he
interacted with, whether they were young or old. He implemented their teachings in his life.
He collected a great amount of wisdom from these people over the years. He is therefore
considered as if he lived for many years. Even though he is very young, it is considered as if
he is old. Therefore he is nicknamed a 3p7, because the knowledge he has is the knowledge
that older people gleaned from their life experiences. (The simple explanation as to why he
is nicknamed a 3p1 is; since he learned so much Torah, he has as much knowledge as an
older person. (As stated by Chinuch mitzvah 257))

The Kli Yakar comments on the pasuk (Vayikra 19, 32) “In the presence of an old person shall
you rise and you shall honor the presence of a sage and you shall revere your God — I am
Hashem.” (19, 32) ".'7 21X 1281 DR 7 19 NYTM 2P0 720w *1on" i (honoring) is greater
than nnp (rising). Rising is included in honoring. The older person that is being defined as a
talmid chacham is greater than a 12w, older person. Why does chazal darshen the work 1p1 to
mean a talmid chacham rather than just explaining the word 3pr literally? They were bothered by
the following technicalities. m17°11 (honoring) is greater than 7»°p (rising) as previously stated.
One who reached the age of 72°w, 70 (as stated in Avos perek hay) should understandably be



accorded more honor than one who reached the age of n1p1, 60. Rather, we must accord more
honor to the jp1 because of something else, aka his wisdom. Meaning, we must respect the
unlearned sixty year old because he still possesses more wisdom and life experiences than others.
However, the jp1, aka the talmid chacham, deserves more respect because he toiled and burdened
himself to attain his wisdom as opposed to the sixty year old who waited for wisdom to naturally
come to him.

There are many reasons why we do not recite a beracha prior to fulfilling the mitzvah of standing
for an older person or a talmid chacham. One of the reasons, explains Rabbi Benjamin ben
Mattathias (Shut Benyamin Zev siman 169), is because non-Jews also do this. Meaning, we only
make berachos on mitzvos that non-Jews don’t perform. We cannot say a beracha which
mentions how we are sanctified if non-Jews also do the same. (28 71227 ¥"» %¥ 12721 1K PR 712
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What is the reason behind this mitzvah? The simple reason is a talmid chacham is like a sefer
Torah. The Chinuch (mitzvah 257) offers another reason. He explains that since the primary
objective for which man was created is for the sake of attaining wisdom in order that he can
recognize Hashem, it is therefore appropriate for people to honor one who has attained such
wisdom, for as a result of this honor accorded to him, others will be inspired to emulate him and
pursue wisdom. Rabbeinu Yonah (Shaarei Teshuvah 3:147) offers a similar explanation. The
Radbaz (Metzudas Dovid mitzvah 23) also offers a similar explanation. He says that shtims with
another statement of Chazal; 7n5m 7270 221910 NRIp.

2.
Getting drunk

“Hashem spoke to Aaron saying: Do not drink intoxicating wine, you and your sons with you,
when you come to the tent of meeting, that you not die — this is an eternal decree for your
generations.” (10, 8-9)
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The Bal Haturim points out that the words »x =own are an abbreviation of mox 1 n°y»21 72 Anw ox
m i, and if he drank a reveis measure of wine, he is forbidden to issue a halachic ruling. (See
mesechas Kerisos 13b). The word nwn is the acronym of mayn 115w n%sn, which means, the prayer
of a drunken person is an abomination as stated in mesechas Eruvin (64a). The Bal Haturim (Tur
siman 99) writes that x 75w stands for 95075 Mox n°y>27 >3 Anw ox).

The Mishna in Avos (3, 10) quotes Rabbi Dosa ben Harkinas who says late morning sleep and
midday wine remove a man from this world. The Rabbenu Yona explains that this drinking will
prevent him from learning Torah and will cause him to sin. The Nachlas Avos explains that since
he is drinking in the middle of day and not during a meal, he will certainly get intoxicated.

The Gemara in Megilah (7b) quotes Rava who says ‘one is obligated to get intoxicated on Purim
until he doesn’t know the difference between Haman and Mordechai.” The Gemara then relates
that Raba got intoxicated at a Purim seuda that he had with Rebbi Zara. He then killed Rebbi



Zara. The next day Raba davened to resurrect Rebbi Zara and was successful. There is much to
say about this Gemara. The Ran quotes the Rabbenu Ephraim who says that the Gemara decided
to relate this story in order to reject Rava’s original statement. It is as if the Gemara is saying
look at what happens when someone gets drunk. The Gemara in Pesachim (113b) says that
Hashem loves three people: one of them is someone who doesn’t get drunk. Rashi (Sota 2a)
explains that getting drunk leads to levity. The Gemara in Eruvin (65a) says that when one drinks
wine secrets will emerge (7o xx> 1> 0131). The Rambam (hilchos dayos 5, 3) says that anyone who
gets drunk is a sinner, disgusting, and destroys his wisdom. ( 7°09m1 a3 X0 71 77 50w 73
annon) The Hagos Mamonios says it is better to have less wine then more wine. Rabbi Chaim
Freelander (Sifsei Chaim middos and avodas Hashem chalek alef page 17) says that now a days
there are many things that try to stimulate our imagination. Sports, movies and shows all try to
get us to enter the world of imagination. They all exaggerate the reality. There are even more
dangerous things that can cause us to overly imagine. Drinking and drugs cause those who
consume them to flee from the actual world and enter into a new world of imagination.

Otzer Hamashalim (pages 47-48) relates a story of a drunkard. While intoxicated he made a few
wrong choices and lost all of his money. He even gave his clothing away. Thus, he remained
penniless and barely dressed. He was barefoot and was rolling around in garbage and mud. Due
to his drunken state he was happy and he clapped his hands together and sang. After he sobered
up, he realized the terrible state he had been. He was ashamed and in pain. The Chafetz Chaim
explains that in this world some people live their lives like this drunkard. These people are
blinded by the reality and are sunken into the desires of this world. They don’t realize what
is important. They don’t realize the miserable and dirty state they are in. They are so
caught up with all of these temporary desires that they don’t realize that they are losing
their rights to the next world. If they wait too long to sober up, it will be too late.




