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Rosh Hashana 2015 

 

1. 

 

Talelei Oros chalek beis page 1 

 

After pesukei dezemra during Rosh Hashana there is an interesting custom that is practiced. 

Someone in the middle of those who are davening yells/sings המלך. What is the explanation of 

this? Rebbi Chaim, the brother of the Maharal says that this is analogous to kidnappers who 

kidnap someone. They bring the captive to an area that is near where the king dwells. When they 

come to the market place the captive yells out to the king. He asks the king and his army to 

protect him. Immediately the kidnappers let him go. He runs and hides amongst the crowds of 

people. During the entire year we are in the hands of our evil inclination. We are unable to be 

free from the yeitzer hara. However, once we enter the Shul and say המלך we become free again. 

The yeitzer hara runs away.  

 

See Around The Maggid’s Table pages 114-115. 

 

2. 

 

Otzros HaTorah pages 282-284 

 

The Mishna Berurah (siman 603) says that it’s appropriate to follow what the Zohar says during 

these days; we should repent before going to sleep. We should contemplate our actions. We 

should think about our sins and mitzvas that we didn’t perform properly.  

Rabbi Yonason Eibshetz explains that the seven days between Rosh Hashana and Yom Kippur 

correspond to the seven days of the week. Every single day teshuva should be done for that day. 

Meaning, let’s say the first day after Rosh Hashana is Sunday; then one should repent for that 

Sunday and every other Sunday from the previous year. The same applies to Monday, etc.  

There is a story about the Chafetz Chaim who repented without realizing that others were 

watching. He began to pretend that he was dead and being judged. They began to count the many 

merits that he had. They then counted his sins and mitzvos that he did without proper intent. 

They then weighed them. They concluded that the Chafetz Chaim would be amongst the average 

people. He then told himself to repent.  

 

3. 

 

Mearechi Lev pages 231-232 

 

The Gemara in Rosh Hashana (16b) relates that there are three books that are opened on Rosh 

Hashana. The first book enumerates the pious individuals who are decreed to live. The second 

lists the wicked people who are decreed to die. The verdict of average people is suspended and 

standing. ( שלשה ספרים נפתחין בראש השנה, אחד של רשעים גמורין, ואחד של  אמר רבי כרוספדאי אמר רבי יוחנן

ונחתמין  נכתבין תמין לאלתר לחיים, רשעים גמוריןנכתבין ונח אחד של בינוניים. צדיקים גמוריןצדיקים גמורין, ו

.נכתבין למיתה פורים. זכו נכתבין לחיים, לא זכוועד יום הכ תלויין ועומדין מראש השנה לאלתר למיתה, בינוניים ) 

Tosfos explains that sometimes the opposite is true; pious individuals are decreed to die and 
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wicked people are decreed to live. ( .ופעמים הצדיקים נחתמין למיתה ורשעים גמורים לחיים ) Tosfos learns 

that the aforementioned Gemara is referring to the next world. 

 

What does the Gemara mean when it says that ‘the verdict of average people is suspended and 

standing’? Formerly, goyim used to punish people by hanging them. They would stand the one 

who will be hung on a platform. They then stand him on a box, put a rope around his neck, his 

hands are tied behind his back. All they need to do is remove the box from underneath him and 

then he will die. This is what the Gemara means. The avoda and spiritual growth before Rosh 

Hashana is incomparable to the avoda and spiritual growth after Rosh Hashana. Before 

Rosh Hashana, we could become tzaddikim by performing even one mitzvah. The scale can 

be tilted from even one mitzvah. However, after Rosh Hashana, one mitzvah will not help. 

Rather, complete repentance for all previous sins must be done. This teshuva must be 

performed in accordance to the Halacha. Just as we cannot fulfill our obligation with a lemon 

instead of an esrog and just as we cannot fulfill our obligation with a box instead of the special 

tefillin box, even if our intent is sincere, so too, we cannot fulfill the mitzvah of teshuva without 

following the proper halachos. The Rambam discusses the importance and obligation of 

acknowledging the sins that we transgressed. After we acknowledge the sins we performed 

 we can approach the concept of teshuva. We must think how we can fix the sins ,(ידיעת החטא)

that we transgressed. If we don’t acknowledge the sins we performed then our teshuva isn’t 

teshuva. After we identify the sins we did, we must think how we can fix these sins. We must 

set up fences and boundaries so we won’t violate these sins in the future. Regarding 

middos, we must work on one mida at a time.  
During mincha on Yom Kippur we lain the parsha of arayos (elicit relations). Why? Even though 

during this time we obviously don’t need to be reminded about these prohibitions, nevertheless, 

we need to be reminded on Yom Kippur not to stumble with these sins after Yom Kippur. On 

Yom Kippur we are like angels. Our yeitzer haras aren’t as powerful as they are during the rest 

of the year. The reason why this is true is because we are fasting and are in Shul the whole day. 

