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Devarim 2013 

 

1. 

Learning vs teaching 

 

Nachlas Tzvi page 436  

  

“Moshe began explaining this Torah, saying.” (1, 5)       

 

 "הואיל משה באר את התורה הזאת לאמר."

 

Why is the word באר use instead of לפרש which is normally used? The word באר also means a 

well. The Torah is compared to water/ a well as stated in Tanis 7a. One of the ways Torah is 

similar to water is the following; after one draws water from a well, more water will flow into 

the well. The same applies to one who learns Torah; he will constantly discover new ideas 

and chiddushim (insights). The Zohar says the Torah, God and the Jews are one. The 

explanation of this is; just as God is infinite, so too the Torah is interminable.  

 

Also, the more a person gives (teaches Torah to others), the more Torah he receives. The 

Marsha (Kesubos 50a) explains that when one teaches, not only does it not detract from Torah 

knowledge, but it actually increases his Torah knowledge. This is the explanation of the Gemara 

in Tanis (7a) Rebbi Chanina says I learnt a lot from my Rabbis, I learnt even more from my 

friends, and from my talmidim (students) I learnt the most. ( הלמד תורה ומלמדה לאחרים הוא אינו חסר

מתורתו אבל הוא מוסיף לו לימוד כמ"ש הרבה למדתי כו ויותר מתלמידי גם הלימוד לאחרים יהיה כצדקה שניתנה 

 means give and if you reverse the נתן The word (בחנם כמ"ש ואני נתתי וגו' מה אני בחנם אף אתם כו.

letters it still spells נתן because what you give, you get. Rabbi Hutner (Pachod Yitzchok 

Chanukah maamar 11 os 8) expresses a similar idea as well. One who takes time out of his 

schedule will receive heavenly assistance. He will have additional strength that others don’t have 

etc. 

The Mishna in Avos (perek beis) quotes Rebbi Yochanan ben Zakai who says one who learnt a 

lot of Torah shouldn’t give himself credit, because this is what you were created to do. ( רבן יוחנן

 Rashi (בן זכאי קבל מהלל ומשמאי. הוא היה אומר אם למדת תורה הרבה אל תחזיק טובה לעצמך כי לכך נוצרת.

and others explain that it is fitting for Rebbi Yochanan ben Zakai to say this because he was a 

big talmid chacham as related in Suka (28a). He practiced what he preached. The Medrash 

Shmuel (page 114) quotes the Lev Avos who explains Rebbi Yochanan ben Zakai is saying one 

who learnt a lot of Torah shouldn’t hold it for himself. Rather share it and teach it to others. The 

pashut pshat (simple explanation) of the word תחזיק is take credit. But it could also mean hold. 

Meaning, do not hold the good for yourself. The good refers to the Torah. One who has 

knowledge must share it with others, for that is the purpose for which he was created – 

both to learn and to teach. 

 

The question is; how much time must one spend teaching others? Rabbi Moshe Feinstein (igros 

Moshe Evan Haezer chalek daled siman 26 os daled) says that we can offer a proof that one is 

obligated to teach from the Gemara. The Gemara in Eruvin (54b) relates that Rabbi Prida would 

consistently teach a talmid who had difficulty understanding, four hundred times. (Once Rabbi 

Prida actually taught him eight hundred times.) Rabbi Prida received great reward for this as 
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specified in the Gemara. Rabbi Feinstein concludes and says that one is obligated to spend 

10% of the time he learns, teaching. He says that perhaps one could even spend 20% of the 

time he learns, teaching. ( ראיה מהא דרבי פרידא שלימד לתלמיד קשה הבנה שהוצרך ללמד עמו ד' מאות זימני

בעירובין נד: אף שבזמן הזה היה יותר טוב אם למד לעצמו והיה לו שכר גדול חי ד' מאות שנה וכל דורו הביא בזכות זה 

לעולם הבא וכו. ומסתבר לי שהוא גם כן שיעור מעשר עשירית הזמן שיש לו ללמוד תורה ואולי יכול להוסיף עד חומש 

 (וצריך עיון לענין השיעור.

According to my humble opinion perhaps teaching is similar to tzedaka. Just as regarding 

tzedaka one is not allowed to give more than 20% of his income, so too one is disallowed to 

teach for more than 20% of his learning time. However there is an exception where it is 

permissible to give more than 20% of one’s income; a wealthy individual. It is not only 

permissible for a billionaire to give more than 20% of his income to tzedaka, but it is 

recommended. One who is knowledgably wealthy may and should teach even more than 

20% of the time he learns. 
Rabbi Eytan Feiner told me that Rabbi Chaim Kanievsky argues with Rabbi Feinstein. Rabbi 

Kanievsky holds that one isn’t obligated to teach. What Rabbi Prada did was beyond the letter 

of the law and therefore cannot be used as a proof that one is obligated to teach others.       