However, after Yom Kippur our yeitzer haras will return with full strength. Our desires for 

overeating, sleeping too much, viewing improper sights, and having improper thoughts will 

return. We therefore lain the parsha of arayos on Yom Kippur because we are able to 

sincerely accept upon ourselves not to sin.  
 

4. 

 

Kuntres Atzos Lezechus Badin on the Yamim Noraem (Rabbi Karelenstein) second section 

pages 14-15 

 

The pasuk in Yecheskel says “Now you, Son of man, say to the house of Israel, ‘Thus have you 

spoken, saying ‘since our sins and inequities are upon us and we are wasting away because of 

them, how can we live?’ Say to them: ‘As I live – the word of Hashem – (I swear) that I do not 

desire the death of the wicked one, but rather the wicked one’s return from his way, that he may 

live. Repent; repent from your evil ways! Why should you die, O house of Israel?’” (33, 10-11)  

 

?ואתה בן אדם אמר אל בית ישראל כן אמרתם לאמר כי פשעינו וחטאתינו עלינו ובם אנחנו נמקים ואיך נחיה"  

שובו שובו מדרכיכם הרעים אמר אליהם חי אני נאם אדני יקוק אם אחפץ במות הרשע כי אם בשוב רשע מדרכו וחיה 

."ולמה תמותו בית ישראל   
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Rashi explains that the Jews didn’t want to repent because they thought that it was too late to 

repent. (לפיכך אין אתם חפצים לשוב כסבורין אתם שלא תועיל לכם תשובה) They incorrectly thought that 

they sinned too much and that there was no hope of their repentance being accepted. Many 

questions arise; firstly, why did they think that their teshuva wouldn’t be adequate and accepted, 

after the fact that the Torah relates the powerful affect and success that teshuva has? 

Furthermore, what does Hashem mean when he says “repent from your evil ways! Why should 

you die”? Since when does one die if he didn’t repent? We repent because there is an obligation 

to repent, not that we won’t die.  

Every day we say in Shemoni Esrei ‘bring us back, our father, to Your Torah etc. Blessed are 

you, Hashem, Who desires repentance.’ / '.השיבנו אבינו לתורתך וכו. ברוך אתה ה' הרוצה בתשובה' The 

Avudrum explains this beracha in shemonah Esrei by quoting the aforementioned pasuk in 

Yecheskel. The Or Avraham asks a question on the Avudrum. We repent because there is a 

positive mitzvah to repent, not in order to dodge potential punishments. Why is the Avudrum 

quoting questionably related pesukim from Yecheskel as opposed to directly relevant pesukim 

from Chumash? The Mabit (Beis Elokim, shar hateshuva os 12) explains that in order to truly 

repent we must regret our past sins and completely abandon them. Teshuva is different than other 

mitzvos. Regarding other mitzvos, one who only does part of a mitzvah is considered as if he did 

nothing. For instance, regarding tzitzis, one who only has tzitzis on three corners of his garment 

isn’t considered as if he fulfilled three fourths of the mitzvah. He gets zero credit. He 

additionally violates another sin, wearing a four cornered garment without tzitzis. This is 

precisely how teshuva differs. Even if one doesn’t fully repent, nevertheless, partial credit is 

granted. If one regrets but doesn’t abandon the sin or vice versa, partial credit is granted. 
Achav regretted his past sins, but didn’t stop sinning. He was forgiven to the extent that Hashem 

didn’t bring bad upon him as stated in sefer Melachim (alef perek 21). The people of Ninvay 

stopped sinning but didn’t regret their sins that they performed in the past. Their punishment was 

therefore postponed.  

It is clear from the Mabit that partial repentance will still annul bad decrees that were decreed 

upon us. The pesukim in Yecheskel are not referring to the main positive commandment of 

repentance and a complete atonement from previous sins. Rather they are referring to partial 

teshuva which will help remove negatives decrees. This is why the pasuk says “Repent; repent 

from your evil ways! Why should you die?” Meaning, even though the highest level of teshuva 

wasn’t done, nevertheless, this partial and inferior teshuva will prevent death. Hopefully as time 

continues full teshuva will be done. The beracha of השיבנו refers to partial teshuva which will at 

least help to tear bad decrees. This is why the beracha concludes ‘Blessed are you, Hashem, Who 

desires repentance.’ Even though there is no commandment for this type of teshuva, 

nevertheless, Hashem desires this type of repentance. This inferior type of repentance is 

better than no repentance at all. This is also why the Avudrum quoted pesukim from 

Yecheskel.                    

      