 

The Tana D’bei Eliyahu (perek hay) says one who teaches someone one pasuk or Halacha it is as 

if the teacher is giving him life. 

 

Rabbi Uri Pilichowski writes (Maximizing your time page 215) that the mitzvah of Talmud 

Torah is not only to learn Torah but to teach as well. Prepare a dvar Torah or dvar Halacha 

and when stuck with ‘nothing to do’ teach a person standing nearby the idea. The best way 

to gain clarity in an idea is to teach the idea to others. Furthermore, teaching will help you 

tremendously in your understanding of the idea. Try to be makpid (stringent) to teach 

something to someone every single day.  

 

2.  

Chazara 

 

Sefer Devarim is called Mishna (review of the) Torah as stated in mesechas Berachos 21b. The 

Ramban writes (his introduction to sefer Devarim) that Moshe taught the mitzvos that are 

applicable in Israel to the Jews. There is a machlokes (disagreement) how to interpret the 

following pasuk “Moshe began explaining this Torah, saying.” (1, 5) Rashi says that this pasuk is 

referring to Moshe beginning to explain the Torah. The Ramban learns that this pasuk is 

referring to Moshe elaborating on that which he began to previously teach. The pasuk is 

informing us that Moshe willingly wanted to elaborately explain the Torah to the Jewish people. 

Sefer Devarim also relates new mitzvos that were never mentioned such as yivum. These newly 

mentioned mitzvos were never previously stated either because they are only applicable in Israel 

or because they are infrequent mitzvos.    

 

Rabbi Menachem Baker (Parparos l’Torah page 9) quotes the Chinuch who explains that there 

are two hundred mitzvos in sefer Devarim.  

 

According to my humble opinion the purpose of sefer Devarim is to stress and emphasize the 

importance of chazara (review). We must take this lesson and apply it to our own lives. We 
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must review the Torah that we learn. Rabbi Moshe Sternbuch writes (shut Teshuvos vehanhagos 

chalek alef yora daya siman 539) that there is a minimum amount that one must review in his 

learning. He says that he heard from someone who heard the Chafetz Chaim say that one must 

minimally review four times. One who doesn’t review four times doesn’t fulfill his 

obligation of Talmud Torah. What is the reason for this? Rabbi Sternbuch explains that the 

reason why we learn is in order that we could apply that which we learnt. When one doesn’t 

review at least four times then it is as if he is learning with the intent of not remembering 

what he learnt and not to apply the learning. See Rashi Berachos 6b s.v. agra deperka. ( שאלה

כמה פעמים חייב כל אחד ואחד לחזור על הגמרא מדינא? שמעתי מעד נאמן בשם הקדוש ה"חפץ חיים" זצ"ל שאם 

לומד ולא חוזר ד' פעמים לא יצא מצות תלמוד תורה, וכוונתו שהמצוה ללמוד היא כדי לזכור, אבל בפחות מד' פעמים 

שהלימוד הוא שלא ע"מ לזכור לא יוצאין, וכן מפורש ברש"י ברכות ו: ד"ה אגרא שלימוד שאינו להעמיד השמועה אין 

בו שכר לימוד. ובספר מעשה רב מובא בשם הגר"א זצ"ל שחזרה אין לה שיעור וכו. ומכאן נראה לשבח מאד הבחינות 

בישיבות וכוללים שיש בזה ברכה מרובה מאוד, שעל ידי זה שחוזרין על לימודם מקיימין עיקר מצות תלמוד תורה 

        (כדין, ואם אפשר הדבר היה ראוי לארגן בחינות גם לבעלי בתים למה שלומדים כהנ"ל.

 

The Steipler (Karna Deigrisa egra 22) as well writes that it is clear from the Gemara in Eruvin 

(54b) that one must minimally review his learning four times. Those that belittle reviewing and 

don’t properly review will not have success with their learning. In the English biography of the 

Steipler (the Steipler page 85) they quote him as saying that the student must review everything 

at least four times in order to fix it in his memory. 

This is why every single line of Rashi’s commentary is four lines before they narrow. This 

alludes to the aforementioned concept that one must review minimally four times.   


